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CHAPTER I. 

Are the Russian peasants so very religious ? 

This question, of the highest importance, both 
in the present and for the future, has attracted a 
good deal of attention. Russians and foreigners, 
travellers and scholars, journalists and folk-lorists, 
historians and ethnographers, have dealt with it 
more or less exhaustively. 

The prevailing opinion among foreigners is, 
that the Russian peasants, though imbued with 
many superstitions, are nevertheless a very re- 
ligious race. Amongst those Russian observers 
and scholars who are recognised as the best 
authorities on the subject, the contrary opinion 
predominates, though it is far from being 
universal. 

Thus, the most prominent of our historians, 
N. Kostomarov, who unites to his vast erudition 
an unrivalled historical insight, is of opinion that 
the modern orthodox peasants — of whom alone 
we are speaking here — are at much the same 
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Standpoint as were their forefathers, the Musco- 
vites, of the seventeenth century, and they, 
according to Kostomarov, ** were remarkable for 
a state of such complete religious indifference as 
to be without a parallel in the annals of Chris- 
tian nations." Another historian, S. M. Solovieff, 
of Moscow, draws from the same facts a different 
conclusion, extolling throughout his work the 
" deep devotion '* of the Russians to their 
creed. 

A numerous group of young scholars, who 
make the study of popular religions their speci- 
ality, such as Yousoff, Abramov, Prugavin, and 
others, adhere entirely to the opinion of Kosto- 
marov ; whilst the whole body of the Slavophils, 
amongst whom are men of undoubted sincerity 
and learning, will swear by all they hold sacred 
that there never was nor will be another people 
so piQus as the Russians. The great novelist. 
Count Leo Tolstoi, is pretty much of the same 
opinion, though with him it springs from an 
entirely different source. 

We do not in the least intend to imply by all 
this that the question we are about to consider 
is insoluble. To the best of our comprehension 
it is not only soluble, but already solved, with 
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as ample an array of documentary proof as ques- 
tions of this class admit of. It is, however, quite 
evident that it must by its very nature remain 
a complicated and tangled problem. 

To completely unravel it is an impossible task. 
Many of these discrepancies have their origin in 
the preconceived ideas of the observers, who are 
quite capable of seeing white where it is really 
black. Discrepancies in the bare statements of 
impressions and facts admit of no reconciliation, 
and must be left to the judgment of those who 
may care to investigate for themselves. Much, 
however, depends also on the light in which 
different persons view the same facts and the 
various manifestations of the spiritual life of our 
people. With regard to this much may be done 
towards both explaining and removing miscon- 
ceptions and misunderstandings. 

If we follow the peasants in their everyday life 
we shall hear God's name uttered at every step. / 
The will and biddings of God are constantly 
mentioned as the base of the moral and social 
code. 

A peasant in the act of engaging himself, in 
some time of distress, to work on the estate of his 
well-to-do neighbour is unwilling perhaps to enter 
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into a formal agreement at the communal office. 
** Never mind,'* he says to his employer, " I 
know you will settle with me in a godly way " 
— which means, fairly, without taking advantage 
of his present helplessness. 

Two sons of a deceased father are mayhap 
quarrelling about their inheritance, each thinking 
that he has claims to a larger share than the other 
is inclined to admit. They will go and choose an 
old man as arbiter, and they will say, "Judge 
between us in a godly way '* — which means, 
according to the highest standard of his moral 
consciousness, which is supposed to be superior 
to the laws of common justice. The old man 
will thereupon divide the money and the other 
property, for instance, according to the individual 
claims of each, calculated, let us say, upon the 
basis of the number of years they have been 
workers in the family (which is common law) ; 
but the stock of corn left in the granary he will 
divide equally between the two. That is more 
godly, according to his notion. The assistance 
given to the sick and the destitute is a "godly 
act " ; disobedience to parents, injustice to an 
orphan, is a sin which God will punish. The 
name of God is constantly on the peasant's lips. 
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God's will is the source and sanction for every- 
thing which is just, kind, humane. 

"Why, then," the reader will ask, **does not 
this all mean that these people are very religious 
indeed?" 

A disciple of Count Leo Tolstoi will certainly! 
answer with an emphatic affirmative. And he ^ 
will be quite right from his dogmatic point of 
view. If we choose to apply the name of religion 
to a social philosophy, which is based on a system 
of pure ethics, with no admixture of theology, 
these people may certainly be called religious. 

Baron Haxthausen represents the opposite ex- 
treme when he extols the extraordinary religious- 
ness of the Russian peasants after having witnessed 
how fervently whole crowds of them prostrate 
themselves before the ikons ; and he too is quite 
right from his particular point of view. 

A savage extending his arms towards an idol, 
or bowing in wonder and admiration before the 
glorious vision of the morning sun, is certainly 
under the spell of religious emotion. 

Religious feeling is a complicated one, which 
we do not propose to analyse here. Our object 
is a purely practical one. Religion in the common 
acceptation of the term, such as universal history 
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has made it, is neither pure ethics nor pure theo- 
sophy. For us it implies a certain union of the 
Y-tsiQ:^i the ethical and theological, of the natural 
and supernatural. We all, Freethinkers and Chris- 
tians alike, agree, moreover, in associating with the 
name of religion, the idea of a great, sometimes 
an overwhelming, impulsive force of its own. 

This is indeed the reason why the study of 
religion has for us, as a rule, such an absorbing 
interest. 

But how is it possible to gauge the potential 
force of this agent in a given community — ^the 
Russian, for example? Where lies the main 
source of the impulsive power of religion ? What 
are the symptoms of its presence? 

Disagreement on these points would necessarily 
lead to confusion and misunderstanding. In 
\/Drder, therefore, to avoid all possible misappre- 
hension we will in a few words explain our 
Zneral standpoint. 
First of all we take for granted the absolute 
***Jependence of pure ethics from any religious 
doctrines. Human ethics, the moral principles 
which regulate the relations between man and 
man, have a much broader basis than the doc- 
trines of Christianity, or any religion whatsoever. 
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They spring from the human heart, from man*s 
social nature, and are manifested wherever men 
are thrown peacefully together. When tribes 
first broke up into families, their founders learnt, 
from the very nature of this new institution, the 
first lessons of morality, and at once grasped 
the necessity of putting the common good before 
their private benefit. They learnt to suppress 
their narrow and selfish interests for the sake of 
wider and far-reaching ones ; the needs of the 
family ranked before those of the individual. 
The extension of the principles of morality, 
which are the result of association, over large 
bodies of people was the one vital condition of 
the survival and progress of all tribes as they 
issued from the woods; and such of the older 
communities as have left any record of themselves 
at all, were able to formulate principles of morality 
to which centuries of culture have not been able 
to add an iota. 

But civilisation has performed a more difficult 
task, in constantly enlarging the circle which is 
comprised of those to whom morality is binding 
and transgression to its laws blameworthy. In 
the days of the Seven Sages this circle was 
co-extensive with the walls of each town. In 
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Italy, when Alighieri was giving vent to his 
sublime indignation, and much later even than 
that, it was so , still. The Middle Ages, with 
all their Madonnas, saints, and legions of priests 
and monks — accredited preachers on the theme 
of Christian brotherhood and equality — had a 
code of morals whose benefits were confined to 
the mutual intercourse of the privileged classes 
amongst themselves. The ** villeins " were ex- 
cluded from its protection as completely as were 
the ** barbarians" of antiquity. 

Civilisation has broken up these caste distinc- 

rs within the nationalities. The dominion of 
lan ethics has been extended, we will not say 
over the whole of the human race, because the 
coloured races are evidently outside its pale as 
yet, but we may, with the aid of a good deal of 
charity, say over the whole family of the white 
nations. Here the violation of the first principles 
of morality, though still only too common, is 
always reproved by the public conscience with 
an earnestness which certainly increases with 
each succeeding generation. 

This widening of the spheres of human sympathy, 
which is the best result of the incipient fruits of 
civilization, was not the result of preaching or 
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teaching or speculation. Sympathy, in any of its 
innumerable degrees, must be spontaneously felt. 
People who do not instinctively care about one 
another can hardly be induced to do so by the 
persuasion, entreaty, or command of some superior 
authority. 

Neither could the growth of knowledge, nor 
the spread of culture, as such, bring this about. 
But civilization has indirectly done it all by the 
marvellous broadening of the intellectual horizon 
of modern man, by introducing to him in spirit, 
myriads of people who did not exist for his fore- 
fathers, and in holding before his mental vision 
that which is loftiest and noblest in all humanity. 
Civilisation has, as yet, only to a very slight 
extent weakened the barriers of class institutions, 
but it has overthrown the barriers created by 
many prejudices, and it has destroyed the barriers 
of space ; and herein lies the real cause of th< 
spread of the idea of human brotherhood among 
men, which is now assuming an earnestness of 
purpose unknown to the world two, nay, even 
one short century ago. 

The instinct of sympathy, innate in man, is 
the source and creative principle of all which has 
life in human communities, as the sun*s heat in 
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the world of organic nature. And, like the sun's 
heat, it asserts its creative force on the removal 
of the material obstacles which screen its vivifying 
rays. 

And what of religions ? We mean the great 
monotheistic religions, which have played so 
mighty a part in shaping the destinies of mankind. 
^/"''"These religions are the fairy daughters of these 
same sympathetic instincts, which they may be 
said to condense and absorb in enormous quan- 
tities, converting them into moving force. 

The founders of all the great historical religions 
were, above all, moral teachers, and gave ex- 
pression to the broadest conception of morals to 
which their century and nation had attained ; and 
amongst these none laid more stress on human 
ethics, nor, in advocating the principle of love, 
gave utterance to words so deep and true and 
heart-reaching, as the great Galilean. Jesus of 
Nazareth certainly taught men to love one 
another. But the gospels written about him, and 
the superstructure of religion bearing his name, 
enjoin us to love Christ, which is something very 
different. 

In all those religions of which we are speaking, 
the personal, human charm of the Founder, and 
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the poetry of his life, have been the chief power 
wherewith the high, devotional, altruistic instincts 
of men have been stirred and riveted upon God. 
But Jesus, martyr upon earth and God in heaven ; 
Jesus, shedding his blood and giving his life 
out of love for mankind, and for each man in- 
dividually ; ever present to each one of his 
disciples as a living person ; standing ready to be 
the recipient of transports of gratitude and love 
in this world, and to pass them on in the world 
to come — has obtained an unique, an unparalleled 
command over the emotional side of human nature. 
This it is which gave to his religion the power 
to conquer the world. But by the same policy 
the educational, the humanizing elements, so 
prominent in the original doctrine of the Founder 
of Christianity, were pushed entirely into the 
background. The God Jesus absorbed and de- 
tached his worshippers from humanity, and 
monopolized them completely for himself. In 
other words, his figure was so enormously magni^ 
fied in the eyes of his worshippers as to render 
men and mankind, with all their petty cares, 
very insignificant objects of interest when com- 
pared with him. The only valuable service 
which a man full of love for his fellow-men could 
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render to them was to convert them to the same 
faith, thus persuading them likewise to forget as 
much as was possible everything for which they 
were^ naturally most inclined to care. Indifference 
to all which lay outside the pale of spiritual 
^pursuits grew to be the essential characteristic 
of the religion of Jesus. The beauty of his 
doctrine and life were lost as a moral lesson and 
an example for men, and served only to facilitate 
the access to heaven by increasing the fervour 
of adoration, and by enhancing the fascination 
of his person. 

When the public mind is in its natural and 
ordinary state, the human love, pity, and en- 
thusiasm called forth by Christianity only add 
to the spiritual enjoyments furnished by religion. 
And when in a man or in a nation religious 
emotions rise to their highest pitch and become 
vehement, gushing, irrepressible stimulants for 
action, these actions are self-centered ; their ten- 
dency always is to serve God and not humanity, 
and woe unto humanity when the thing of God 
clashes with the thing of man ! 

But what is the thing of God.^ What does 
God command ? What will redound to the glory 
of God's name, what to its abasement? 
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Every century, every epoch gives a different 
answer to these questions, creating its God after 
its own image. Thus it has come to pass that 
the Christian's heaven is peopled with as many 
different Christs as there have been generations 
of Christians. In our own noble and truly philan- 
thropic century, we see Christ teach his followers 
the doctrine of Christian socialism. During the 
epoch of the great English revolution, when the 
English middle class first awakened to a sense of 
its strength and independence, it was Christ who 
led Cromwell's battalions in those glorious fights 
for freedom ; it was Christ who sustained the 
civil courage of President Bradshaw ; it was he 
who guided the hand which wrote the Defence 
of the English people and the revindication of 
the freedom of the press. But Christ likewise 
ordered the Smithfield executions, the massacres 
of St. Bartholomew, and the Spanish Inquisition. 

There is not a thing, however sublime, not a 
thing, however abominable, which, in some time 
or place, religion in the name of Christ has not 
countenanced and peremptorily ordered. But 
whatever the difference in the moral and social 
value of these acts inspired by religion may be, 
they all exhibit the same characteristics of in- 
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domitable energy, straightforwardness, and intense 
exaltation, which measure neither the sufferings to 
be undergone nor those to be inflicted on others. 
Religion as a direct agent in social life is an 
enormous but a neutral force, intensifying what- 
ever it touches without creating any inner change. 
The really great and positive service rendered 
by religion to the cause of human progress has 
been an indirect one, and lies in the intellectual 
domain. Having by its very nature access to 
the most primitive intellects, those intellects 
which are absolutely proof against any other 
spiritual influence, the promptings of religion 
rapidly permeated almost every particle of the 
body social, sometimes culminating in one of those 
moral tempests which will fill remotest posterity 
with awe and consternation. They shook the 
firm rock of popular intellectual apathy and 
stagnation to its foundations, and awakened the 
people, as with an Archangel's trumpet, from the 
torpor and smallness of narrow, everyday cares. 
They stirred millions, physically and morally, and 
roused them into taking part in some kind of 
intellectual pursuit. It is doubtful indeed 
whether any other force than religion could 
have done this to the same extent; and this is 
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why the epochs of great religious excitement 
were those wherein the human mind made its 
most astonishing advances. 

In this attempt to sketch the state of religious 
feeling amongst the bulk of the Russian peasantry, 
we will consider religion exclusively from the y 

above-named historical point of view, as an y^ 
active or potential mover of the masses. We 
cannot, therefore, dismiss the question by merely 
inquiring how far our peasants are Christians in 
their ethical conceptions, or even their practical 
conduct. 

Milton's Satan, in speaking to the young Son 
of Mary about the Athenian Philosophy, observes 
very pertinently that — 

*' All knowledge is not couch'd in Moses' law, 
The Pentateuch, or what the Prophets wrote ; 
The Gentiles also icnow, and write, and teach 
To admiration, led by Nature's light" 

The social conditions under which our peasantry 
lived for centuries have been favourable to the 
spontaneous development among them of such ( 
** pan-human " morals. They are Christ-like as , 
a matter of course. The infiltration of actual 
Christian ethics amongst them is very probable, / 
nay certain, given such favourable ground ; but' 

VOL. II. 2>i 
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whether this be so to a great or only to a small 
extent, this does not in the least imply that 
Christianity as a religion has a strong hold over 
them. Furthermore, the fact that our people dub 
their whole system of morality with the name of 
religion is equally inconclusive. The question we 
have to investigate is, how far the channel between 
the natural and the supernatural is open with them, 
and how far they have the element of the super- 
natural stored up in their minds. We mean the 
3upematuralism of Christianity, — because that of 
\/ fetishism and paganism — has no motive force in it 
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It has beei> admitted that Christianity, as far as 
its ethics^re concerned, must have actually filtered 



down to our pe asantry. Eight centuries of official 
Christianity could not pass over their heads with- \ 
out leaving some trace behind. But as in the \ 
Christian Religion the fhe ological doctrine goes 
hand in .hand with-tbe- ethical,. jwe. are bound to 
admit that in the process of infiltration the people's 
natural predispositions have operated as a kind 
of endosmic disintegration of the religion : whilst 
they accepted one part of the doctrine offered to 
them,..they remained completely deaf to the other. 
^ It is undeniable that the bulk of our population 
has, up to the present day even, a very faint con- 
ception of the framework, as a whole, upon 
which the religion to which they officially belong, 
is based. 

The Russian peasantry is still wallowing in 
superstitions. There is hardly a nation in Chris- 
tendom which has a demonology — a remnant of 
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ancient paganism — so well elaborated and so 
deeply rooted as is that of the Russian peasants. 
Their apocryphal mythology can indeed vie with 
that of the Ancients in the number of its deities, if 
not in their poetry. There are sylvan spirits and 
river spirits, both male and female, the naiades, 
and the river-gods, and household spirits, lares 
and penates, in whose existence and occasional 
apparition, and frequent interference in their 
household affairs, the peasants have an unshaken 
belief, 
y With the advent of Christianity the heathen 
/ I gods and goddesses were not annihilated, but 
I only driven from heaven into hell. To have 
declared the gods which had reigned over the 
land for so many generations to be a mere fiction 
would have seemed a perfect absurdity, but it was 
only too natural that the dethroned powers should 
resent the desertion of, and try to punish and 
worry, their former worshippers. Thus, in the 
eyes of the people they necessarily assumed the 
character of malignant spirits, waging constant 
war against them, and compelling them to be 
always on their guard. Our forefathers, however, 
as well as the Russian peasants of to-day, were a 
peaceful and a cautious people. That which they 
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most wished for was to be left to themselves by 
both the contending parties. They found it more 
expedient to buy their peace by bribing both, than 
to resolutely side with one party against the other. 

Christianity met with scarcely any resistance in 
taking possession of the country of St. Wladimir 
and his progeny, but many generations, nay, 
many centuries, after their conversion, professing 
Christians continued to worship their old heathen 
gods, according to their ancient rites, making 
sacrifices and offerings to them by the side of the 
water and at the foot of the trees, as the chroni- 
clers and bishops complained throughout the 
Middle Ages. The worship of a heathen goddess / 
known as Holy Friday was still prevalent in the 1 
seventeenth century. The Tzar Peter the Great 
issued an ukaz against those who took part in 
these rites. 

Nowadays no formal worship of this goddess 
takes place, though she still retains a very pro- 
minent place in the popular Olympus, and, as 
" Holy Friday," plays an important part in many 
apocryphal legends relating to Hell and Paradise. 
Thousands of customs and observances of fla- 
grantly pagan origin are, however, faithfully 
preserved by our people. Fishermen still offer \ 
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small propitiatory sacrifices to the river-gods, and 
each family does the same, so as to keep on 
good terms with its household deities. Sorcerers, 
who are the priests of these malignant spirits, 
hold their own in the face of the pop, accredited 
minister though he be of the dominant creed, 
and are eagerly applied to as magicians and 
advisers. The/^ is held in the most reverence, 
but the sorcerer is certainly more feared. The 
safest plan is to keep aloof from both, because 
even the pop is not always welcome either. He 
is all very well in church, at harvest festivals, 
at weddings, at christenings, and at the perform- 
ance of any other regular function of his office;* 
but if you are ill-advised enough to take a pop 
on board your ship you will of a surety encounter 
a storm. If you meet him on the way you must 
expect some mishap to befall either yourself or 
^your beasts. 

A dread of these chance meetings and dealings 
/.with the/^ is shared by all the Russian peasantry. 
The official explanation as to the source of this 
not very flattering superstition is, that the 
peasants in past times were in the habit of being 
rebuked by their clergy for their heathenish 
practices. Is not, however, a more simple anci, 
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more rational answer to the problem, and one 
which coincides better with the character of this 
superstition, to be found in the dread felt by the 
peasants, lest the inferior, malignant deities which 
sway the elements should be provoked to wrath 
and revenge by the evidence of any close con- 
nection between their enemy and the peasants ? 

Another instance of that sly wariness cha-/ 
racteristic of uncertain minds is afforded by 
the evident transfer of the worship at one time\ 
accorded to the chief heathen gods, to genuine, ) 
canonized saints of the Greek calendar. Thef 
Prophet Elias, for instance, owing probably to his 
extraordinary aeronautical experience recorded in 
the Bible, was invested by the popular imagina- 
tion with the exclusive management of thunder 
and lightning. When it thunders our people say, 
It is Elias the Prophet, who is driving in his 
chariot on the clouds. The flashes of lightning 
are the arrows he throws to the earth. It is he 
who sends or withholds rain or hail, and it is to 
him that special prayers are addressed when the 
crops are threatened with drought. He is indeed 
none other than the well-known Perun, god of 
thunder, clad in the raiments of the noble and 
fierce Tishbite. 
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St. Vlas, whose name suggests that of Volas 
or Veles, the god of cattle, of vegetation (perhaps 
the sun-god), was converted, by popular fancy, into 
a substitute of the ancient protector of flocks and 
herds. This saint, however, shares his dominion 
with gallant St. George, who slew the dragon, and 
on whom the people look as their especial pro- 
tector against wild beasts ; sometimes too as a 
sort of God*s vicegerent, running his errands on 
his magnificent charger. 

Of all the saints, St. Nicolas is perhaps the 
most popular with the Russians. Half the 
heathen Zyrians worship him, and so do other 
savage aborigines of Siberia, and afford an 
interesting illustration of the gradual transforma- 
tion of Christianity into pure paganism. 

There is much that is grossly material in this 

worship of the saints in general. It is all very 

V^well for the orthodox catechism to declare that 

the worship of the ikons is a purely spiritual one, 

inasmuch as by it, through the power of the 

painter's brush, the memory of these holy men is 

/kept fresh in the minds of the faithful. In the 

^^^yes of the people the ikon is a living thing; 

(the very body of the saint, whose spirit dwells 

/in it as the man's soul inhabits his corporeal 
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frame. They believe that the ikon feels pain\ 
and pleasure, resents insults, and is gratified by/ 
kind treatment, just as a living being would be. ' 
In one of the popular legends, entitled "The 
Greedy Pop," we are told how St. Nicolas inflicted 
severe trials on the pop of his chapel for having, 
in a fit of spite (brought on by the small receipts 
of the chapel), struck the ikon of its patron saint 
with a bunch of keys. On finally forgiving the 
delinquent, merciful St. Nicolas warns him : ** Go, 
but take care not to strike tne with the keys on 
' my bald pate again. Look ! you have almost 
broken my skull " (Athanasieff Legends). 

These popular legends of ours, the outcome of 
the collective imagination of the illiterate peasantry, 
handed down by oral tradition from generation 
to generation, form documentary evidence of the 
greatest value. Indeed, in them we have the 
only genuine expression of the religious ideas of 
the masses. They give us some idea, too, as to 
many other articles of popular faith as it really 
is, and not as the orthodox Church wishes it to be. 
I may mention here that when the well- 
known folk-lorist, Athanasieff, in 1859 issued his 
volume of popular legends, its publication was 
peremptorily prohibited by the censors of the 
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press. It is, of course, not easy to comprehend 
the wisdom of prohibiting the use in public 
libraries and by a few specialists, of matter which, 
in the form of oral tradition, is the common 
property of millions ; but we may infer thereby 
that popular theology, as seen in these tales, is 
not exactly in accord with the teachings of the 
orthodox Greek Church. What, for instance, 
could be more heretical than the idea of the devil 
as the junior brother of God and his co-partner 
in the creation of the universe ? Yet this is an 
exact account of what we find in the legend 
known as *' Noe the Godly." 

The devil is a great favourite with the popular 
muse, and is treated with remarkable fairness. 
He is represented as the enemy of mart, doing 
his best to drag him down into hell. But as 
this is his trade he cannot help it, and the people 
bear him no malice in return. He is a good 
devil after all. When treated kindly he is capable 
of unselfish attachment ; even when provoked he 
sometimes shows a most praiseworthy forbear- 
ance and moderation in taking his revenge. One 
curious legend, " The Devil and the Smith," 
relates how a smith took pity on the devil, whom 
all abused, and drew his portrait on the wall of 
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his shop. Whenever he entered it he was wont 
to greet the devils image thus : " How do you do, 
companion ? " For this kindly feeling the devil 
rewarded the smith by making him very skilful 
and prosperous in his trade. When, however, 
the smith died and his son succeeded to the 
business, the position of the devil was much 
changed for the worse. Instead of greeting him 
daily with a kind word, the young smith fell into 
the habit of dealing two or three blows with his 
hammer upon the devil's head, and every time he 
returned from church he spat in his face. For a 
long time the devil suffered this to go on, but at 
last he lost patience. " I have borne with these 
improprieties long enough," said he to himself. 
" I must take my revenge." He was as good as 
his word, and placed the young smith in a great 
predicament, the exact nature of which we will 
not record. But when the young man was already 
on his way to the scaffold, the devil suddenly 
appeared, and upon the promise being given that 
henceforth the young smith would treat him with 
the same respect as his father had shown before 
him, the devil saved him from an ignominious 
death, and set everything straight, to the satisfac- 
tion of all concerned. 
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The whole bearing of the Christian theological 
system seems to be entirely lost upon the bulk of 
the people. God the Father and God the Son 
are two totally distinct persons, standing in the 
perfectly concrete relation towards one another of 
a father on the one hand and a son upon the 
other. The person of the Son is represented 
with great sympathy and uniform consideration. 
He is the champion of the people, always siding 
with the poor moujik against his rich neighbour. 
But we should look in vain for any trace of 
genuine religious inspiration in the treatment of 
this figure. There is nothing which reveals the 
touch of a living image upon a living soul. He 
is introduced rather as an onlooker in stories 
about others, to illustrate popular views on 
certain points, and to solve certain problems. 
There is as little life in him, or passion about 
him, as in a secondary character introduced for 
the purpose of giving utterance to moral views 
in some imaginary story. As to the person of 
God the Father, he appears in the popular legends 
very vaguely delineated as a hard taskmaster, 
and whenever introduced by the popular muse is 
treated with a certain amount of ill-feeling and 
hostility. 
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In the encounters with the ** retired soldier** 
(the wit of all these legends), God's orders are 
repeatedly baffled and set at naught by the 
cunning of the soldier, who stands before men 
defending them from death as long as he can. 

Most of these legends are, however, devoted to 
the adventures and exploits of the minor lights 
of the popular heaven — the saints. It must be 
confessed that they are represented as a rather 
queer set. They quarrel among themselves, brag 
about their strength and achievements, some- 
times cheat one another, and when they want 
to play some trick scruple not to tell deliberate 
falsehoods. 

In the legend entitled '*St. Elias and St. 
Nicolas " we are told the story of a moujik who 
was very devout towards St. Nicolas, but paid 
no attention whatever to St. Elias. 

One day the two saints passed by his fields, 
which were all green with sprouting vegetation. 

" What a rich harvest the man will gather ! " 
exclaimed St. Nicolas, *' and it is only fair that 
he should, for he is a good moujik, fearing God 
and respecting the saints. Wealth is coming to 
the right person." 

"Oh, well," answered St. Elias, "that still 
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remains to be seen ; " and the wrathful saint then 
announced his intention of sending hail and storm 
on the field. 

On learning this, St. Nicolas ran to the moujtk 
and advised him to immediately sell his growing 
crops to the/^ of St. Elias*s chapel. 

Some weeks later the two saints were once 
more passing the same way. 

*' Look/* said St. Elias, " how well I have 
belaboured the moujiks fields. There is hardly 
one sheaf left." 

" Quite true," answered St. Nicolas, " only you 
have destroyed the crops belonging to the pop 
of your own chapel, and not those of the moujtk^ 
because he sold them to him a few weeks ago." 

** Never mind,'* said Elias, " I will reward my 
pop, and will make his fields twice as good as 
before.'* 

St. Nicolas ran to the moujik once more, and 
advised him to buy his crops back again, which 
the moujik did with great advantage to himself. 

So the naive story goes on — St. Elias inveigh- 
ing, threatening, striking ; St. Nicolas forewarning 
his friend the moujik in time, ai^d suggesting 
various tricks by which he might turn the intended 
punishment to his own advantage. 
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"Oh, brother Nicolas,*' St. Elias at last ex- 
claimed, on seeing all his efforts frustrated, " I 
guess that you have reported all I told you to 
the moujtk'* 

"Nonsense!" exclaimed St. Nicolas; "how 
can you charge me with such a thing .^'' 

" Oh, well ! you may say what you like — I am 
sure it is all your doing. But you may rely upon 
it, the moujik shall hear of me yet.'' 

" But what will you do to him ? " 

" That is my business, which I will not confide 
to you." 

St. Nicolas hastened to the moujik, and ordered 
him to buy two candles, one as thick as his wrist 
and worth a rouble, the second as thin as a straw 
and only worth one kopeck, and to be on the 
road at such and such a time and place. 

" Where are you going ? *' asked the two saints 
who met him. 

" To the church to put this thick candle before 
St Elias, my benefactor, who has been so generous 
to me." 

" And this thin one ? " 

"This thin one will do for St. Nicolas,** said 
the moujik^ and went his way. 

"What do you say to that, Elias?** said St. 
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Nicolas. **You accused me of having reported 
all you said to the moujik. I hope you yourself 
now see that I did nothing of the kind." 

In the legend called "The Marvellous Thrashing 
of Corn," St. John the kind-hearted is described in 
a fashion which savours rather of the disrespectful. 
Once he was wandering with other apostles on 
the earth, when night overtook them in an 
open field. It was winter time, and the frost was 
bitter. It seemed hard to the saints to spend 
the night unsheltered. They accordingly knocked 
at the door of a moujik, who on seeing so large 
a company at first refused them admittance. He 
relented, however, when the wanderers promised 
to help him in the morning with his thrashing. 
When early in the morning the moujik called 
them, the apostles wanted to go to work, but 
St. John the kind-hearted persuaded them to 
sleep awhile longer. When, after a time, the 
moujik came once more to summon them> and 
saw they were still sleeping, he took a whip and 
administered a good flogging to the nearest 
sleeper, who happened to be St. John the kind- 
hearted. 

"Stop!" cried St. John the kind-hearted, 
*' we will follow you at once to the courtyard." 
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The moujik believed him and went away. 
But as soon as the door closed behind him St. 
John the kind-hearted exclaimed, — 

** Bah ! He has treated us roughly, and yet 
expects us to work for him. Let us sleep awhile 
longer." 

The apostles, who had proposed to descend, 
allowed themselves to be over-persuaded, and 
resumed their rest, St. John the kind-hearted 
having slily taken the precaution of changing 
his place. 

When the moujik comes he will again apply 
his whip to the nearest sleeper, thought the saint, 
and accordingly stretched himself out at the 
opposite end of the room. 

The moujik came again, whip in hand, but said 
he to himself, " Why should I always beat the 
same man ? " and he applied his whip this time to 
the sleeper who lay iliv. farthest from the door. 
Thus did St. John the kind-hearted have to bear 
the next thrashing too. 

The same promise given on the part of the 
belaboured saint, the same scene after their host 
had left them, followed by the same result for the 
unlucky saint, who had this time put himself in 
the middle. 
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After his third thrashing St. John the kind- 
hearted found that it was more troublesome to 
sleep than to work, and urged his companions to 
descend in hot haste. 

That which is here worthy our attention is 
not, of course, the disagreement between all these 
legends and the canon of Scripture and the 
catechism, but their general tone. 

Our dissenters also have their religious poetry, 
** verses," or hymns, which are often at variance, 
not merely with the Bible hut with good sense as 
* well. Here is one illustration, the hymn about 
" Halleluiah's Wife." It tells how Mrs. Halleluiah 
{sic), her baby-child in her arms, stood before a 
blazing fire in her room, when Jesus entered. 
He told her that he was flying for life from the 
Jews, who were pursuing him closely, and bade 
her save him. HalleLIlah's wife on hearing 
Jesus* summons, tore her baby-child from her 
breast and threw it into the blazing fire, and 
took Jesus to her breast in its stead. 

When the Jews broke into the room and 
demanded to know where Jesus was. Halleluiah's 
wife pointed to her baby burning in the oven, 
and said it was he. The Jews went away with- 
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ojut having recognised Jesus, who was in her 
arms. 

I This song is perfectly apocryphal. The in- 
cident about baby Jesus cdming by himself and 
speaking is strange ; and the conversion of the 
word Halleluiah into a living person, having a 
wife and a child, is quite absurd ; but the whole of 
this terrible song breathes the wild poetry of 
religious exaltation. It expresses in a powerful 
though somewhat clumsy form an intense feeling 
of devotion, and readiness for self-sacrifice for the 
sake of God. The funny, flippant stories of the 
orthodox peasants, however, whether canonica 
or not matters not, of which some samples ard 
given, savour rather of amusement at the expense 
of orthodoxy than of expressions of earnest^ 
religious sentiment. 
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There is another test which may be applied to 

prove the intensity of the religious feelings of a 

community, more tangible, and therefore perhaps 

\\ more convincing, than the former. This is the 

[ position held by the clergy. A strong, earnest 

religion means an influential and a respected 

clergy, and vice versd. A general contempt for 

the clergy is incompatible with great zeal for the 

religion which they profess. Religion is not like 

a positive science, where the personal feeling 

\ inspired by the exponent has nothing whatever 

"\ to do with the acceptance or rejection of his 

doctrine. 

Now there cannot be, and there is no divided 

opinion as to how matters stand between the 

Russian people and their clergy. To put it in 

the most charitable way possible, the pops are not 

( respected by the moujiks. The orthodox clergy, as 

I a body, have no moral influence over the masses, 

\and enjoy no confidence among them. The 
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extreme conservatives agree with the socialists as 
to this fact, though the latter consider it to be 
a great boon, constituting one of the few compen- 
sations for our unfortunate historical past ; whilst 
the former very justly see in it one of the heavy 
odds against them, and vainly seek to find a 
remedy for a malady past all cure. 

The relations between the moujiks and their 
pops have little, if anything, of the spiritual in 
them. Let us charitably admit as many individual 
exceptions as can be wished, it yet remains an 
undeniable fact that as a rule the pops are looked 
upon by their parishioners not as guides or 
advisers, but as a class of tradesmen, who have 
wholesale and retail dealings in sacraments. In . 
\ Russia it is only the superior or black clergy (thej 
monks) who are endowed with riches, and whc 
receive stipends sufficient to maintain them i| 
ease and opulence. For the white or inferior 
clergy, the married curates, there is fortunately 
no State endowment. In the rural districts they; 
possess, it is true, some freehold land for farming 
purposes, but their chief source of revenue is the 
fees they receive for ministering at baptisms, 
burials, weddings, special masses, and private 
services such as every peasant's family desires to 
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have performed on some occasions in their own 
homes. 

The principle on which this arrangement is 
based is fair and equitable enough, since thereby 
the expenses for the maintenance of the clergy- 
are distributed amongst those who desire their 
ministrations. Unfortunately the exceeding 
poverty of the peasants on the one hand, and on 
the other the exceeding greediness of the pops, 
who rarely care for anything beyond their own 
profits, make it a source of most shameless abuse 
and heartless extortions. T\i^ pops, as a matter of 
course, haggle over every penny in the price of 
their peculiar merchandise, and as they hold more- 
over a monopoly, can drive any of their spiritual 
sheep to the wall. 

The wedding, or the christening, or the burial 
cannot be put off indefinitely, nor can it be 
performed by another clergyman except by the 
special licence of the parson of the village. If 
the moujik is too poor, or the sum demanded 
too high, the pop does not scruple to flatly 
refuse to administer the sacrament. Many cases 
have been reported by the newspapers of pops 
having refused to bury the dead because they 
had not been able to come to terms with the 



Digitized by VjOOQIC 



POPULAR RELIGION. yjS 

relatives ; this certainly being the extreme point to 
which churlishness can attain. We hear the same 
story from every quarter, but will not waste space 
here on illustrations, of which it would be only 
too easy to find enough to cover many pages, 
nay, even to fill chapters. Our churches are not 
houses of prayer, but houses of plunder, as the 
dissenters say, and this is the chief cause of the 
deep-seated estrangement between the people 
and the orthodox clergy. 

The exceeding sensitiveness of the consciences 
of believers to the practical conduct of their reli- 
gious teachers is an accepted fact. Whenever 
there has been the slightest awakening of the 
religious sentiment in the masses, it has been 
the unworthiness of the vessel which has been 
first felt ; the turbidness of the contents was not 
discovered, or even looked for till afterwards. 
Theological subtleties are beyond the compre- 
hension of the uneducated, whilst on the other 
hand the moral inconsistencies and shocking 
practices of the men who represent the Church, 
wound the eyes of all, and cause their hearts to 
rise in indignation, wrath, and disgust, with the 
result that thousands turn a willing ear to the 
apostles of some new creed. 
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Dissatisfaction on the part of the people 
with the clergy has played a very important part 
in stimulating, and particularly in widening, all 
great religious movements, and that in Russia is 
no exception to this common rule. Diatribes 
against the corruption of the orthodox clergy 
form the favourite themes of the dissenting 
prophets of our day. They are as virulent and 
effective as was the outcry raised by the leaders 
of the Reformation against the great parent 
Church, A closer study of the inner develop- 
ment and the propagation of Russian dissenting 
sects only proves that, their religious aspirations 
having once been awakened, the Russians can 
no more put up with the scandalous venality and 
extortions of our pops than could the Germans 
with the traffic in indulgences and other similar 
practices. But this fact only serves to throw into 
stronger relief the strange equanimity of the 
orthodox. They are as fully awake to the short- 
comings of their popSy and despise arid ridicule 
them almost as willingly, as do the dissenters 
themselves. Yet they seem to be quite satisfied 
with what they have, and make no effort to get 
anything better. 

What can it all mean ? Why do the peasants 
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care about such pops and their ministrations at 
all ? And if they do not value them, why do they 
pay them, poverty-stricken as they themselves 
are ? The heavy expenses incurred by the great 
bulk of the population for the satisfaction of their 
religious needs suffice alone to exclude any idea 
of levity. When we see a movjik bargaining 
eagerly with 2ipop for a religious ceremony which 
he wishes performed, or a prayer which he wishes 
to have recited, and then go away in despair and 
return an hour later and reiterate every means 
of persuasion, entreaty, coaxing, and upbraiding 
to obtain an abatement of a few kopecks in the 
price demanded, and finally, when brought^ to 
bay, disbursing the money, with bitter complaints 
against the pops covetousness, we cannot sup- 
pose that his feelings towards his spiritual father 
can still be very friendly or reverential. But at 
the same time we cannot help coming to the con- 
clusion that there must be something in \Sx^ pop's 
ministrations for which the moujik must care very 
earnestly indeed ; he must put his faith in the 
outward form, if not in the inner virtue of the 
prayer or the ceremony, — in the rite, if not in 
the religion. -^ 

If we wish to find the cue to the strange state 
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of our people's religious feelings, we must bear 
in mind the leaven of heathenism which up to 
the present day has permeated the rudimentary 
Christianity of our rural population. Time in 
its progress has so far influenced them in matters 
of religion as to cause them to drop the formal 
worship of Baal, but with the bulk of the people 
orthodoxy means little beyond a purely heathenish 
ritualism. An orthodox moujik believes in the 
virtue of the pofs ceremonies and recitals in 
pretty much the same sense as he believes in the 
efficacy of the perfectly incoherent and incom 
prehensible conjurations of the exorcists. Pro- 
vided the pop be the right pop, and the words 
he utters be spoken in the right way and in the 
right place, they will have their due effect, what- 
ever be the attitude of mind of the speaker or 
his personal character, or whether he does ifr 
for love or for money. 

This standard of religion does not necessarily 
exclude a certain zeal in the observance of its 
claims, and in the fulfilment of religious duties. 
A pilgrim who trudges his weary way for thou- 
sands of miles to kiss the shrine of some saint ; 
a mother who allows her sick child to dwindle 
away for lack of substantial food rather than 
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break the rigorous Lenten fast by giving it a sip 
of milk ; a penitent on his knees " hammering f 
off" his thousandth bow on the stony floor of 
the church, — all exhibit that kind of piety which j 
is very common among the Russians. 

It springs as much from primitive heathenism 

as from the higher forms of monotheism. Religious 

feeling is, with them, so to speak, crumbled up 

into a number of disjointed fragments. Of the 

powerful integration which transforms it into an 

all-absorbing passion that carries all before it, the 

bulk of the orthodox peasantry knows nothing; 

now, and never has known anything. ^ 

This does not mean that the Russian peasants 

are by nature inclined to religious indifference. 

They have their full share of the human faculty 

for intense enthusiasm, which, in dealing with 

masses, is most readily converted into religious 

zeal. The history of our sects, old and new, is 

there to prove it 

All we wish to point out is that with the 
orthodox Russian peasantry, which up to the 
present day has formed three-quarters of our 
rural population, religious feeling is almost entirely 
dormant. Fortunately for us, Byzantine ortho- 
doxy was unable to call forth, or to permanently 
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hold, more than a quite insignificant quantity of 
this emotional force, a quantity so small that we 
may ignore it. 

It has lain there, hidden in the breasts of the 
toiling millions, as an enormous potential force, 
which, however, may be awakened some day, and 
appear as a new and important agent of our 
national history. We> for our part, venture to 
express the opinion that here, in the presence of 
this latent force, which has never yet been tested, 
lies perhaps the greatest enigma of Russia's 
future. 

It is not at all improbable that Russia may 
never have a great religious movement of her 
own, like those which stand between the Middle 
Ages and the new centuries in Europe. The 
positive sciences have clipped the wings of the 
supernatural throughout the civilized world, and 
there is perhaps no country where the whole of 
the educated classes are so thoroughly imbued 
with the spirit of free thought as are the Russians. 
Now, it is quite impossible that this fact should 
have no influence over the popular mind. The 
intellectual barriers between the upper and lower 
classes are rapidly disappearing. Nowadays the 
most gifted among the peasants — the future 
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leaders of the masses — can grope their way 
towards light and knowledge. Contact with 
modern civilisation must needs blunt the edge 
and destroy the freshness of the faith which can 
work miracles and move mountains only when 
in its full bloom. 

Russia may skip over this phase of social 
development, for which she has come too late ; 
she may gradually enter into that period wherein 
those precious and sublime faculties of man's soul, 
love and self-denial, will be spent directly on 
works of love and truth, ennobling and exalting 
human life, instead of being stored up and petrified 
in the region of ethereal skies. 

On the other hand, we see that our peasantryTi.^ hj^ 
in its intellectual awakening, shows a remarkable ^ 
tendency to run into religious channels. Dumb 
and inert in the domain of politics, it is in the 
founding of religious sects that our peasantry has 
formulated its most cherished ideals and social 
aspirations. Here they exhibit, not only great 
intellectual activity, but also unlimited moral 
energy. With a wider and more energetic 
awakening of the popular intelligence, either 
before, or during, or even the day after our 
political crisis, the fervent genius of religion, 
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Stifled heretofore under the blankets of orthodox 
ritualism, may awaken likewise. 

No great national movement is possible unless 
the aspirations of the masses are shared by the 
educated classes. Yet even when confined to the 
masses, religion is capable of developing into 
issues of the greatest magnitude. 

One thing is however certain : whether ex- 
tensive or limited, primary or unimportant, the 
religious element, when it eventually steps to 
the front, will not do so under the auspices of 
orthodoxy. 

The history of the awakening of the religious 
sentiment in various sections of the Russian 
people is, from this point of view, very instructive. 
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CHAPTER I. 

In the year 1659 Patriarch Nicon, then the heac 
of the Russian Church, issued a new edition of 
the mass-book, or missal, revised and carefully! 
corrected according to the old Slavonic and Greek 
originals. This was not the first occasion on 
which the Muscovite Tzars and Patriarchs had 
busied themselves with proof-reading. When the 
printing-press was introduced into Muscovy, and 
the publication of the sacred books was resolved 
upon, the Muscovite people discovered to their 
great mortification that the manuscript copies used 
in various dioceses presented many discrepancies, 
and sometimes even complete distortions of the 
original text. These errors were corrected as far as 
it lay in the power of the ignorant pops, appointed 
to superintend the printing business, to correct 
them. 

During the Patriarchate of Joseph, the pre- 
decessor of Nicon, a special commission was 
nominated for a new revision of the sacred books. 
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Some of the eloquent and influential leaders in the 
future schism formed part of this commission — 
Protopop, Avvakum, Neronoff, Login, and others. 
The result of their labour was a text which is said 
by connoisseurs to be a fine example of idiomatic 
Slavonian, though still but a poor performance as 
far as correctness went. 

Patriarch Nicon and Tzar Alexis resolved to 
crown the edifice, and bestow upon the Muscovite 
people a text and a ritual to which no exceptions 
could be taken. They proceeded with all the 
care and circumspection the importance of the 
work required. Learned scholars, both Russian 
and foreign, were summoned to Moscow ; the 
best and oldest manuscripts were procured from 
the libraries of Mount Athos and other Oriental 
monasteries and churches. The Patriarch superin- 
tended the work, and the Tzar, who took the 
liveliest interest in it, warmly assisted him. No 
pains were spared to make the work good and 
authoritative. The revisers proved themselves 
thoroughly competent, and produced a text 
which modern Russian philologjsts pronounce 
to be perfectly reliable. 

The chief corrections introduced into the text 
of the various scriptural books, gradually issued 
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by the ecclesiastical authorities, need not detain 
us here. Of religion, the Russians of Nicon s 
time knew nothing beyond that which they heard 
or saw in the churches, to which they trooped 
on great occasions. The schism was provoked by 
the changes introduced by Nicon in the mass- 
book. Let us now examine in what they consisted. 

The most important innovation, which after- 
wards became the symbol and the war-cry of the j 
religious rebellion, referred to the position of the 
fingers in making the sign of the cross. The 
Russians of Nicon*s time when they crossed them- 
selves held two fingers together, whilst the 
Oriental churches and the Greeks enjoined their 
adherents to cross themselves with three fingers 
united into one point. The two-fingered cross 
of the Muscovites was used in the Orient only for 
giving the priestly benediction. The ikons of the 
, saints of clerical grade are usually represented 
in the act of conferring this benediction, which 
was doubtless the cause of the universal accept- 
ance of this form of making the sign of the cross 
in Russia. • 

Patriarch Nicon was anxious to return to 
ancient traditions. Reserving the two-fingered 
cross for priestly benedictions only, he re-esta- 
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Wished the three-fingered Greek cross, or, as his 
opponents called it, ''the pinch-of-snuff cross,' 
for the private act of devotion. 

Then, too, in certain cases, for instance in 
stamping the round wafers, he introduced the use 
of the equilateral, four-sided cross (similar to the 
Swiss or Crusader's cross), as the Greeks were 
wont to do, whilst the Russians of this time never 
departed from the original normal cross, modelled 
after that on which Christ was crucified — a long 
stem with shorter transverse beams. 

The Russians celebrated the mass on seven 
wafers, whilst the Greeks and Orientals used only 
five. 

In the processions of the church, the Russians 
were in the habit of first turning their steps 
westward — going with the sun ; the Greeks 
marched eastward — against the sun. In all these 
points Patriarch Nicon conformed to the traditions 
of the Greek Mother-Church. In conformity with 
[this rule, moreover, he directed that the Halle- 
/luiahs should be "trebled," or sung thrice, as with 
the Greeks, the Russians having up till then 
only " doubled " it, — singing, instead of the third 
halleluiah, its Russian equivalent, "God be 
praised " Finally, or we should rather say above 
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all, Nicon introduced a fresh spelling of the \ 
name of Jesus. The fact is that, probably in 
consequence of the Russian habit of abbreviating 
some of the commonest scriptural names, the 
second letter in the name Jesus had been dropped 
altogether ; it was simply spelt Jsus, without any 
sign of abbreviation. Patriarch Nicon corrected 
this orthographical error, replacing the missing 
letter. 

Was this all? Yes, this was all. As far as 4^ 
doctrinal matters were concerned nothing more «j 
serious was at stake in the great religious schism i 
of the sevent eenth^ century, known by the name : 
of RascoL 

And yet it was for these trifles — a letter less in 
a name; a finger more in a cross ; the doubling 
instead of the trebling of a word — that thousands 
of people, both men and women, encountered 
death on the scaffold or at the stake. It was for 
these things that other scores of thousands under- 
went the horrible tortures of the knout, the 
strappado, the rack, or had their bodies mutilated, 
their tongues cut, their hands chopped off. 

Saddening, sickening sight, unredeemed and 
unsoothed by that mingled feeling of respect and 
thankfulness which we bring to the shrines of 
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the martyrs and champions in the great cause of 
humanity ! It seems impossible to discover what 
human or national interest could have been served 
by the numberless victims and heroes of the 
Rascol struggles, which read more like a bloody 
farce than a great historical tragedy. 

For a long time the Rascol remained a great 
and unsolved riddle to all the investigators of our 
national life. It puzzled by the fierce fanaticism 
and unlimited spirit of self-sacrifice which it roused 
for the sake of trifles so utterly irrelevant. It 
puzzled still more by the fact of its influence 
having been spread over a mass of from ten to 
fifteen millions of people, and by the extraordinary 
tenacity of its hold. Scholars could only marvel 
that a kind of mental craze should thus stand the 
test of two centuries, constantly gaining ground 
over the certainly more rational views of official 
orthodoxy. 

The honour of throwing the light of science on 
this the darkest problem of our history, and of 
unravelling the standing enigma of the Rascol, 
belongs to the last twenty to twenty-five years, 
and is one of the most brilliant triumphs of 
modem Russian historiography. Attracted by 
the magnitude of this purely popular movement, 
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some of our best historians — Shchapov and 
Kostomarov at their head — made the Rascol a 
special object of long and patient study. They 
threaded their way through the contradictions and 
perplexities of that strange and complicated move- 
ment ; and they have shown it to be, not an 
outburst of callous obscurantism and sordid 
reaction, but a striking illustration of the peculiar 
and crooked paths by which the human spirit 
sometimes marches from darkness into light. 
The common conclusion come to, as summed up by 
Kostomarov, is, that, *' far from being a reaction- 
ary movement, the Rascol was an important 
step in the intellectual progress of our people " 
( ' Monograph," vol. viii.). 

Such words sound strange when applied to a/^ 
rebellion in favour of the absolute immutability 
of ancient traditions, and absolute negation of the 
right to criticise even so much as the spelling of 
the Scriptures. But nevertheless so it is, and the 
seemingly strange views on the Rascol^ advocated 
by the modern historical school, possess that 
quality of forcible persuasiveness which is proper 
to all really scientific discoveries. 

To begin with, there is one consideration which 
at once exonerates our Rascolniks from the charge 
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of exceptional narrow-mindedness. We have 
only to reverse our position, and to look on 
the history of the Rascol from the opposite 
point of view. If it is strange that people should 
die for the sake of an orthographical blunder, 
is it not equally strange that their opponents, the 
dominant Church party, comprising all the best 
educated amongst the clergy and society, should 
burn, hang, and decapitate hundreds and thou- 
sands of their fellow-creatures, and ruin and 
devastate entire provinces for questions so utterly 
unimportant ? 

Indignation at disobedience accounted for much 
in these fierce persecutions. Despotism, both 
secular and ecclesiastical, was provoked by the 
impudence of benighted moujiks who dared to 
reason for themselves on questions of faith and 
Scripture. But though this might account for 
a few fitful acts of violence, it is not sufficient 
to account for half a century's uninterrupted 
struggle, which strained all the resources of 
the State, and which brought on the govern- 
i ment incalculable harm. It is evident that the 
dominant Church party, with the Tzar and the 
Patriarch at its head, considered the corrections 
they had made just as essential to the interests 
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of true religion as did the Rascolniks the main- | 
tenance of the old forms. Where the two parties \ 
differed was, as to which really were the ancient)/ 
and true rites and forms of orthodoxy. In their \ . 
conception as to what actually constituted true 
religion both the contending parties were agreed. 
They both believed in the efficacy of the rite 
as such, and therefore were both firmly convinced 
that the slightest inaccuracy would render it null 
and void before the face of the Lord, — a standard 
of religion which forcibly recalls that of the 
orthodox peasants of the present day, which we 
described in the previous chapter. 

The two forms of religion present an evident 
affinity. The study of the one is exceedingly useful 
towards a right understanding of the other. We 
realize the Rascol more vividly when we look at 
it through the medium of modem popular religion ; 
whilst on the other hand the study of the Rascol 
helps us to a better comprehension of the state 
of religious thought amongst our rural contem- 
poraries. With the moujiks this curious phase 
of the religious idea is still a living thing, a fact 
standing there in the full bloom of its reality. 
But it is confined exclusively to the class which 
tills the soil, illiterate people for the most part. 
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who have neither the leisure nor the habit of mind 
to fit them for abstract speculation. They cannot 
think abstract questions out logically, and therefore 
cannot give them adequate expression. Besides, 
the peasantry of to-day is no longer intellectually 
on a uniform level. Groups and individuals, 
representing more advanced religious phases, are 
to be met with everywhere. Small in number, 
they yet are likely to attract the attention of 
an outsider, and would be apt to confound and 
mislead him in making his observations. In the 
seventeenth century Muscovites of all ranks and 
classes were as uniform in their religious ideas as 
only an uncultured nation can be. The documents 
referring to the ecclesiastical history of the 
sixteenth and seventeenth centuries, anterior to 
the grearf ritualistic schism, supply us with 
perfect examples of this christianised fetishism 
— crystallized as hard as granite, unyielding and 
ferocious, like all absolute religious convictions. 

Some of our scholars, Kostomarov among 
them, ascribe this uninspiring form of Christianity 
to a certain superficiality and formalism inborn in 
the Great Russians (Muscovites). 

It is an open question whether the Great 
Russians really have this tendency or not ; their 
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social and political life shows a marked, nay, 
often an injudicious repugnance to any formalism 
whatever, whilst, as far as the domain of specula- 
tion is concerned, the Russians as a race certainly 
exhibit no peculiar proclivity for sticking to 
details and exterior forms. Then why should 
they be pronounced to be by nature narrow and 
formal in their religion ? It is always safer not to 
fall back upon a far-fetched hypothesis, when a 
thing can be accounted for as a simple stage in 
natural development. 

We must indeed upset all our ideas as to the 
natural and organic development of the human 
mind if we are to suppose that the wholesale 
conversion to Christianity, of tribes and nations 
can be anything but fictitious and superficial. 

Barbarians, whether they were the Franks 
under Clovis, or the Saxons under Alfred, or the 
Russians under Vladimir of Kieff, after having 
spent one short quarter of an hour in the water 
of a river, which may have washed a little dirt 
from their bodies, could not have had their minds 
cleansed from all the ideas acquired and inherited 
from centuries. Fetish- worshippers as they were, 
they could do nothing more than clothe their 
national fetishism in a Christian garb. And this 
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they did The Popes of Rome issued dozens of 
bulls of excommunication against the observers 
of old heathen ceremonies. The chroniclers of 
the Middle Ages utter complaints against them. 
The same story was lived through in Western 
Europe as it had been in Eastern. 

These early conquests of the cross remind us 
of the solemnity of taking possession of the 
main, as practised by the Spaniards and other 
Europeans in the New World, rather than of 
real conversions. Then, under the protection of 
friendly standards, a stream of new ideas began 
to penetrate into the popular mind, side by side 
with the elements of general culture. So exceed- 
ing slow is the process that even now it is not 
perfected. In countries, which can count fifteen 
hundred years of official Christianity, there 
remain sections of the population which still retain 
many of the features of primitive christianised 
heathenism. 

In Western Europe, however, as well as in the 
Ruthenian (Southern Russian) provinces, where 
the banner of Lithuania and Catholic Poland 
was followed, the authorized spokesmen of 
religion stood, intellectually, far above the 
masses. The Catholic priests and monks were 
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acquainted with Latin, and preserved in part 
their inheritance of the high philosophy and 
culture of antiquity. Thus, in Europe generally, 
the theological efforts of the popular mind were 
kept in check and confined to their own spheres, 
and branded wholesale with the name of " super- 
stition," whilst in Russia they were converted 
into "orthodox Christianity." 

The Greek clergy, which did so much towards 
spreading Christianity over the Slavonic world,^ 
was likewise the bearer of the rudiments of 
culture. This culture very readily struck root 
among the Russians of the eleventh and twelfth 
centuries, but was swept away again by the inva- 
sion of the Asiatic nomads and the three centuries 
of desperate struggle which followed. 

By this struggle all intellectual pursuits were 
interrupted. The clergy gave up the study of 
Greek, which in those days was the vehicle of 
culture ; they even forgot old Slavonic, into which 
the Scriptures had been translated, and in which 
the Liturgy was celebrated. To know how to 
read grew to be a rare accomplishment, which 
most of the rural clergy did not possess, and they 
therefore learned the Liturgy from their prede- 
decessors by rote and from ear. Some of the 
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cultivated Bishops felt much grieved at having to 
consecrate these illiterate men, sent to them by the 
village Communes, but they could find no substi- 
tutes, and had to decide between leaving the village 
without a minister at all or consecrating those who 
were unable to read one word of the Scriptures. 

Thus, whilst Western Europe steadily pro- 
gressed in her culture, emerging about the six- 
teenth century from the barbarity of the Middle 
\ Ages, Russia relapsed into a state of almost 
\ primitive savagery. Religion necessarily followed 
/the same retrogressive movement. It relapsed 
J into its primitive state, and would have been well 
suited to the intelligence of the converts made 
by St. Vladimir and his early followers. With 
this difference, however : Christianity was no 
longer a mere garb, donned to please a popular 
prince, and to be thrown off again whilst heathen- 
ism was resumed with perfect ease of mind, a 
proceeding of which there have been several 
examples in our early history. 

Orthodoxy gained ground in the nation, and 
at last grew to be a part of its very flesh and 
^ bones. For six centuries orthodoxy was identi- 
fied with the life of the nation. In the most 
solemn and tragic moments of our history — when 
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Struggling desperately with the sword and by 
statecraft against the overwhelming power of the 
Tartars for the right of calling their bodies and 
goods their own, or when defending the State 
and the integrity of the Empire against the Poles 
and Swedes — the Russians always had to face 
enemies of another creed, as well as of another 
nationality. Whenever they met on a peaceful 
footing with aliens, they found them different — 
save a mere handful of Greeks — in creed as well 
as in speech and race. Orthodoxy became con- 
founded with the idea of nationality. 

"Russian" and '' provoslavny'' (orthodox) iSe- 
came synonyms, the latter priming the former. 
Up to the present time orthodox peasants, 
amongst whom there happens to be a settlement 
of dissenters, will say, pointing out some group 
of houses or some village : " Such and such 
villages or families are Molokane or Dukhoborzy, 
and we are Russians y' i.e., orthodox. To give 
up orthodoxy means to forsake the Russian 
nationality, to cease to be a Russian. Many 
dissenters concur in this view. They call the 
orthodox Church, the Russian Church, and the 
orthodox, Russians, — as if they themselves did 
not belong to that nation. 
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The old Muscovites were exceedingly sensitive 
to any wrong or disrepect shown towards ortho- 
doxy. Whenever it was threatened in any way, 
the people rose as one man, and achieved miracles 
to preserve undefiled what was to them the 
highest embodiment of their national self-con- 
sciousness. 

Patriotism is a powerful feeling when called 
into action ; under ordinary circumstances, how- 
ever, this feeling of national self-love is a quiet 
sentiment, defensive rather than impulsive. 
Whatever be the national peculiarity on which it 
prides itself the most, be it religion, language, or 
constitution, it is roused to activity only when 
some danger threatens the thing cherished. 
When in the secure enjoyment of its idol it 
naturally keeps quiet and slumbers. The ancient 
Muscovites cleaved to all customs bequeathed 
to them by their forefathers : to the habit of 
wearing long beards, for example, which they 
held sacred. When Peter the Great ordered all 
beards to be shorn, this mandate produced an 
indignant and lasting opposition, which culmi- 
nated in 1 707 in a regular " beard insurrection " 
in Astrakhan. Before the issue of this ukazy 
however, and so long as neither razor nor scissors 
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threatened the luxuriant growth on men's chins, 
why should the Muscovites make more fuss about 
their beards than other people did ? 

Passing from small things to great, we may 
say that so it was with religion. It was felt to be 
an attribute of the whole nation, without being 
in any sense an individual impulse. Hence that 
seemingly strange contradiction, which was in 
reality no contradiction at all — their striking j 
readiness to stand by their religion to the last 
drop of their blood, and at the same time the 
no less striking religious indifference in their 
everyday life, and utter carelessness in the fulfil- 
ment of their religious duties — facts abundantly 
proved by the records of the epoch. 

They did not observe the rites of the Church ; 
many among both laymen and clergymen were in 
the habit of living with women un wedded ; they 
did not attend at church, save at very great 
solemnities ; the churches stood empty, and the 
clergy, who were addicted to much drinking and 
bad living, sometimes did not celebrate the mass 
for months together. Preaching was dropped 
altogether, except that the Patriarch preached 
occasionally. The practice of preaching was not 
re-established among th^ inferior clergy until 

VOL. II. 26 
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much later, in the time of Peter the Great, when 
the newcomers, the orthodox Ruthenian priests, 
resumed the practice. The service was conducted 
in a manner which well illustrated the people's 
indifference to it ; two or three different songs 
were sung at the same time, or several parts of 
the Liturgy read simultaneously, so that nothing 
could be understood. The congregation talked, 
laughed, and quarrelled during the service, and 
came, and went freely, standing with their heads 
covered, and they kept neither fasts nor Sundays. 
When the great Boyar, Morosov, the confidant 
of Tzar Alexis, who was a great churchgoer, 
tried to compel his peasants to go regularly to 
church, and not to work on Sundays, he almost 
provoked a rebellion. The steward of his estate 
reported to him that " the peasants were secretly 
working at their own homes on Sundays, and 
refused to give up the habit, because in the 
neighbouring village of Alexeevka, and all around 
them, the people worked on Sundays. Neither 
would they go to church : on St. Peter's Day 
none of them attended at Gk)d's Temple." The 
Boyar made his injunctions more string^it, giving 
orders that those who remained obdurate should 
be fined and flogged. The steward reported that 
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at the meeting convened to hear their master's 
message the peasants were quite angry with 
him, and shouted, " It is all your doing ! It is 
you that have reported against us to our master, 
in order to compel us to pray often ! " And they 
began to assemble in large crowds and to look 
defiant, "and I fear," adds the unwilling propa- 
gator of piety, ** they may be meditating my 
death." 
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It was a moment of severe trial to the Muscovites 
when the Patriarch Nicon sent his new missal 
with all its sweeping innovations to all the 
churches and chapels of the Empire. Tradi- 
tional ritualism and the no less traditional in- 
differentism came into collision with one another, 
and had to show which would prove the stronger 
of the two. Had the proposed reforms emanated 
from the outside, or had there been any ground 
for the suspicion that it had been borrowed from 
or suggested by foreigners, one tenth of the 
changes introduced would have sufficed to make 
the whole country rise in wrath and indignation, 
and eject both the Patriarch and his mass-book. 
Nicon^s enemies knew this, and exerted them- 
selves strenuously to prove that his " novelties " 
were pure Romish popery. But this trick would 
not hold water. 

There was no ground for suspecting the 
slightest treason to the national cause in a 
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measure started under the auspices of a Tzar like 
Akxis, and a Patriarch like- Nicon. Tzar Alexis 
Mikhailovitch was a model Tzar, to whom no 
exception could be taken ; * though Patriarch 
Nicon had many enemies amongst the clergy, 
partly owing to his great severity in exposing their 
evil conduct, and partly owing to his personal 
arrogance and cruelty. The bulk of the popula- 
tion, however, neither knew nor cared about these 
family quarrels, 

Nicon was by far the strongest and cleverest 
man who had occupied the ecclesiastical throne 
of the Moscow Patriarchate since its first 
creation. There was much to admire in his 
manly character, notwithstanding his obvious 
shortcomings, and he was vastly popular with 
the great mass of laymen. 

It must have seemed preposterous to suppose 
that such a man could become a traitor to the 
national cause, and a convert to popery, or any 
other foreign heresy. This patriotic feeling, 
so powerfully represented in Muscovite ortho- 
doxy, and constituting its impulsive element, 

* The intense popular sufferings, which gave rise to so many 
rebellions during this reign, were always attributed to the 
wickedness of the Tzar's officials* 



Digitized by VjOOQIC 



4o6 THE RUSSIAN PEASANTRY. 

gave no response to the call ; whilst religious 
feeling as such, t.e.y the attachment of the in- 
dividual to orthodoxy as an element of spiritual 
life, was at this period so feeble within the 
masses as to be hardly perceptible at all- If 
powerful religious emotions were to be called 
forth from the innerniost recesses of men's 
hearts, some more potent spell would be needed 
than the contemplation ot the eight-pointed cross, 
or than listening to a nasal ** double " halleluiah. 

The first apostles of this religious schism had 
to cry in a veritable wilderness, confronted with 
an absolute indifference on the part of all who 
surrounded them. 

At a distance of two centuries we have con- 
siderable difficulty in preserving the historical 
perspective. Events which happened at short 
but perfectly notfceable intervals of time, when 
viewed at close quarters, seem, when viewed from 
a distance, to cover one another like the visible 
objects on the verge of the horizon. 
\ The Rascol is usually represented as a stormy 
and widespread outburst of popular discontent at 
the sight of Niconian " innovations." It was not 
so in reality. To be convinced of this we have 
only to pay some attention to the dates, which in 
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historical investigations are as important as in a 
Court of Justice, The fact is that the Niconian J 
mass-book, with all its bold ** innovations," was) 
at first universally accepted It was certainly' 
exceedingly distasteful to almost the whole body 
of churchgoers, but they did not move a finger 
to protest against it, and quietly submitted to 
orders coming from Moscow, as was their wont.; 

At the Moscow Council of 1654, convened to 
hear the new mass-book and to give it the\ 
official sanction of the Church, only two members I 
dared to openly express their disapprobation. 
These two where the pop Avvacum and Paul of 
Kolomna. Outside the Council a handful oipops 
and monks joined them ; the laymen kept entirely 
out of the way. During the first twelve years 
after the promulgation of the new missal, that 
is, up to the Council of 1666-7, the opposition 
to Nicon^s reforms was solely represented by a 
small body of monks and pops, with a very feeble 
following among the laymen. 

The Council of 1666-7 pushed the unsophis- 
ticated and simple-minded orthodox literally to 
the wall. At this solemn assembly, presided over 
by two Eastern Patriarchs — those of Alexandria 
and of Antioch — the advocates of two-fingered 
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crossing, double halleluiahs, and old uncorrected 
missals were excommunicated and anathematised 
in a body — " Their souls, in virtue of the power 
given to the Church by Jesus Christ, to be given 
up to eternal torments, together with the souls 
of the traitor Judas, and of the Jews by whom 
Jesus Christ was crucified." 

This was rather too strong even for those days 
of petty formalism. The famous Council, in the ex- 
cess of its zeal, had overstepped the mark, and had 
done the utmost that could be done in the domain 
of spiritual influence to trouble the consciences of 
the faithful, and to disseminate doubts about official 
orthodoxy, thus pushing the people into the Rascol. 

All the generations of the past, all the Saints, 
the holy Patriarchs, and the early Czars, had 
used the same books and the same rites as were 
now condemned as heretical. The deduction from 
this was obvious, and must have struck even the 
unsophisticated intellects of the people, — if those 
who stuck to the unrevised missals were doomed 
to eternal damnation now, why, then the same 
fate must have befallen their forebears likewise. 
The Rascolniks repeatedly pointed out to their 
opponents and persecutors the following simple 
consideration, which must have suggested itself to 
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everybody. ** If you anathematise us," they said, 
" you likewise anathematise your own forefathers 
and all the holy men of the past." 

The number of those who were able to think 
for themselves was exceedingly small. To the 
bulk of the clergy and of the people it was a 
question of reliance on some authority. Now, in 
the choice between the whole of the past, with 
all its holiness, and the few clerks of the present, 
who quarrelled among themselves and deposed 
and cursed one another, no hesitation could be 
possible. Placed between the horns of this 
dilemma a common man, who took a lively in- 
terest in religious questions, could not help 
becoming a sympathiser and abettor of the 
Rascol. If he was endowed with a religious 
temperament he had the stuff in him of which 
its apostles and martyrs were made. Yet the I 
Rascol was as slow to spread as fire over wood \ /n 
soaked in water, for there were so few in Russia \ 
who cared to think about religion at all. The \ 
rebels of the Solovezk monastery — a body of / 
three hundred clerks and two hundred laymen — 
represented the main strength of the Rascol 
during the first quarter of a century after it 
had been officially proclaimed by the Niconians. 
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In 1682-84, sixteen years after the meeting of 
the Council which rent the Church in twain, and 
about twenty-five years after the promulgation of 
the new mass-book, Moscow became the centre 
of great public troubles, which present to us the 
rare opportunity of gaining an insight iiTto the 
genuine feelings and dispositions of the usually 
dumb masses. During the first tumultuous 
rising of the Strelzy, which occurred in 1682, 
the Rascolniks were nowhere. Among the many 
grievances which the Strelzy laid before the 
regents not a word was uttered as to religious 
persecution. It is very evident that the Rascol- 
niks were at that time too thinly disseminated 
among the bulk of the people to be represented 
at all in a spontaneous movement composed of 
elements taken at random from amongst the popu- 
lation of the Capital. They were active people, 
j these early Rascolniksy keenly alive to the interests 
yof their creed, and able to make all winds fill their 
sails. Profiting by a temporary lull in the perse- 
?^ :utions directed against them, they began an 
ictive agitation among the Strelzy and the people 
3f Moscow, and got up a petition and huge riotous 
demonstrations in their favour. But they made 
few converts. People who consented to back 
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their cause were not in the least in sympathy with 
their creed. The Strelzy refused to sign the 
Rascolniks' profession of faith. '* Still," they said, 
" we will not permit the authorities to burn and 
torture people for adherence to the old creed," 
and all joined in the demonstration. They pitied 
the men, remaining the while quite indifferent to 
the question of old or new creed. 

The whole enterprise collapsed; the crowd 
succeeded in obtaining a stormy and uproarious 
debate on religion, which resulted in nothing 
but mutual recrimination. Tzarevna Sophia had 
no difficulty in destroying the temporary alliance 
between the Rascolniks and the Strelzy. " Are 
you not ashamed,*' she said to the deputies of the 
Strelzy at a confidential meeting, "to desert us, 
the Tzar's children, for the sake of half-a-dozen 
monks ? '* And the Strelzy felt ashamed, and 
gave the following characteristic answer : " We 
have nothing to do with the defence of the old 
faith, most gracious Tzarevna. That is the 
Patriarch's business, not ours." They were faith- 
ful representatives of the spirit of their comrades, 
who also considered religion to be ** the business 
of the Patriarchs." The following day the more 
prominent among the Rascolniks were arrested, 
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their leaders executed, and nobody moved. The 
Rascolniks were not a force even in Moscow. 
They knew this, and showed their discernment in 
the great moderation of the demands they formu- 
lated. All they asked for was a little toleration. 
J^ There was not as yet, in the Rascol^s a body, any 
spirit of wild fanaticism and implacable hatred 
towards the dominant creed. They humbly 
petitioned that people should be suffered to save 
their souls with the aid of the same books and rites 
their forefathers and all the holy Patriarchs and 
Tzars of the past had used before them. Had 
these demands been conceded, even at this late 
hour, the growth of the Rascol would have been 
checked, and the spirit of religious rebellion would 
gradually have softened and melted away, swamped 
by the flood of general indifference. 

But neither the jealous, narrow-minded clergy 
of the orthodox Church nor the government 
were prepared to grant toleration. The M,oscow 
riots well over, and the authority of the State 
re-established, Tzarevna Sophia initiated a per- 
secution against the rebels to the Church and 
to her authority, which may be compared to 
those of the pagan emperors against the early 
Christians. 
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All the officers of the Administration and of / 
the police, had orders, under pain of heavy punish- 
ment, to proceed to the discovery and extermina- 
tion of the Rascol. As soon, therefore, as these 
officials heard that in their respective districts 
there were people who did not attend mass, or 
who declined to admit the pops into their houses, 
or who absented themselves in any sense from 
the sacraments of the orthodox Church, they 
apprehended them, put them to the torture, and 
questioned them as to who had converted them 
to the Rascoly and as to who were their co- 
religionists. All those whose names were men- 
tioned during these investigations had to be put 
to the torture in their turn, and so forth. Those 
Rascolniks who proved obstinate and impenitent 
were burned alive. Those who recanted were 
knouted and set free ; but if they relapsed into 
heresy a second time no mercy might be shown 
them, and they were burnt, even though they 
recanted a second time. 

The extreme section of the Rascol — the so- \ 
called "Re-baptists," who proclaimed the ineffi- \ 
ciency of the Baptism administered by the 
orthodox — were placed in the same category as 1 
the recidivists ; they were consigned to the ^ 
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Stake even if they repented. The avowedly 
orthodox, who showed little zeal in the cause of 
the Church, and did not apprehend the Rascolmks 
within their reach and deliver them up to the 
authorities, were knouted and fined according to 
the extent of their carelessness ; whilst those who 
had Rascolniks lodging under their roofs, even 
though unaware of the fact, were punished with 
fines. If a relative or a friend of an imprisoned 
Rascolnik brought him nourishment or inquired 
after him, he was arrested and knouted. 

This was a war of extermination, and in it the 
Rascolniks were pushed to the wall, and had to 
choose between the sacrifice of their faith and 
the sacrifice of their lives. Thousands perished ; 
others fled in all directions, seeking refuge for 
themselves and their creed in the wildest and 
most deserted parts of the country, on the extreme 
verge of the Empire, or in the vast tracts of 
uninhabited land in the interior. Some crossed 
the Ural Mountains and settled in Siberia ; others 
found new homes among foreigners, and esta- 
! Wished colonies in Sweden, in Poland, and in the 

1 Caucasus. The inclement north, the shores of 
the Frozen Ocean, and the region of the great 
seas of the North- West — which now form the 
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provinces of Archangelsk, Vologda, and Olonezk 
— were the places to which converged the main 
stream of Rascolnik colonization. 

In these vast wildernesses, covered with im- 
penetrable forests, infested with wild animals, and 
cut up by deep seas, rivers, and marshes, the 
Rascolniks were better protected than anywhere 
else. But even here their persecutors did not 
leave them in peace. 

The government started a regular chase after 
them, and in 1687 issued a special ukaz, command- r 
ing the authorities of all the northern regions " to 
look to it carefully that the Rascolniks did not dwell 
in the woods, and that whenever they were heard 
of, a body of armed men should be despatched in 
pursuit, so that their refuges might be discovered 
and destroyed and their property confiscated, and 
every man, woman, and child apprehended, in 
order that their, abominable heresy might be 
exterminated without any chance of revival." 

In 1 689 this order was repeated in terms more 
stringent still, under the penalty of death for 
negligence^ 

Special officers were appointed for superin- 
tending the hunt after Rascolniks. 

In 1693 there was issued another ukc^ to the-\^ 
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same effect, with an amendment with respect to 
their buildings and property : everything was to 
be burned to the ground, "in order that their 
companions should nowhere find any refuge." 

This Draconian policy towards the Rascolniks 
was persisted in for more than thirty years with- 
out relaxation. Hunted down from one part of 
I V the country to another, the Rascolniks were scat- 
)/ \\tered far and wide through the land and spread 
V|he seeds of their creed. 

The torpor of the people was broken. The 
impudent appeal to brute force in matters of such 
delicacy, and so dear to men's souls, began to 
produce its wonted effect. The masses began 
to stir ; the unprecedented persecution of men 
and women of unquestioned morality, who met 
their trials with such fortitude, began to tell 
even on the wooden nerves of their contempo- 
raries. The two fingers — the emblem of the 
Rascolnik's cross and creed — shown to the awe- 
struck crowd from amidst the flames of the stake, 
produced a stronger effect than the preaching or 
arguing of any number of Rascolniks could have 
done. Thus was the scarcely perceptible spark 
of earnest religious exaltation in old Muscovy, in 
fifty years fanned into a huge conflagration. 
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N. Kostomarov has preserved from among the 
judicial documents of the epoch a graphic ac- 
count of a case, in the reading of which we seem 
to be able to put our finger on the very root of 
the question, and to realize at once how and why 
the Rascol became so contagious. 

"It was in Tumen, a town in Western Siberia ; 
time, Sunday morning. The pops were cele- 
brating the mass in the cathedral on the lines of 
the new missals, as usual. The congregation was 
listening calmly to the service, when, at the 
moment of the solemn appearance of the conse- 
crated wafer, a female voice shouted, 'Orthodox! 
do not bow! They carry a dead body — the 
wafer is stamped with the unholy cross, the seal 
of Antichrist.' 

" The speaker was a female Rascolnik, accom- 
panied by a male co-religionist of hers, who thus 
interrupted the service. The man and woman were 
seized, knouted in the public square, and thrown 
into prison. But their act produced its effect. 
When another Rascolnik, the monk Dariilo, shortly 
after appeared on the same spot and began to 
preach, an excited crowd at once gathered around 
him. His words affected his audience so deeply 
that girls and old women began to see the skies 
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Open above them, and the Virgin Mary with the 
angels holding a crown of glory over those who 
refused to pray as they were ordered by the 
authorities. Danilo persuaded them to flee into 
the wilderness for the sake of the true faith. 
Three hundred people, both men and women, 
joined him, but a strong body of armed men was 
sent in pursuit. They could not escape, and 
Danilo seized the moment to preach to them, and 
persuade them that the hour had come for all bf 
them to receive ' the baptism of fire.' By this 
he meant they were to bum themselves alive. 
They accordingly locked themselves up in a big 
wooden shed, set fire to it, and perished in the 
flames — all the three hundred with their leader." 

This awful instance of self-immolation was not 
unique. 

Every Rascolnik who fell into the hands of 
the orthodox was doomed to the stake unless 
he abjured his faith. The majority, who were 
\'' Re-baptizers," had not even this base means of 
escape. It was better and nobler to die at once 
ifor the glory of the faith than to fall a prey to 

E" leir enemies, and to die in passing through the 
ng ordeal of frightful tortures. Religious ideas 
ere blent together with the impulses of manly 
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courage. Death at the stake was the baptism by 
fire which Christ bestowed on the faithful ; it was 
the Prophet's chariot of fire, which was to carry 
their souls straight to heaven. Overflowing reli- 
gious exaltation created a yearning after martyrdom. 
This is unmistakably shown by some of the more 
terrible self-inflicted auto-da-fe. 

On the Sea of Ladoga, on a small island, there 
stands an orthodox monastery, which bears the 
name of Paleostrovsky. The place was particularly 
hateful to the surrounding Rascolniks, because 
the monks who dwelt there, and who knew the 
locality thoroughly, always guided the invading 
parties to the Rascolnik settlements. In 1688, 
when the persecutions were at their height, and 
a party of the most fierce champions of the 
orthodox faith was devastating the Rascolnik 
settlements in the Onega district, a Rascolnik 
\ monk, Ignatius of Solovezk by name, conceived 
the idea of achieving a great holocaust for the 
glory of the true faith. At the head of a great 
crowd, armed with bludgeons and axes, he passed 
the frozen lake, drew off" the Paleostrovsky monks, 
put Ensign Gleboff" and his soldiers to precipitous 
flight, and took possession of the monastery. 

For several months the Rascolniks stood their 
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ground. The troops, a battalion of infantry and 
guns, did not arrive from Novgorod, the head 
quarters of that region, until Lent When the 
soldiers marched to the assault, the Rascolniks 
locked themselves up in the big wooden church, 
which they had previously filled with a great 
quantity of bituminous matter and very com- 
bustible wood. The windows, too, were carefully 
closed with thick boards, so that when the troops 
broke into the monastery and began to pick holes 
in the walls of their refuge, the Rascolniks set fire 
to it and burnt themselves to death. In all they 
numbered 2,700. The number has probably been 
magnified by Rascolnik historians. The orthodox 
authorities reduce the figures for this first Paleo- 
strovsky " locking up*' to 1,500. 

The monastery was rebuilt, and the orthodox 
monks reinstalled in it ; but a few years later 
the Rascolniks were once more seized with the 
wild desire to repeat the same act of faith 
in this stronghold of the Niconians. In this 
second "locking up" the besieged Rascolniks 
challenged the Niconians to sham debates on 
religious questions, and used various other 
devices in order to gain time, and to receive 
into their midst those of the inhabitants of the 
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surrounding villages who were also anxious "to 
win the martyr's diadem/' but for some reason 
or other could not arrive in time for the *' locking 
up." It is reported that the few whom the 
soldiers pulled out of the flames with boathooks 
showed themselves sorely aggrieved at their 
rescue. They regarded it as a proof that God 
considered them to be the greatest among sinners, 
and would not accept a sacrifice at their hands. 
The number of victims in this second Paleo- 
strovsky "locking up " was also about 1,500. 

Religious mania could go no further. About 
ten thousand people, men and women together, 
met their deaths in this terrible way in thev 
North of Russia only, during this long period of \ 
persecution. The number of those who perished 
on the scaffold, or in the torture-chamber, or in i 
dungeons, must have been still greater. 1 

But the Rascol was no longer extinguishable. . \ 
Its members grew red-hot in their religious \t 
ardour, which carried them triumphantly through 
two centuries, and stood the test of fire and sword, 
as well as of the incredible hardships of every- 
day life, which these people had to endure for 
the sake of their faith. 

With all their zeal the authorities could not 
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succeed in finding out the hiding-places of all the 
Rascolniks. The vastness of the country, its 
peculiar topography, the great sparseness of the 
population, and the absence of roads, all combined 
to paralyse their efforts. Modern investigators 
of the Rascol state that even nowadays there 
exist in the virgin forests of Perm and Viatka 
whole villages of Rascolniks who are totally 
unknown to the authorities, and who live perfectly 
independently, paying no taxes and furnishing 
no conscripts for the army. 

Two centuries ago such a state of things was 
yet easier to bring about. The Rascolnik settlers 
gathered together in these secluded hamlets were 
mostly destitute wanderers, without money, often 
only half clad, and but imperfectly provided with 
implements for work. They had to win a pre- 
carious livelihood from the ungrateful earth, 
struggling all the time with the severity of the 
Arctic winter and the wild beasts of the forest, 
with the constant additional anxiety of never 
feeling secure against their sudden discovery 
by the imperial soldiers and police. The noble 
courage and undaunted endurance displayed by 
the early Rascolnik pioneers is perhaps a more 
convincing, though les3 striking, illustration of 
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their religious fervour than those outbursts of 
mixed frenzy and despair which resulted in self- 
immolation. 

The Rascolniks overcame everything. TheyV^ 
established their small agricultural colonies on a 
permanent footing far and wide over the northern 
littoral, up to the woody slopes of the Urals. 

Many of their colonists crossed the mountains 
and founded colonies on the Siberian main, and 
even beyond the dominion of the Niconians. 
Others again found shelter in the enormous vir- 
gin forests of the interior Provinces, Tchernigov, 
Novgorod, Orel, and others. In short, the 
Rascol conquered for itself a vast though frag- 
mentary territory, and has never since lost it. 
This fact is of the greatest importance, and 
accounts for much in the whole history of the 
Rascol which would otherwise be perplexing, — its 
great stability as well as the social and political 
influence exercised by it on orthodox or official 
Russia. 

From its very beginning, or rather from the 
moment when the Rascol was taken up by the 
peasantry, it was something more than an ex- 
clusively religious movement. There were only 
too many grievances, besides that of the compul- 
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sory introduction of a new ritual, to burden 

the minds of the people in the middle of the 

seventeenth century. The gradual subjection of 

I people to the nobility ; the centralisation of 

:lesiastical power in the hands of the Bishops, 

the prejudice of the parishes, which had 

•merly elected and controlled their own curates ; 

corresponding suppression of local franchise, 

d the increasing abuses of bureaucratic central- 

Ltion ; the unprecedented overburdening of the 

ople with taxes, in order to meet the growing 

penditure of the unwieldy Empire, — all these 

lis were so many distinctive marks of the Tzar 

lexis' reign. 

A peasant converted into an apostle of the 
2Scol, and throwing his whole soul into his 
eed, could not keep silence on the wrongs in- 
cted on his kith and kin by the same hateful 
iconians who had corrupted the faith, whilst 
e ill-treatment of the Christians was only one 
ore proof of the apostasy of the so-called 
rthodox. Thus did political and economical 
scontent walk hand in hand with religious 
)position. 

The Rascol grew to be the embodiment of 
>pular aspirations in their entirety, as opposed 
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to those which the bureaucratic State and Church 
forced upon the people. This much increased its 
attractiveness to the masses. 

When the Rascolniks conquered a new terri-\ 
tory for themselves, they were as a matter of\ 
course able to put their ideas into practice. They i 
at once established there, a social and political 
order in accordance with the popular ideas of 
freedom, equality, and autonomy. The more 
numerous the Rascolnik settlements became, the 
better were they able to protect themselves 
against the government, either by bribery, by 
craft, or by the imposing display of their forces. 

Up to quite recent times there have always 
been vast tracts of land, belonging to the Ras- 
colniksy over which, protected by distance and 
topographical position, the State has practically 
wielded no authority whatever. Serfs no longer 
able to bear the yoke of slavery, soldiers or con- 
scripts escaping from the rod of the drill-masters, 
criminals, insolvent tax-payers, — all found a safe 
refuge in the Rascol settlements, lost to the out- 
side world in the depths of the trackless forests. 

In former ages the discontented had repaired 
to the free steppes which bordered the Empire. 
Here, in the fourteenth to sixteenth centuries, 
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arose the powerful military Republic of the Don 
Cossacks, with affiliated branches on the rivers 
Yaik and Volga. Many of the first Rascolniks 
followed the same well-known track, and found 
a warm welcome and safety amongst this warlike 
population. 

It is a suggestive fact that nowhere else were 
the propagandists of the Rascol so successful as 
in these centres of social and political discontent. 
The Cossacks of the Don and Yaik sided in a 
body with the Rascol. Later on, under the leader- 
ship of Pugatchev, they fought its battles as well 
as those of the enslaved peasantry, 
y This terrible insurrection, which imperilled the 
-/Empire of Catherine II., was planned and got up 
in the Rascolnik monasteries of the Irghis. The 
Pretender fought under the standard on which 
the Rascolnik cross, with eight points, was em- 
blazoned. In his proclamatious he announced that 
to his people were granted, *^ with the cross and 
with the beard, cheap salt and free land, meadows, 
and fisheries." This was the joint programme of 
the religious and social rebellion. 

Since the time of Peter the Great, the Cossacks, 
though maintaining their full autonomy, had no 
longer been allowed to receive fugitives from the 
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inner provinces, in their midst. The hand of 
the Tzar had been laid heavily upon them since 
the bloody suppression of the Boulavin rising. 
The Rascol was the only outlet for the accumu- 
lated popular discontent excited by this tem- 
pestuous reign, which marks a new epoch in the 
history of the Rascol as in all other branches of 
our social and political life. 

The total remoulding of the State ; the long and 
heavy wars; the building of new towns; the con- 
struction of new roads and new canals, demanded 
enormous sacrifices in men, money, and gratuitous 
work. It was a colossal investment, of which 
posterity has reaped the benefits, but its burden 
was often too heavy for the shoulders of con- 
temporary men. Serfdom assumed a new and 
most hateful form ; the peasants, who had formerly 
" gone with " the soil, now became the private 
property of the masters. The conscription for 
the newly-created standing army was established. 
There were as many as forty levies during the 
reign of Peter the Great alone, five of which were 
throughout the country. Forty thousand people 
were ordered to come at their own expense to aid 
in the building of St. Petersburg, without count- 
ing those who dug the canals. The hated poll-tax 
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was established, and the money collected with 
great cruelty. Peter, in one of his ukazes, repri- 
mands his officers for behaving so " coarsely " 
to the peasants that sometimes whole villages 
were dispersed. Indeed, they tortured their 
victims by the rope and by fire, and cast them 
out naked into the bitter frost. 

The townspeople fared no better. Endless 
suffering was inflicted on them by the Tzar's 
capricious ukazes about changing their national 
dresses, saddles, boots, etc., which were always 
accompanied by threats of " capital punishment 
and the confiscation of all goods in the event of 
disobedience,'* — the usual refrain of all these 
proclamations, of the impatient Tzar. It is easy 
to realize what a field was opened to abuses 
and plunder on the part of the officials by 
such Draconian prescriptions, which were often 
absolutely unexecutable, and always most unsuit- 
able in our climate. 

In addition to all this, there was only too much 
in the work of reformation undertaken by the 
great Emperor that deeply wounded the feelings 
as well as injured the material interests of the 
people. In his fiery, almost frenzied energy he 
made allowance for nothing and respected nothing; 
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he trampled down inveterate habits and sacred 
traditions for the sake of a hobby with as little 
compunction as when a masterly piece of states- 
manship depended on it. He horrified the masses, 
who considered many of his orders to be nothing 
less than sacrilege. When Strelez Stepan, the 
prime mover in Boulavin's insurrection, arrived in 
Astrakhan from Moscow, he terrified the citizens 
by the report that the Tzar, who had recently 
returned from a visit to foreign countries, had 
ordered the people to "shave off their beards" 
(which was true), adding, by way of amplification, 
** and to bow down to idols." This latter man- 
date was, in the popular imagination, the natural 
outcome of the former. 

Since the council of 1666 had pronounced an 
anathema against the old faith, the Rascolniks 
had announced that the reign of Antichrist had 
begun. The date of the council, 1666, was heldy 
to be a most clear confirmation of this view ; for 
did it not combine the apocalyptical thousand 
years of Satan's bondage with the " number of 
the beast " ? The popular theologians had no 
doubt whatever about it, and announced, on the 
authority of the same book, that as the reign of 
Antichrist was to last over three years, the end 
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of the world would therefore come in 1669. They 
fixed even the date of this portentous event. 
Some declared it would come about on the eve of 
Whitsunday, others at the same hour on the eve 
of Quinquagesima Sunday. 

^ The discovery was striking enough to stir the 
popular imagination, and many took the bait. 
When, however, the fatal nights had passed over, 
and the whole of 1669 with them, and yet the 
world was left standing pretty much as before, the 
overbold prophets had to experience the usual meed 
of jokes and abuses from the disappointed people. 
Protopop Avvacum, the most prominent of the 
early Rascolniksy explained, as most unsuccessful 
oracles are wont to do, that his prophecy about 
the reign of Antichrist must be taken in a spiritual 
sense — that Antichrist had not yet come in the 
flesh, but that he reigned in the spirit in the 
contaminated Church, 

With the advent to power of Peter the Great, 
the Rascol substituted for the spiritual Antichrist 
a living and strikingly concrete one in the person 
of the Tzar himself. A sovereign who strove to 
deprive the men of their likeness to God by 
taking off their beards ; who had numbered the 
people in defiance of a clear prohibition of the Lord ; 
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who changed the times of the years and the days 
of the saints (introduction of the new calendar in 
place of the old one, which had begun the year 
^on the ist September); who had married an un- 
christened heathen (a Protestant, Catherine I.), 
and had had her crowned as Empress in the 
Church; who daily committed what was by the 
people regarded as sacrilege, — could not be other 
than Antichrist himself, A certain Talizin, 
merchant by occupation and Rascolnik by creed, 
was the first to formulate these views in writing. 
He was arrested, tortured, and condemned to be 
suffocated to death by smoke. But the idea 
struck root— it generated spontaneously in the 
minds of thousands. 

Panic-stricken by the dread of Antichrist, and 
driven on by the unbearable hardships of their 
lives, scores of thousands of the peasants and 
artisans of the towns fled to the RascoFs settle- 
ments in search of bodily and spiritual safety. j 

During the first years of his reign. Tzar Peter ^ 
persecuted the Rascolniks fiercely, seeing in them 
the mainstay of all his political opponents. But 
when he became convinced of their political 
harmlessness he left them alone. Religious 
intolerance was repugnant to his broad, secular 
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mind Provided the Rascolniks paid a double 
poll-tax, they might pray after which fashion they 
chose. 

The long war of extermination waged against 
the Rascol came to a standstill. It was far from 
being a complete peace. But the Rascolniks were 
no longer hunted down by the Government. 
Thenceforth they were able to make permanent 
homes for themselves, and to devote themselves 
to the ordinary pursuits of life — to business and 
to study. Their persecution became fitful, and 
was never carried to anything like the same 
excess as in former times. 

Thus does the epoch of Peter the Great mark 

A both the definite constitution of the Rascol as 

7 a separate creed, and also the starting-point of 

that curious sort of popular culture which the 

Rascol has developed 
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The vast movement of popular thought known 
by the name of Rascol, and which extended over 
two centuries, was not an uniform one. It was 
composed of very many differents currents of 
thought, and embodied many different sects, 
bitterly hostile to one another, and having in ] 
common only their hatred towards the dominant I 
Church. 

To describe and classify them is not an easy 
task. There were numberless ** splits" among 
the Rascolniks of all denominations. Hundreds 
of sects were founded, destined sometimes to melt 
away again in a few years, sometimes to embrace 
some millions of adherents within their folds, and 
to give rise to further " splits " and sub-divisions.* 
Our moujiks, who are the most associative and 
orderly race of men, and combine together for all 

* In the eighteenth century, according to oiu: ecclesiastical 
writers, the number of sects known to the authorities reached 
to upwards of two hundred. 
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kinds of work almost as readily and naturally as do 
the bees for the construction of the honeycomb, 
seem to share with their brethen of the educated 
classes an absolute unruliness in the matter of 
speculative thought, — that is, when they begin to 
have any at all. Orthodox peasants were wont 
to say that among th^ Rascolniks " every moujik 
formed a sect, and every baba (peasant women) 
a persuasion." It was not so bad as this, of 
course, but there was a grain of truth in the 
imputation, especially in the more extreme and 
thoroughgoing sects. 

The very earnestness of the people in their 
newly awakened yearning after religious truth, 
made it impossible that one mould should fit all. 
Their lights were scanty, but every man of strong 
individuality wished to grope his own way. 

Few of these self-taught theologians yielded 
to the weight of established opinion, and when 
they began to preach their own, they invariably 
found at least a few people willing to accept their 
doctrine, and ready to cause a split. The big 
Rascolnik sects must not be considered as homo- 
geneous bodies holding to one profession of faith, 
as do, for instance, the Western Protestant sects 
of various denominations. 
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With reference to our Rascoly the word ** sect " 
will always mean a more or less numerous group 
of distinct creeds, having some common cha- 
racteristics — a current of thought, rather than 
definite articles of belief. 

We will not go into details, of course, and will 
only mention those few sects which tend to 
illustrate the Rascol as a whole, marking broadly 
some new departure in the history of their 
religious thought or religious emotions. We 
will begin with a few words about a very 
interesting group of mystic sects, which stand 
somewhat apart from the main current of the 
Rascol. 

Whilst the newly-awakened religious enthusiasm 
of the masses found an outlet for its energies in 
the formation of the several branches of the 
ritualistic Rascol, a considerable fraction were 
gathered into sects having a far more exalted 
ideal, which left mere formal ritualism altogether 
behind. Their over-excited religious feelings 
longed for something more than the mere posses- 
sion of true books, true rites, true ikons. The 
hearts of the faithful yearned to come to closer 
quarters with the object of their passionate 
worship. They were unsatisfied alike by the 
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records of past or the hope of future fellowship 
with God; they spurned the distance which 
separates the earth and sky, and dreamed that 
it might be possible to bring back the days when 
they were joined. The obedient imagination is 
never slow to answer to aspirations and longings 
of such intensity. The spontaneous shooting up 
of mystic sects of various kinds, which is always 
one of the phenomena of periods of general 
religious excitement, is the natural outcome of 
such a state of the public mind. The higher 
or lower standard of culture prevailing among 
the people determines the more or less refined 
or gross form in which this mysticism finds its 
manifestation; No wonder, then, that with the 
Russian peasants of two centuries ago mysticism 
assumed the grossest form of belief in the living 
incarnation of God, Christ, and the Holy Virgin. 
There are indications in our ancient annals that 
erratic sects of this class have appeared sporadi- 
cally almost since the first introduction of Chris- 
tianity into Russia, but it is difficult to determine 
whether these are to be regarded as samples of 
Christian mysticism, or simply as the last refuge 
of some form of aboriginal or Finnish Shamanism, 
which had so strong an attraction for our people. 



Digitized by 



Google 



I 



THE RASCOL, 437 



At all events, the vast spread of mystic sects 
among the Russian peasantry sprang from the 
excitement consequent on the great schism of 
the seventeenth century. 

The founding of these sects is by regular 
tradition attributed to one Danilo Filipovitch, a 
peasant of the Province of Kostroma, who lived 
in the time of Nicon, and is represented as being 
a man of great piety. He spent many years in 
prayer in a cave near the Volga river, and in 
studying the old as well as the new missals. 
At last he put all of them into a sack and threw 
them into the river, declaring that "revelation 
came from the living God alone. *' 

At a public gathering, where Danilo Filipovitch 
was surrounded by his followers, God Sabaoth 
descended upon him, and thenceforth took up His 
abode in his body ; thus was Danilo Filipovitch 
God's first incarnation. This man had many dis- 
ciples and worshippers who believed in him. 

At a later date these sects developed into a 
vast secret society, disseminated far and wide 
through all the big towns and many of the pro- 
vinces of the empire. They called themselves 
the Christs, but the orthodox derisively converted 
this name into Chlists, which in our language 
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means Whips. The name was appropriate, as 
self-flagellation played an important part in their 
religious rites. It is under this name — Chlists — 
that the sects belonging to this class are known 
among our people and to ecclesiastical history. 
Their ramifications are the ** Jumpers," ** Dancers," 
" Shaloputs," the Skopzy^ and others. Most 
of them remained undiscovered, as the greatest 
siecrecy was observed by all of them, and their 
existence was only accidentally revealed. Their 
radeniaSy or nightly worship, consisted in various 
practices calculated to excite the nerves and to 
raise their religious enthusiasm to fever-heat by 
artificial means, such as by dancing round with' 
their eyes fixed on their living Christs or Virgin 
Marys seated in their midst; by singing the 
choruses of religious songs and verses ; by jump- 
ing, by spinning round like pegtops on their 
heels, by shaking their bodies from side to side,^ 
by flagellation. 

As the sexual instincts were also excited by 
these spiritual orgies, the radenias of the Chlists 
generally wound up in a svalny grek, or promis- 
cuous orgie, the lights being suddenly put out. 
It is an interesting fact that of all the dissenters 
the Chlists were the only ones who made converts 
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among the ** educated " elements of Russian 
society — among officials, the military, and the 
landlords, of whom several appeared in the 
Chlist trials of the eighteenth and the beginning 
of the nineteenth centuries. 

The relations between the sexes present much 
irregularity among all the Chlistic sects. Some 
of them revive, by a sort of social Atavism, certain 
obsolete forms of family life, wherein the ** head- 
ship" was accorded to women. Others admit 
polygamy and heterism ; whilst others again protest 
vehemently against family life under any form, 
preaching absolute abstinence and the mutilation 
of the body as the only means whereby man can 
attain to physical purity. These latter are the 
Skopzy or Castrati, founded by Selivanov at the 
close of the eighteenth century. 

It must not be supposed, however, that there 
was nothing about these Chlists save these pro- 
miscuous orgies on the one hand and the mon- 
strosity of self-mutilation on the other. Time 
wrought its changes both in their religious views 
and in their practices. The Skopzy, who have 
been the most studied, and who are the wildest 
of all the Chlistic sects, offer an illustration of this 
gradual triumph of reason over the darkest 
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regions of superstition. Nowadays the number 
of regular Skopzy is small. Most of them view the 
doctrine of abstinence as directed against excess, 
and accept the view that regular matrimony 
is the best aid to moral perfection. 

The fundamental doctrine of the Chlists — that 
of repeated Incarnation — offered ample latitude 
for the difference between gross idolatry and the 
simple belief in the personal presence. They, 
from the first, admitted their belief in a certain 
gradation of inspiration or incarnation, bestowed 
in varying degrees by the three Persons of the 
Trinity. God the Father, since the inspiration 
of the body of Danilo Filipovitch, the founder of 
the Chlists, has, they believe, only twice descended 
upon men, and both occasions were in times 
remote. God the Son has according to them 
appeared oftener, though still at long intervals. 
The Holy Ghost, on the contrary, very frequently 
descends on men : he permanently inspires the 
bodies of recognised prophets, and temporarily 
dwells in all the faithful during the hours of 
worship {radenias), when they are seized by religi- 
ous frenzy. 

The sobering influences of time, labour, and 
meditation have suppressed in some of their 
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number the grossest forms of worship, and have 
reduced religious intoxication to a milder state, 
in which they no longer trammel the regular 
functions of the mind. The Chlistic sects, which 
entirely rejected the shackles imposed by the 
rites, as well as those of the letter of the Scripture, 
were the only ones in which religious thought had 
no obstacle to its boldest flight We should not 
for our part wonder if it was some day discovered 
that the Dukhoborzy, the most original and philo- 
sophical of our denominations, whose origin is 
unknown, had been cradled in some branch of 
the Chlistic Church. 

We cannot, however, dwell at any length on 
the sects which fall under this category. They 
are interesting on their own account, but they 
have had no great historical influence. The 
people, as a whole, shunned them, and kept aloof 
from them. Let us, therefore, pass on to the 
bigger sections of old nonconformity. 

The Rascol proper, the ** Old Believers,'* who 
held stoutly to their ancient books and rites, 
split, at a very early stage, into two great 
sections. 

I. The Popovzy, or sacerdotal section, and — 

II. T\iQ Bezpopovzyy or priestless section. 
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The great point was, that when the split in 
the Church occurred, only one Bishop, Paul of 
Kolomna, sided with the Rascol. But he died 
soon after, without having ordained a successor. 
Now, according to the orthodox canons of Scrip- 
ture, only a Bishop can lawfully confer ordination 
on a priest. 

When, therefore, the Rascolnik pops, who had 
been ordained in bygone days, died out, in the 
ordinary course of nature, there was nobody to fill 
their places. In this perplexity some of the 
Rascolniks proposed to accept as rightful ministers 
the newly ordained orthodox (Niconian) pops, 
provided that they abjured Niconian fallacies and 
returned to the true faith (i.e., old books and rites). 
They admitted that, by the peculiar grace of God, 
the sanctity of the priesthood was preserved in 
the Niconian church, its apostacy notwithstanding. 

But the majority of the Rascolniks indignantly 
rejected such a compromise. They refused to 
recognise any value in the Niconian ordainment, 
whilst rejecting as worthless their Baptism, 
Eucharist, and all other ministrations. They 
accordingly remained without any pops at all. 
Thus did the two great branches of the ritualistic 
Rascol spring into existence. 
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The former, the Popovzy, number at the present 
day about three to four millions. In the course 
of time they divided into four denominations, 
which differ only in their mode of obtaining 
priests. 

The original Popovzy or Beglopopovzy, which, 
in olden times, formed the great majority, but 
now are confined to a few scattered Communes, 
received the renegade orthodox priesthood. 
With them the ecclesiastical practice resolved 
itself into this : — 

They kept a keen eye on all the orthodox pops 
within their ken, and when one of them was 
dismissed or likely to be dismissed by his Bishop 
for drunkenness or bad behaviour, or was eager 
to get a good living coupled with an easy life, 
some cunning emissary of the Popovzy was sent 
to him to try to win him over to the Rascol. 
A converted popy before being allowed to offi- 
ciate, was re-baptized by his new parishioners, 
as was also the practice with every Niconian, 
only the pop had in this case to jump into the 
water in full clerical vestments as a precaution, 
lest the sacrament of the Holy Orders should not 
be washed off in the operation. 

Needless to say that the article thus procurable 
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by the Rascolniks was not the best of its kind, 
especially as time passed, and the clergy became 
sufficiently literate to understand the ridiculous 
narrowness of the RascoL 

But the Popovzy did not care about their priests' 
morality. They wanted them, and they paid 
them liberally for performing certain rites in 
which they believed, — a view which, in another 
form, is still shared by the bulk of their orthodox 
brethren. 

In 1800, the Government, advised by the 
Metropolitan of Moscow, Platon, resolved to take 
a step which it ought to have taken at least one 
hundred years earlier. The stupid excommunica- 
tion, launched by the Council of 1666 against those 
who adhered to the old books, was cancelled, the 
points of divergence declared irrelevant, and the 
Metropolitan of Moscow permitted to ordain men 
for the Rascolnik priesthood chosen by their own 
body and observing in the ceremony the old 
anti-Niconian rites, and authorizing them to use 
their old books. Had a similar course been 
adopted in time, there would have been no Rascol 
at all. Now it was too late. The Rascol, such as 
it was, had come to be " the creed of their fore- 
fathers." The Popovzy were suspicious lest these 
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concessions might conceal some design to allure 
them into Niconianism altogether. The attempt 
at reconciliation practically collapsed. The total 
number of reunited Popovzy only amounted to a 
few hundreds of thousands^ and there is little 
likelihood that they will ever noticeably increase : 
many have relapsed once more into the RascoL 

Their early suspicions were confirmed only 
too soon, — the Edinoverzy have been gradually 
deprived of the right of choosing their own 
ministers, a right by which they set great store. 
Now \h€vs: pops are nominated or removed by the 
Bishop's chapter, without the parishioners having 
any voice in the matter. So utterly unable is our 
Church to tolerate even the appearance of any 
shadow of independence. 

The bulk of the Popovzy tried to manage with 
their runaway priesthood as a makeshift, but as 
they were both scarce and expensive, a new and 
far more convenient mode of supplying the 
religious wants of the community was gradually 
introduced. Old men — starik — well read in the 
Scriptures and of good morals, were appointed by 
the parishes as the pops substitutes. They did 
not celebrate the mass, which is the privilege of 
those in Holy Orders, but they purchased from 
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the neighbouring Popovzy Church a supply of 
consecrated wafers and oil, and administered it 
when needfuL They confessed, conducted funerals, 
and performed a sort of provisory marriage 
ceremony. People got accustomed to being 
ministered to by these elected stariks, who were, 
moreover, always at hand, took no fees, and 
expected no revenue from their office, which they 
accepted as an honour. Thus did the starikovshina 
grow into existence. 

In 1844 the Popovzy, by a stroke of good 
fortune, obtained what they had vainly sought 
since their first secession, a Bishop of their own. 
Ambrosius of Bosnia quarrelled with the Patriarch 
of Constantinople, and after much hesitation 
consented to exchange his precarious position 
for that of the head of the three millions of 
Rascolniks, — so at least he was promised by his 
tempters. He established his seat at Belo- 
Kriniza in Austria, as it would have been absurd 
for so precious a man to risk his life within the 
dominions of the Emperor Nicolas. The success 
of Ambrosius was very great indeed. He was 
acknowledged by most of the Popovzy, especially 
by those in big towns, and supplied them with 
as vcizxiy pops, and archpops, and Bishops as they 
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required. A complete and independent ecclesi- 
astical hierarchy was thus established for all the 
Popovzy who desired it, but their religious ardour 
had by this time cooled down so much that a 
good many of them preferred to remain with their 
elected stariks, who were much less exacting and 
more accommodating. A fraction, the Popovzy 
of the Province of Tula, stuck with strange per- 
sistency to the traditional " runaway priesthood." 
The same feeling prevailed amongst their fellow- 
worshippers in Siberia. 

As a whole, the Popovzy offers one of many 
illustrations of the remarkable associative capacity 
of the Russian moujiks. Their organization, em- 
bracing several millions of people, with a permanent 
administrative Council, a number of vast public 
benevolent institutions, and an exchequer contain- 
ing upwards of ten millions of roubles (confiscated 
or simply robbed by the Emperor Nicolas I.), 
presents the most extensive example on record 
among similar popular organizations. For the 
rest, the Popovzy are the most backward and 
obtuse of all the members of our Rascol. Their 
opponents, the Bezpopovzy, or priestless, who 
form the larger section of the two, are also by far 
the more intellectually active. They number about 
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eight or nine millions xrf adherents, but these are 
divided into no end of sects and persuasions, which 
may be grouped into four distinct branches. 

I. Pomorzy^ or the sea-shore sects, so named 
from the place, the northern sea coast, where they 
founded their first settlements ; thence, later on, 
disseminating their tenets all over the Empire. 
This is the oldest and most moderate branch of 
the " priestless," and at the same time the most 
intellectual, numbering among its leaders the 
best educated and most clear-headed men of the 
Rascol. 

II. The Fedoseevzy, who separated from the 
main body of the Pomorzy in the beginning of the 
eighteenth century. They form another powerful 
branch of the "priestless," vying in social and 
political importance with the Pomorzyy though 
standing considerably behind them intellectually. 
They are younger and more extreme in their 
views than the Pomorzy, but have preserved 
more of the wooden formalism of the old Rascol. 

III. The Beguny or Wanderers. This is the 
youngest branch of the " priestless," and by far 
the most extreme. Its numbers are small com- 
pared with the two former, but its influence is 
very considerable, as it has drawn within its 
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fold the boldest and most passionate elements 
of dissent. 

IV. Finally come the Filipovzy (the middle of 
eighteenth century), which has much in common 
with the Fedoseevzyy though it is somewhat more 
extreme. The Filipovzy represent a tardy revival 
of the narrow fanaticism of the old RascoL Their 
early followers went to the length of renewing, as 
an article of faith, the doctrine of " baptism by 
fire," or self-immolation. They cooled down 
after a time, but have not developed to the same 
extent, nor played so important a part in Russia, 
as the three above-named branches of the priest- 
less RascoL 

Each of these sects, as well as each of their 
numberless sub-divisions, presents of course some 
point of difference in its doctrines. But these 
divergencies are quite irrelevant in themselves. 
I True to the spirit of the Rascoly they refer to 
matters of exterior worship or symbolism. Thus, 
Theodosius of Fedosy, the founder of the great 
sect which bears his name, summed up his points 
of disagreement with the Pomorzy in nine theses, 
among which the following are to be found. 
"It is wrong and heretical to write the words 
' Jesus Christ, the King of Glory,' over the 
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crucifix as the Pomorzy do. The crucifix should 
bear Pilate's inscription, * Jesus of Nazareth King 
of the Jews,'" In another thesis he strove to 
establish the doctrine that at the Easter service, 
when exclaiming ** Christ is risen," the faithful 
should raise their hands, A third thesis pro- 
hibited men from bowing to the earth during all 
fast days save those of Lent, Only one of the 
nine theses deals with a matter which sounds 
like something more essential : whilst insisting 
on celibacy and abstinence for all the faithful, 
Fedosy forbade any of his disciples to assume 
the position and the name of " monk." 

The doctrinal divergences of the Filipovzy 
are of exactly the same stamp. 

As to the Beguny, or Wanderers, they are not 
so advanced even as this implies, accepting with- 
out any noticeable modification the doctrine of 
the Fedoseevzy. 

The real difference between the various sects 
of the "priestless" Rascolniks refers to the 
emotional rather than to the doctrinal elements 
of their creed. They differ greatly in their mode 
of enunciating a doctrine on which, theoretically, 
all the " prjestless " sects are agreed ; namely, 
that of the reign of Antichrist. All the " priest- 
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less " Started with admitting the real and bodily 
existence of Antichrist, in the person of the Tzar 
Peter, and then in the persons of his successors. 
The doctrine was not rejected by any of their 
sect, but it was considerably modified in the 
course of time. 

The Ponwrzy broadened and. "spiritualised" 
this idea, until so little of the essence of Anti- 
christ attached to the men in authority that it 
might be disregarded — so small indeed was it 
that it could not even stand in the way of public 
prayers being offered for their head, the Tzar. 
They modified, it is true, the orthodox formula 
of the prayer, rejecting the laudatory epithets 
referring to religion. The compromise still 
proved to be unpalatable to a good many 
Rascolniks, 

Fedosy, and afterwards Filip» gave expres- 
sion to these grovelling sentiments. This was 
at the bottom of their split, and also of their 
success. Both these sects vehemently denounced 
this practice of the Ponwrzy as an abomination, 
reinstating the doctrine of the bodily presence of 
Antichrist in all its strength. 

Both the Fedoseevzy and FUipovzy were cruelly 
persecuted by the government, whom they obsti- 
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nately vilified as the ministers of Antichrist. 
The Fedoseevzy admitted no prayers for the Tzar, 
even after, thanks to underhand influence, they 
had obtained a good deal of toleration, and had 
established their head-quarters at Moscow, where 
they owned a vast almshouse, large enough to hold 
several thousand inmates, a school, a board of 
administration, and a treasury, which all appeared 
in the police reports under the heading ** burial 
ground." 

When the Emperor Paul I. ascended the 
throne, most exaggerated rumours concerning his 
rashness and unruly temper were rife among such 
Russians as took any interest in politics. It was 
reported that he was particularly ill-disposed 
towards the Rascolniksy and wished to put them 
down at any price. The then spiritual leader of 
the Moscow Fedoseevzyy a certain Kovylin, a 
merchant of great wealth and not unexceptional 
morality, was seized with such a panic that he 
at once ordered that prayers for the Emperor 
should be introduced into the Liturgy, and even 
went so far as to add to the Emperor's name the 
epithet of ** truly believing," which was a sort of 
covert denial of the Rascol and recognition of 
the dominatit creed. 
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After the Emperor Paul I. had been killed, and 
the tolerant Alexander I. filled his place, Kovylin 
wanted to drop the prayers for the Emperor from 
the Liturgy and to return to the old practice, 
but the cooling process was by that time so far 
advanced that he met with strong opposition. 
An influential Rascolnik preacher, Jacob Kholin, 
began to agitate among the Moscow Fedoseevzy in 
favour of '* rendering unto Caesar the things which 
are Csesar's." For this purpose he visited the 
affiliated colonies of his sect in Yaroslav, Starodub, 
Riga, and St. Petersburg, and easily prevailed in 
inducing a considerable number of the Fedoseevzy 
parishes of their own free will to sanction that 
which Kovylin had done in a moment of panic. 

Here once more the old legacy of hatred was 
revived, probably for the last time, and certainly 
in the most furious and uncompromising form. 
In 181 1 the authorities discovered in the Province 
of Tambov the existence of a new sect called 
Stranntky, or Beguny (Wanderers), who were at 
once declared to be **very dangerous," and accord- 
ingly knouted and transported to the Siberian 
mines. The Stranntky were an offshoot of the 
Fedoseevzyy their founder having been one of 
them, a certain Ephimius or Efim, the deserter. 
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For a long time these people had their head- 
quarters in Sopelkiy a village in the province of 
Yaroslav, The distinct characteristics of their 
sect consisted in the full development of the 
doctrine of the reign of Antichrist. 

The " wanderers " made this Article of faith the 
keynote of their teaching. The Tzar is in their 
opinion the Prophet of the Beast ; the officials are 
his ministers ; the two-headed Imperial eagle is 
the seal of Antichrist, the sign of the dragon. 
Everyone who offers any kind of homage to the 
agents of Antichrist, or who pays taxes for their 
unholy purposes, or allows himself to be numbered 
and registered, or accepts a passport or any other 
document sealed with the Imperial emblem, ex- 
cludes himself from the book of the living, and 
is doomed to perdition, as Antichrist's servant and 
abettor. 

They look upon their co-religionists, who came 
to terms with the Beast, with the same disgust 
and abhorrence as they lavish on the Niconians. 

In describing " the renewing of Antichrist," as 
the" wanderers" call the Emperor's coronation, 
their founder Efim indulges in the following 
details. " Then there come to worship him, i.e.j 
to offer him the oath of allegiance, those fierce 
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fiends the Bishops, then the mocVi'pops (Satan's 
horses, who transport souls to hell, to their father 
the evil one); next follow the various foul apo- 
static sects — the Niconians first, then the Old 
Believers {Popovzy), the accursed Armenians, 
and the Pomorzy, who are hateful to God." 

The faithful are warned to resist anything 
emanating from the Tzar, and, as they cannot do 
this successfully, that their only safety lies in flight 
The most zealous of these sectarians carry out 
this principle to the letter. They spend their 
lives in wandering from place to place. They 
never remain for long together in the same 
locality, always living concealed in the houses of 
their hosts without the knowledge of the authori- 
ties. They pay no taxes, apply for no passports, 
give no bribes, and avoid all contact with the 
agents of Antichrist. Those who have not the 
courage or the worldly means wherewith to lead 
such an existence continue to live in the world, 
concealing those who have attained to a higher 
grade of perfection and purity than themselves. 
The houses of the settled adherents of the sect 
are always built after a peculiar plan, and 
ingeniously provided with hiding-places, undis- 
coverable by the uninitiated, wherein they lodge 
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their guests. Each member of the sect, however, 
with but a few exceptions, towards the close of 
his life betakes himself to actual wandering, or 
secludes himself in some way from the world 
polluted by the presence of Antichrist, in order 
that he may have his soul cleansed through 
repentance before he lies on his death-bed. 

With the authorities the regular " wanderers " 
are even at the present time at daggers drawn. 
They are persecuted as " particularly dangerous," 
even when there is no offence to be laid to their 
charge. On their part, too, the "wanderers" 
make no concessions to the civil authorities, and 
are bitterly offended against such of their co- 
religionists who offer up prayers for their enemy 
the Tzan 

** They (the other Rascolniks) meet in their 
churches and begin to offer prayers to God for 
him, the apostate — Antichrist! They sing and 
they read : * God, preserve our reigning Tzar, 
and give him victory over those who stand up 
against him.' . . . But think, O you blasphemer, 
for which victory are you praying ! . • , The 
victory against those who in obedience to the 
Holy Word hide themselves in mountains and 
forests and in the caverns of the earth to avoid 
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his face, and who will not swear allegiance to 
him, nor give their children up to him, nor pay 
him taxes, nor allow him to number their souls. 
What you are praying for is, that he should 
overcome them and make them his prisoners. 
O you servants of Antichrist, upholders of the 
devil, defenders of the seven-headed serpent ! ** 
Yet notwithstanding all the intensity of feeling 
and singleness of mind displayed by this interest- 
ing sect, it has not been able to avoid undergoing 
the same transformation which the Old Believers, 
the Pomorzy and the Fedoseevzy^ had experienced 
before them. Of the three chief ramifications of 
this sect, two, namely the Poshekhon Wanderers 
and the Pless Wanderers (so called after the 
name of their respective head-quarters), still 
adhere to the above described doctrine; whilst 
the third, the Sopelky Wanderers, have changed 
their views. According to them, Antichrist reigns 
spiritually. By this is signified all deviation from 
the true faith. All heretics are in this sense 
Antichrists, and Antichrist was embodied in Tzar 
Peter more completely than in all others only 
because he held greater power in his hands. 
They preach the virtue of disobedience only to 
such orders of the government as are unchristian. 
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They also decline to take passports, and con- 
tinue to lead a wandering life, but only because 
in the official passports delivered to sectarians 
they are designated as Rascolniks^ and not as 
"orthodox Christians," as they believe them- 
selves to be. As to the " two-headed eagle " 
which embellishes the passports, this no longer 
scares them. 

Two other ramifications of the same sect have 
gone still further, and have stepped out of Rascol 
ritualism altogether. But of them hereafter. 

Thus, excluding some branches of the "wan- 
derers," and a few denominations belonging to 
intermediate sects, the whole of the ritualistic 
Rascol has cooled down as far as political opposi- 
tion goes. They have put up with the Tzar*s 
habit of crossing himself with three fingers, 
smoking tobacco, and wearing a German overcoat. 
Even those among the Fedoseevzy and Filipovzy 
who do not pray for him are not the same class of 
men as those who fled into the wilderness in the 
first transports of a newly-revealed creed. The 
Rascol has become a commonplace religion. Its 
members received it as an inheritance — they did 
not win it at the cost of inner struggles, doubts, 
and pains They can be earnest in religious 
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matters, but nothing more. The wanner mani- 
festations of the religious feelings are the birth- 
right of new sects fresh from the toils of creation. 
It is worth noticing that most of the founders of 
new sects and authors of discord are themselves 
proselytes, newly converted to the Rascol from 
the orthodox Church. 

It is in the nature of all emotions to subside 
after a time, if the provocation ceases to be an 
active one. The Rascolniks are far from enjoying 
complete tolerance even now. The petty jealousy 
of the dominant Church still imposes on them 
humiliating restrictions, lest they should think 
themselves the equals of the orthodox. Thus, 
whilst foreign Christians and all the non-Christian 
creeds, Mohammedans, Jews, and idolaters, are 
permitted to freely worship after their own manner, 
the Rascolniks are expressly prohibited from 
giving any outward public sign of their worship. 
They may not give to their houses of prayer 
the exterior appearance of churches ; they are 
forbidden to form processions ; they may not 
announce their hours of prayer by the ringing of 
bells. 

The position of the Rascolniks in the Russia 
of to-day is very much the same as that of the 
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Christians in ancient times in Turkish and 
Saracen countries, where they were tolerated with 
the same vexatious restrictions. Of course, all 
this must be very irritating to the Rascolniks. 

And this is not the worst — they have more 
serious grounds for discontent The ancient laws 
of Nicolas I., which make "conversion of others " 
amenable to the criminal code, are not yet abro- 
gated. Every " non-registered " Rascolnik, which 
is tantamount to saying nine-tenths of them, is 
liable to prosecution in virtue of this law, — if 
only the police or the administration choose to 
take the trouble. 

The common Rascolniks are rarely molested. 
But the cowardly uncertainty of the law makes 
it a terrible weapon against any prominent dis- 
senters whom somebody in power may have the 
stupidity to fear or the wickedness to hate. 

It will suffice us to mention the fate of three 
Popovzy Bishops, Cannon, Arcady, and Hennady, 
who were kept in the prison of Suzdal monastery 
from 1856 till 1 88 1, twenty-five years ! (the whole 
of the reign of Alexander IL), for no other offence 
than that they declined to renounce their ecclesi- 
astical grade as the price of their liberty, in 
compliance with a mean request of the orthodox 
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consistory ; or the case of the unfortunate Adrian 
Pushkin, a merchant of Perm, who was possessed 
with the craze that he himself was a new incar- 
nation of Jesus Christ, and sent a paper and a 
synoptical picture to the Holy Synod to establish 
his claims. For this offence the unhappy man 
was kept in strictest solitary confinement for 
fifteen years, and was released when a broken 
old man, only to die a few months afterwards. 

These petty vexations and occasional acts of 
tyranny must of course keep alive amongst the 
Rascolniks, a certain amount of irritation of a 
political nature. There is, however, little pro- 
bability that the Government should so extend 
the persecutions — of Ritualistic dissent at all 
events — as to foolishly provoke a fresh outburst 
of what is called religious fanaticism. 
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All the emotional force developed in the Rascol 
did not disappear without leaving any trace be- 
hind, by the mere fact of its exposure, to the 
cooling influences of life and time ; neither was 
it wasted in acts of self-immolation. A fraction 
of that living power was spent on the useful 
work of the inner regeneration of the social body 
which gave it birth. In stirring up thought, 
and inducing a number of people to exercise their 
sleeping intellectual faculties, the Rascol pro- 
duced certain intellectual habits, which remained 
as a permanent gain after religious excitement 
had subsided. 

The Rascol was set up in the name of absolute 
[Conservatism, and for the unconditional denial of 
the right of the human mind to criticise or investi- 
gate. The Niconians, on the other hand, appeared 
as the champions of progress, as compared with 
the obtuse Rascolniks. But the opponents soon 
changed their weapons. A Rascolnik wanted to 
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think and to discover the truth for himself. He 
stuck to his ancient creed because he cared for it 
so much, and believed himself to be in the right, 
not because he was ordered by the superior to 
believe such and such a thing. His creed was of 
his own choice, the highest interest of his life, not 
the ** business of the Patriarch," as was the case 
with his orthodox brethren. The knowledge of 
the Scriptures and of the history of the Church 
was essential to him, to remove his own doubts, 
to defend his creed against his exponents, and to 
spread it, if possible, among his enemies : it was a 
defensive and offensive weapon. Thus, whilst the 
orthodox peasants, with their well-revised and 
well-spelt books, remained utterly ignorant and 
careless about the religion into which they were 
bom, the Rascolniks, from the first, spared no 
efforts to gain some rudiment of scriptural know- 
ledge. 

When they were allowed to found perma- 
nent settlements and to live peacefully on their 
patches of ground somewhere on the shores of 
the rcy ocean, one of the chief cares of the 
Rascolniks was to provide for the r^ular educa- 
tion of the community. The first, and in many 
respects the most important, of these early settle- 
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ments was the so-called Wygorezie, a series of 
villages on the River Wyg, which had for their 
centre the Wyg monastery. This association 
took the lead in the inner history of the Rascol, 
and may serve as a fair model of many similar 
^ institutions founded in various times by all the 
big sects of the " priestless " as well as the 
"priestly" Rascol. 

The Wyg settlement was founded, in 1696, by 
a small body of " priestless " dissenters, under the 
leadership of two brothers, Ignaty and Andrey 
(Andreas) Denisov. 

The elder, Ignaty, did not stop long with the 
Wyg people. He was a remnant of other and 
more fanatical days, which were drawing to a 
close. The author of the first " locking up " of 
the Paleostrovsky monastery, he perished in the 
flames " for the glory of the faiths" with about 
fifteen hundred others — his followers. Andrey 
Denisov lived to an advanced age, working with 
head and hands to build up the Wyg community, 
and to consolidate the Rascol Church, then 
scattered all over the Empire. This remarkable 
man was a good representative of a long series 
of Rascolnik leaders, who united the exaltation 
peculiar to apostles oi new creeds with the talents 
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and shrewdness of men of business. As a writer 
and preacher he took an active part in the then 
pending controversy between the priestly and 
priestless Rascol^ and was instrumental in giving 
definite shape and the decided victory to the 
priestless faction over their opponents. At the 
same time, by his example and eloquence he kept 
the Wyg people together, sustaining them amidst 
hardships which were trying even to Russian 
moujiks. 

The colony was so badly provided with the 
means of subsistence that for several winters, 
which followed bad harvests, they had to feed on 
what they called " straw bread." The straw was 
pulverized on a mill and diluted flour added to it, 
in so small a quantity that when baked the loaves 
could not hold together ; the dough crumbled 
up on the. bottom of the oven, and had to be 
swept out with a broom and eaten with spoons. 
Yet even this meagre diet was so scarce that it 
was only partaken of once a day. Even in the 
better years, agriculture in these high latitudes 
hardly supplied the colony with their daily bread. 

One generation saw the whole economical 
condition of the Wyg people improved past all 
recognition, thanks to their spirit of co-opeiation 
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and to the remarkable business talents of their 
abbot, Andrey Denisov. He was the first to 
conceive and to apply the idea that the mutual 
confidence and trust existing between the members 
of his sect, scattered all over the country, might 
be made the base of extensive business relations. 
The Rascolniks of the Volga, of the Don, and 
of Moscow readily trusted the abbot of Wygorezie 
with their capital, and with unlimited credit, whilst 
on their side the Wyg people could place equal 
confidence in the representatives of the local 
congregations with regard to their commercial 
affairs. Without giving up agriculture altogether, 
the Wyg settlers nevertheless devoted most of 
their spare time to the manufacturing Industries. 
They produced leathern wares, clothes, iron wares, 
and agricultural implements. Their most extensive 
and lucrative trade was in brass-casting. They 
discovered copper mines in the Province of 
Olonezk, where they extracted the metal and 
worked it to great advantage. They supplied, 
moreover, the whole Rascolnik world with ikons^ 
crosses, and other sacred utensils, made strictly 
after the pattern of ancient orthodox samples. 

The production of these articles was carried 
on on the or^ii^ary Russian co-operative principle. 
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enriching both the monastery and the individual 
workers, who had their share in the profits. The 
capital thus realized was not left lying idle. It 
was chiefly invested in the corn trade, the most 
profitable in Russia up to the present time. The 
Wyg monastery had at its disposal vast sums of 
money of its own, and also money deposited with 
it by the Rascolnik communities of other towns. 
The traders of the monastery purchased com in 
the southern Provinces and transported it by 
their own craft to the northern markets, and 
became after a time the chief purveyors to the 
new Capital, During Denisov's lifetime the 
Wyg monastery grew to be the wealthiest joint- 
stock company in the Empire. 

The death of Andrey Denisov changed nothing 
in the position of the Wyg community or its 
policy. The popular principle of communal self- 
government formed the base of all Rascolnik 
organizations. The abbot ruled in the monastery 
with the assistance of a body of directors ; all were 
elected, and transacted the business of the com- 
munity "in common," consulting it on all important 
occasions. The Wyg monastery ruled in the 
same spirit over the whole suzemok, or "land- 
union,*' as the little territory occupied by the 



Digitized by VjOOQIC 



468 THE RUSSIAN PEASANTRY. 

Rascolnik settlers was called. There was little 
formality in this kind of administration, but still the 
control of all the business was in the hands of the 
community. Change of persons mattered little. 
This arrangement, reproduced in all Rascolnik 
organisations, accounts for their solidity and the 
good management of their public affairs. 

Regular educational institutions were started 
in the Wyg monastery as soon as the community 
could make both ends meet. The monastery had 
two regular schools, one for adults, another 
capable of holding several hundred children, both 
male and female, who were brought by their 
parents to the monastery from distant towns and 
Provinces. There were also a special body of 
scribes, who copied books ; a collection of old 
ikonSy which served as models for their ikon 
painters, and a good library, furnished with ancient 
books and manuscripts for the use of the studious. 
Many of the future leaders and teachers of the 
Rascbly both male and female, received their 
education in the Wyg monastery. 

The participation by the women in the studies 
and activities usually confined to men is one of 
the most sympathetic peculiarities of the whole 
Rascol. The women, so completely subjugated and 



Digitized by VjOOQIC 



THE RASCOL. 469 



SO often ill-treated amongst the Great I?.ussian 
peasantry of the orthodox creed, recovered their 
dignity in the RascoL The sects were the only 
bodies among the peasantry where intellectual 
gifts were valued highly, and formed the chief 
claim to respect and influence. Religion was to 
them the supreme interest, and such members of 
the community as showed the greatest spiritual 
gifts were naturally the most appreciated. Wealth 
and physical strength bowed reverentially before 
intelligence, eloquence, and devotion to the 
common creed. In the religious bodies the 
women took their place by the side of the men, 
as their birthright. They showed the same zeal 
for their faith and the same courage on the 
scaffold and in the torture chambers. They 
studied the Scriptures and preached the Gospel 
as well as the men. Sometimes they founded 
new sects. The names of Akuline Ivanovna, 
Marianna, Hania, and other women were much 
renowned among the Rascolniks of various per- 
suasions. Very often the posts of "readers, 
or imordained presbyters in various Rascolnik 
parishes, were filled by women. In one sect, 
the Ochishenzy (the Purified), every family had 
its own priestess. One of the girls — the one 
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who seemed the most gifted — was from her child- 
hood exempted from all household work, and 
devoted all her time to study and to the reading 
of the Scriptures. When she came of age, she 
was made the family chaplain, confessor, and 
general spiritual adviser. No important business 
was decided upon without her approbation. 

In all sects alike the women take the leading 
part in the work of education. A special class 
of women, who renounced marriage, the Belizy 
(White Ones), devoted themselves to the educa- 
tion of the Rascolnik children as a profession. 
Sometimes they wandered from village to village, 
sometimes they resided permanently in cloisters 
specially intended for females, to which girls were 
sent as to boarding-schools. 

All the sects of the Rascol, the " priestly ** as 
well as the ** priestless,'' the Pomorzy as well as 
the Fedoseevzy, spared no pains in order to supply - 
their co-religionists with the means of education. 

Thus the Rascolniks had their regular popular 
schools a hundred years before the first official 
schools, for the benefit of the State peasants, were 
founded on paper ^ because until 1861 there were 
practically no popular schools for the orthodox 
peasantry to attend. Men who knew how to read 
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and write were in those times a great rarity 
among the orthodox moujiksy whilst among the 
Rascolniks education was common among men 
and with many women. 

The Rascolnik schools, supported and managed 
by the people themselves, without any thievish 
tchinovnik to pocket the funds intended for them, 
worked tolerably well. The instruction the 
Rascolniks received there was not extensive, and 
had an exclusively religious tendency, but it 
satisfied the wants of the people for the time 
being. 

The splits which very soon occurred in the 
Rascol only incresised this desire for instruction, 
as each sect had to defend its own position. 

The Rascolniks were exceedingly fond of reli- 
gious discussions, and were constantly arranging 
controversial conferences. Sometimes they de- 
bated with the orthodox, but this was neither 
safe nor particularly interesting. They preferred 
the debates arranged between representatives of 
various branches of the Rascol. Famous preachers 
and debaters met, coming from the farthest ex- 
tremities of the Empire to take part in, or to 
be present at, these tournaments, which made a 
stir all over the Rascolnik world. 
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The subjects of discussion were either general, 
the whole doctrine of the respective denomina- 
tions, or special. Sometimes questions of mere 
detail furnished the Rascolnik schoolmen with 
matter for discussion which lasted over several 
days. The thing was taken in great earnest. 
When three famous disputants of the Pomorzy 
sect came to Staraia Russa, to hold a disputation 
with Eusign Fedoseevitch (son of Fedosy, the 
founder of the sect), about "Pilate's Inscription," 
the latter imposed a fast of several days' duration 
on all his household, that he might obtain from 
God the needful inspiration for the contest. 

As a rule these disputations resulted only in 
the greater embitterment of the animosity between 
the sects, as none went to these meetings in a 
spirit of conciliation ; but it did not prevent the 
parties from meeting on the field again and again. 

After the debates, the chief disputants were 
wont to set down their views in writing in 
pamphlets and treatises, which were copied and 
widely circulated. The price of these manuscript 
volumes and pamphlets was very moderate, and 
within reach of an average purchaser, owing to 
the great competition between the numerous 
copyists. Thus a vast clandestine literature was 
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gradually created, which, notwithstanding the 
narrow field of its speculations, sometimes exhibits 
remarkable subtlety and acuteness of mind. Mr. 
Mackenzie Wallace, who had an opportunity of 
perusing some of these pamphlets written by 
these self-taught moujiksy says that they were not 
inferior to the dissertations of the trained School- 
men of the Middle Ages. 

Such an amount of intellectual life must have 
appeared exuberant when compared with the 
dead stagnation in which the orthodox peasantry 
lived. 

" Orthodox pecisants," says Ivan Axacoff, ** en- 
dowed with spiritual gifts and anxious to exercise 
them in some intellectual pursuit, indifferent to 
orthodoxy and suspicious of the clergy and the 
government, generally went over to the Rascol, 
where they found the society of men who were in 
a certain sense highly cultured, libraries, readers, 
publishers, copyists, and every aid to a free inter- 
change of thought and opinion." 

Thus did the Rascol become the embodiment 
of a kind of moujik culture entirely different to, and 
perfectly independent of, that of the upper, or 
Europeanized Russians. The Rascolniks knew 
no foreign language, and for a long time shunned 
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even Russian literature, because they considered 
the secular alphabet introduced by Peter the 
Great to be heretical. They only taught their 
children the Slavonic alphabet in which the 
Scriptures were printed. They lived, isolated 
by their religious prejudice, as completely apart 
from the world outside as if they were surrounded 
by impassable deserts. Still, they formed among 
themselves a nation of more than ten millions of 
men, in active intellectual interchange of thought. 
They could not relapse into utter stagnation. 

Rascolnik culture offers indeed unmistakable 
signs of progress in its particular domain. With 
the small intellectual capital they possessed, the 
actual progress was necessarily a very modest one, 
being confined to religious matters. Still, it is 
even now not devoid of interest, because so 
perfectly independent of any exterior influence, 
and entirely evolved from its own scanty materials. 

The Bible (the ancient unrevised edition, of 
course), with a few ecclesiastical books, some old 
translations from the Greek, formed the only 
intellectual food of the Rascol up to recent times. 

The first steps of the Rascol were exceedingly 
slow. For seventy years it floundered in the 
slough of ritualism from which it had started. 
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The Fedoseevzy doctrine mentioned in a former 
chapter is an illustration of this. People caused 
discord and quarrelled, and excommunicated one 
another, for differences in the mere detail of ex- 
terior worship. One denomination, for instance, 
seceded upon the question of the folding brass 
ikons, which they considered heretical, only ad- 
mitting as correct those that were solid, and 
formed from one piece of metal or wood. 

From the middle of the eighteenth century on- 
wards, questions of broader interest have been 
mixed up with those of ancient ritualism. The 
"priestless" take the lead in this movement, 
bringing the burning question of marriage, the 
stumbling-block of the sect, to the front. 

The " priestless " — those who refused to ac- 
cept the runaway orthodox /^^ as ministers — ^had 
a hard course to pursue. Strict observers of all 
the traditions and canons of the orthodox Church, 
they could perform for themselves only such 
rites as simple laymen are allowed to celebrate, 
i.e., baptise, hear confessions, and read certain 
parts of the mass. They could hold no com- 
munion service, and what was in practice more 
difficult to avoid — no marriage ceremony. Ac- 
cording to the canons of the orthodox Church 
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only ordained clergymen can perform this cere- 
mony. No clergy meant no wedlock. Monastic 
celibacy was imposed on all the adherents of the 
"priestless" Rascol as the only state free from 
sin and fitting a Christian. 

The leaders of the "priestless" Rascol tried 
hard to enforce this prescription both by preaching 
and by example. All their settlements were 
originally intended to be monasteries. The 
numbers of the faithful, however, of both sexes 
made the realisation of this intention exceedingly 
difficult. At the Wyg settlement — that beacon 
of the True Faith — the men and women were 
rigorously kept apart. They were lodged in two 
different groups of houses, and they never met in 
common rooms. In the chapel during the service 
each sex stood in a place specially assigned to 
it, and separated from the other by a double 
curtain of mats. Even the whole length of the 
passage which led from the women's lodgings 
to the door of the chapel was lined with mats, 
so as to render the fair sex invisible to the other. 
Private interviews 'were strictly prohibited. Rela- 
tives and fellow-villagers were allowed to meet 
in a common hall under the eyes of six elderly 
sisters of no less than sixty years of age, carefully 
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chosen for this office by the Elder or Abbot of 
the Wygorezie. 

Needless to say that all these precautions 
proved of no avail against nature. The number 
of transgressors was so great that it was im- 
possible to deal harshly with them. They were 
excommunicated for a period, and had some 
penance imposed on them, after which they were 
readmitted into the Church, and as a rule after 
an interval had to undergo the same punishment a 
second time, by way of expiation and purification. 

When the once small colony had increased to 
many thousands of souls, mostly husbandmen, 
whose scattered farms covered vast tracts of land 
won by their labour from marshes and brush- 
wood, the separation of the sexes became quite 
impracticable. A moujik cannot cultivate his 
land without the constant assistance of his baba^ 
to perform all the household work, to cook his 
dinner, and mind the cattle. The inhabitants of 
Pomorie — as the whole of the Rascolnik territory 
was called — naturally fell into two different classes 
— the monks, who inhabited the centres of the 
settlement, such as the Wyg monastery, and 
formed some other minor religious societies and 
Chapels ; and the laymen, who lived scattered in 
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small villages all around in regular peasant house- 
holds with their unwedded wives. They could 
condone the contraction of these unauthorised 
unions by the performance of a penance, which 
varied in severity according to the austerity or 
mildness of the elected readers or informal pres- 
byters of their respective congregations. 

These anomalous conditions could not fail to 
give twinges of conscience to the Rascolniksy but 
from the point of view of strict ritualism they had 
no choice ; what they considered a transgression 
against morality was a venial sin when compared 
with a breach of the sacred ordinances of the 
Church. 

About the middle of the eighteenth century 
the question of marriage began to be treated from 
another point of view. In 1750 a very popular 
writer of the Pomorzy sect, Anikin, boldly ap- 
proached the essential question of wedlock, main- 
taining that marriage is a sacred institution before 
God, independently of the Priest's benediction 
and the Church ceremony. 

His treatise made a great sensation, and excited 
a good deal of discussion. Among his followers 
was Basili Emelianov, the elder of the Moscow 
Pomorzy^ who began to perform a sort of 



Digitized by VjOOQIC 



THE RASCOL. 479 



marriage ceremony in his Chapel. This pro- 
duced a scandal among his fellow-worshippers. 
The Abbot of the Wyg monastery, Archip 
Dementiev, the head of the whole Pomorzy sect, 
was strongly opposed to this innovation. A 
council was summoned, Emelianov was excom- 
municated, and, being a rather weak man, sub- 
mitted and made a hypocritical recantation. 
His case was, however, taken up by several 
popular writers and debaters of the sect, such as 
Krilov, Paul the Curious, Skachkov, and others. 
They advanced the thesis — very sweeping for 
the Rascol — that in the absence of a clergyman 
laymen can, by appointment of the Church, per- 
form certain rites proper to the ordained clergy. 
The Pomorzy Church became divided within itself. 
The Abbot of Wygorezie, Archip Dementiev, 
Grigory Ivanovitch, author of more than twenty 
works on various subjects, and Dolgy, a merchant, 
wrote and preached vehemently against those 
who married 

The times were, however, ripe for a change, 
and the advocates of marriage gradually gained 
ground. Several of the former opponents of 
marriage passed over to the opposite side. In 
1795 Archip Dementiev, the Abbot, made the 
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declaration, that, "fearing God he does not 
consider Emelianov a heretic, nor the couples 
united by him, adulterers." 

After Emelianov's death his successor, Habriel 
Skachkov, went to Wygorezie, whence he re- 
turned in 1798 to Moscow, with a declaration, 
signed by the united Pomorzy sects, to the effect 
that ''marriage does not consist in the Church 
ceremony, which may or may not be performed,, 
but in the eternal vows of the married couple."" 
This was an important victory, and a marked 
proof of the broadening out of the Rascolnik 
mind. Religion had ceased for them to be a 
mere rite — it had become a principle of conduct. 

When the Pomorzy tried to bring the other 
great sect, the Fedoseevzy, over to their views, 
they met, . however, with fierce opposition^ 
Kovylin brutally pushed the ancient principle 
(of the rite above all things) to its logical con- 
clusion, as follows : — 

*' Better to live as a Turk than to marry ; 
better to have ten illegitimate children than one 
wedded husband." His followers made a picture, 
in which a wedded couple was represented, and 
the devil with a poker putting the soul into the 
body of the baby. 
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The example, nevertheless, spread among the 
Fedoseevzy too. The St. Petersburg elder of the 
sect began to unite some of his parishioners 
in matrimony. He was excommunicated. The 
St. Petersburg Fedoseevzy split off into two 
parties, and instituted a new persuasion, that of 
the Speshnevo. 

In 1876 the Government gave countenance to 
this movement by recognising the legality, in the 
eyes of the law, of the marriages registered in 
Rascolnik Chapels. 

Having thus settled according to the light of 
their individual reason and conscience one im- 
portant question, that of matrimony, the " priest- 
less " practically stepped out of the bonds of the 
RascoL In thus admitting the Protestant prin- 
ciple of freedom of interpretation, in one question, 
, they opened the way to its further conquests. 

This nineteenth century, especially the last 
twenty-five years, has been a period of very 
rapid progress towards rationalism in religion 
among former Rascolniks. 

Ten years before the Emancipation, a teacher 
belonging to the Wanderers, Nicolas Kiseleff, 
wrote against the spirit of obtuse conservatism 
which characterised the Rascol, advocating the 
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very opposite ideas of progress in religion. 
'* You call yourselves ' Old Believers ' and ' wor- 
shippers of old rites/ and you are proud of 
these names, though they are against the very 
spirit of Christianity. The Christian creed has 
nothing old in it, but ever grows younger and 
Iresher, and for the believers in Christ there can 
be no other name than Christians." 

These new ideas produced a great stir in the 
Rascolnik world, and KiselefF found many sym- 
pathisers and adherents. 

Another writer, a learned Rascolnik monk, 
Paul, in his book, Th3 Kings Way^ which had 
a very great sale, rejected the authority of some 
of the canonised Fathers of the Church. In 
another work of his he attacks the principle of 
an ecclesiastical hierarchy, proving on historical 
grounds that before Nicon's time, and up to 1685, 
there were in the Pskov Bishopric one hundred 
and sixty parishes in the hands of the peasants, 
who appointed presbyters without their having 
been ordained by the Bishop. 

Many prominent Rascolnik teachers attacked 
various other important dogmas of the orthodox 
Church. One man, Efim Blokhin, who wrote 
in 1840, rejected all the Sacraments ; others 
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accepted Baptism but rejected the Eucharist, on 
the authority of St. John and St. Augustine, who 
said, ** Believe, and thou hast eaten and hast 
partaken of the Eucharist." Very many reject 
three or four of the less important sacraments 
peculiar to the Greek Church. 

The leading spirits of the Rascol have long 
since relinquished the petty ritualistic hobbies of 
their forefathers. The questions as to crossing 
with two or with three fingers, or of the Greek 
versus the Latin form of the cross, are replaced 
by questions as to the binding force of the letter 
of Scripture, the amount of freedom of interpre- 
tation permissible, the authenticity of certain 
prophecies in the Old Testament, the reality of 
the miracles in the New. 

A vast intellectual work of transformation is 
evidently in progress within the old Rascol, of 
which the writings just mentioned are a symptom 
and an instrument. A noticeable change has been 
wrought during the last two generations in the 
spirit of our ritualistic dissent. The respective 
positions of the orthodox and the Rascolniks has 
been completely reversed. Fifty years ago the'j^ 
Orthodox reproached the Rascolniks with their 
narrowness, and their slavish adherence to the 
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letter, to the neglect of the spirit of religious 
doctrines. Now the Rascolniks levy the same 
reproaches against the Orthodox, whom they call 
** Ritualists of the Church Hierarchy," To use 
the pertinent expression of I. Aksakoff, the 
Rascolniks think that "the so-called Orthodox 
creed is a perfunctory, official one, which does 
not spring from the living faith of those who 
profess it, and which serves merely as one of the 
instruments used by the Government for the 
maintenance of order." 

With the Rascolniksy the tendency to disregard 
exterior formalities and to seek after the " inner 
sense " of the Scriptures constantly gains ground. 
The Scriptures must be understood according to 
the spirit, and not according to the letter. This 
transformation has already spread very far among 
the " priestless." Their main body can be said to 
have given up the Rascol as a ritual altogether. 
The Popovzy are much slower to move, and 
stick tenaciously to the antiquated creed of their 
forefathers. 

There exist a number of sects, founded during 
the last twenty or thirty years, in which the most 
advanced rationalistic theories of the Rascol are 
embodied. Such are the Nemoliaki (Non-prayers), 
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founded in 1835-7 by Zimin, a Cossack of the Don, 
and now widely spread among the Rascolniks 
in Siberia, Perm, Moscow, Odessa, and Nijni 
Novgorod; the Vozdykhanzy (the Sighers), who 
appeared about twelve years ago in the Province 
of Kaluga, and afterwards spread into the 
neighbouring provinces; the Kalikovzy of the 
Province of Tchernigov ; the several new ramifica- 
tions of the Yaroslav Beguny, and many others. 
These sects are the only ones which have latterly 
had any considerable success within the RascoL 
All are more or less rationalistic ; they reject 
the Sacraments (sometimes all of them, but 
occasionally making exceptions in favour of Bap- 
tism and the Eucharist), the Church Hierarchy, 
the ikonSy and the saints, also the worship of 
relics, and temple- worship. All bear traces, how- 
ever, of their Rascolnik origin, for they always 
contain something about Nicon as Antichrist either 
in the fantastic views set forth as to the history 
of the world, or in some other peculiar tenets. 

All these are pregnant signs. Vast communi- 
ties, composed of from twelve to fifteen millions 
of men, everywhere present the widest intellectual 
differences. Whilst the more advanced elements v 
of the Rascol have ceased to be Rascolniks at all, ^ 
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among the most backward we hear now and 
again of isolated cases of self-immolation. But the 
painstaking investigators of the modern Rascol 
have brought to light sufficient proof of the vast- 
ness and intensity of religious rationalism in the 
leading body of the Rascol to show unmistakably 
in what direction it is moving. 

The Orthodox Church has been quite right in 
asserting that the Rascol cannot stand the pro- 
gress of time and culture. The great ritualistic 
schism is mightily shaken, and as such its years 
are numbered. But the Church was wrong to 
suppose that when their eyes should be opened to 
the narrowness of their doctrine the people would 
return to the bosom of the Mother-Church. 
What we may expect, with a good deal of certainty, 
is that they will reverse their tactics and attack 
yit from the opposite side. 

Before passing on to the consideration of purely 
rationalistic dissent, unmixed and unconnected 
with the Rascol proper, we must say a few words 
about one strange sect of which we have heard 
pretty often of late. It is the so-called sect of the 
Ne Nashy, or the " Negators." It is not exactly a 
•• sect,'* as they are avowed freethinkers, denying 
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everything in religion. Nevertheless they exhibit 
a fierce fanaticism in their negation, and to this we 
are unaccustomed in connection with the sobering 
influences of scientific thought. These popular 
freethinkers have been met and observed by 
educated people in several prisons. H. Lopatin 
described in the Vperiod several of those 
detained in the Irkutsk prison. Mishla, an official 
in the civil service, had an opportunity of studying 
them in one of the prisons of Western Siberia. 
W. Korolenko, our talented young writer, when on 
his way to Siberia met one of them in Perm 
prison. They are said to be very numerous in 
the Province of Saratov. 

All accounts agree in representing these people 
as unflinching, fierce rebels, denying all authority, 
whether Divine or human, bearing, and often pro- 
voking, the most appalling punishments, rather 
than show any sign of submission, or deference to 
their gaolers or any other men in authority. 

It would be an honour to us to call them 
popular Nihilists, were they not imbued at the 
same time with a sort of worship of individual 
selfishness, and with gloomy pessimist views as 
regards all things human. It is difficult to com- 
prehend what good purpose is served by all the 
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frightful sufferings they bring down on their own 
heads by wilful, sometimes wanton, insults and 
roughness. It seems as though they enjoyed 
suffering on some incomprehensible psychological 
grounds of their own. Mishla describes a mild 
type of these popular freethinkers, a certain 
Nicolas Tchukhmishov, who did not refuse to 
work in the prison, who answered all questions as 
to his name and origin when asked by the prison 
authorities, and who did not worry them much in 
any other fashion, as his companions were wont to 
do. He was accordingly treated with mildness 
by the gaolers, who were glad to overlook as 
"crotchets '' his habit of wearing his hat in their 
presence, and using rather free language towards 
his superiors, etc. But suddenly, when the new 
Governor of the Province, who is as absolute a 
monarch in Siberia as a Turkish Pacha, came to 
visit the prison, Nicolas Tchukhmishov publicly 
abused him in most opprobrious terms, though 
quite unprovoked. He was instantly condemned 
to be flogged. The next day, when the sentence 
had to be carried out, he assaulted the ispravnik 
and overthrew the zerzalOy a sort of fetish intended 
to represent the Emperor, for which offences the 
infuriated ispravnik had him flogged almost to 
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death. When Mishla, with whom he was on 
friendly terms, paid him a visit at the hospital, 
and asked him for what reason he had done all 
this, Tchukhmishov quietly answered, " I had to 
do it, it was necessary," and offered no further 
explanation. 

There is something which recalls the early 
self-immolators of the Rascolnik in these strange 
yearnings after martyrdom. A. Prugavin names, 
as the founder of this "sect," a certain Vasily 
Shyshkov, a peasant from the Province of Saratov, 
sentenced to exile in Siberia for his religious 
opinions. He was by birth a member of the 
Fedoseevzy, but not being satisfied with it he 
changed. Four times he altered his creed, and in 
the meantime was thrice rebaptized. None of the 
Churches satisfied him, so he began to study the 
Scriptures for himself, with the hope of finding 
his own way to God. Instead of finding peace, 
however, he was struck by the contradictions con- 
tained in the Scriptures, and after great inward 
struggle and anguish he ended by abjuring the 
Scriptures, Religion, God, and the future life. To 
the question " How was the world created } " he 
answered, that " it had never been created at all, 
but had existed from all time." As to the immor- 
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tality of the soul, He taught that the mind and 
the body of man are perpetuated in his children^ 
all else perishes absolutely. 

This negative sect appears under two other 
names — the Netovzy, or " Deniers,'* and probably 
also the Molchalniky, or the ** Dumb" — the same 
whom a Governor of Western Siberia has again 
and again put to regular torture for the fun of 
verifying whether it would be possible for them 
not to utter a sound during the frightful ordeal. 

It is not necessary to relegate all these negative- 
sects to one common source. Most probably they^ 
\ sprang up sporadically here and there ; but from 
1 its general character it is easy to infer that this 
1 form of free thought grew on the religious hotbed 
1 of the Rascol, independently of the influence of the 
positive sciences. 
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CHAPTER I. 

Russian rationalism is of very ancient date. 
The gre^t Protestant movement which began to 
agitate the whole Christian world in the thirteenth 
and fourteenth centuries, and which culminated in 
the Reformation, had its feeble echoes even in 
far-distant and secluded Muscovy. 

The new influence first became manifest in the 
northern commercial republics, which were more 
advanced in their culture and less prejudiced against 
foreigners. As early as 1370, we read that in 
the town of Pskov there was a sect founded by 
a Dean named Nikita, and a certain Karp, pro- 
bably by profession a barber, at any rate so his 
surname of Strigolnik seems to indicate. The 
doctrine of the Strigolniks, or ** barbers," as 
they were dubbed by the orthodox, was that 
of a rudimentary rationalism. They rejected the 
priesthood and the sacraments ; they taught the 
people that they ought not to receive either 
Baptism or the Eucharist at the hands of 
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the priests. According to them, people could 
confess without the- assistance of a clegyman : the 
penitents had only to prostrate themselves on the 
ground and whisper their sins to mother earth. 
Some of the adherents of the sect even went 
so far, it is said, as to reject the infallibility of the 
Scriptures, the doctrine of the immortality of the 
soul, and resurrection of the dead. 

The Strigolniks led a very severe ascetic life, 
devoted to fasting and prayers. They mixed little 
with their orthodox fellow-citizens, and are said to 
have been very proud, stiff, and unsociable. This, 
if we are to believe the statements of their oppo- 
nents, was the chief cause of the odium in which 
they were held by the people of Pskov and of 
Novgorod. The sect had but a short existence, 
and was destroyed without the intervention of the 
authorities. The people of Pskov expelled them 
from the town, and a few years later they 
migrated to Novgorod, where the crowd laid 
hands on them and threw them from the Volchov 
bridge into the river. 

A hundred years later, in the same town of 
Novgorod, there appeared an heretical rational- 
istic sect of much wider influence and importance 
— the so-called '' Judaisers'' This sect was 



Digitized by VjOOQIC 



RATIONAUSTIC DISSENT, 495 

founded about 1470-80 by a Jewish scholar, 
named Skhary or Zacharia. He had come to 
Novgorod from Lithuania in the suite of Alex- 
ander Olelkovitch, the last Prince of free Novgo- 
rod. Skhary, whom the chroniclers mention as 
a man of great learning and acute intellect, took 
up his abode in Novgorod, and began an active 
propaganda among the most advanced theolo- 
gians of the Christian Church. He attacked the 
dogma of the Trinity, the doctrine of the 
Redemption, the sacraments, the worship of the 
ikonSy and the worship of the saints on logical 
grounds. He furthermore strongly objected to 
monastic celibacy as contrary to human nature. 

All this was new and attractive to the Nov- 
gorod divines, who had hitherto had to exercise 
their minds on mere formalities. The first 
disciples who joined this Jewish scholar were two 
prominent clergymen, Alexy and Dionisy, and 
soon afterwards Gabriel, the Dean of Novgorod 
Cathedral. The more educated among the 
laymen soon followed their example, attracted by 
the clear logic and the simple and comprehensible 
ethics, which the new sect carefully elaborated. 

In 1480 the Tzar, John HI., paid a visit to 
Novgorod, and made the acquaintance of the two 
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chiefs of the sect, the pops Alexy and Dionisy, 
and on returning to Moscow took both of them 
with him to his Capital. The sect spread very 
rapidly at the court of Moscow, and among a 
group of the clergy. Some too of the most 
influential officials, and even members of the 
Tzar's own family, were in its favour. In ten 
years the sect had spread over the chief towns 
of the Empire. 

In 1489 they obtained the nomination of 
Zossima, their secret adherent, to the headship of 
the Muscovite Church, a thing which no sect had 
ever before succeeded in doing. The Tzar him- 
self lent a favourable ear to their teachings, but 
they had no root among the masses, so that the 
members of the orthodox Church, when roused from 
indifference by the passionate appeal of Hennady, 
obtained an easy and complete victory over them. 
The council, convened at Hennady 's instigation, 
condemned th^ Judaisers as heretics, and deposed 
the Metropolitan. Zossima was permitted, by 
exceptional leniency on the p^rt of the Tzar 
to end his days unmolested in a monastery. 
Some of the minor lights of the sect were de- 
livered over to the tribunals and executed. The 
remainder dispersed, and the whilom powerful 
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sect vanished, we may safely say without leaving 
a trace behind. There exists, it is true, among 
the many popular sects of to-day a body of 
Sabbatarians which in some of its subdivisions 
reproduces the doctrines of the early Judaisers. 
It would, however, be perfectly absurd to suppose 
them connected by some mysterious links of 
heredity with a sect which only existed three 
hundred years before. The "Epistles" and the 
** Acts" show so many unmistakable proofs of the 
judaising tendencies of some of the founders of 
Christianity, that they offer a perfectly satisfactory 
explanation of the spontaneous development of 
judaizing sects in Russia as well as in other 
countries. 

The following generation offers another, but 
much more feeble manifestation of the same ration- 
alistic tendencies, founded this time on a purely 
Christian basis. This movement is generally 
connected with the literary activity of a remarkable 
man, Maxim the Greek, an Albanian scholar, who 
succeeded in grafting upon the country of his 
adoption some elements of the vigorous European 
culture of his day. 

Maxim the Greek studied in Paris, Venice, and 
Florence. He was a contemporary and a warm 
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admirer of Girolamo Savonarola. When sum- 
moned to Moscow, he could not help criticising 
the wooden formalism and narrowness of Russian 
religion. 

There was nothing adverse to orthodoxy in 
the teachings of Maxim the Greek, though he was 
accused of ** heresy " and condemned to life-long 
imprisonment. In his numerous writings and 
speeches he merely tried to persuade the Russians 
to give a little thought to their religion, — which 
was a great and dangerous service in that be- 
nighted epoch. 

Prince Kurbsky tells us that at that time the 
orthodox priests themselves tried to damp the 
ardour of such young people as were lovers of 
book-lore and religious study. *' Do not read 
many books," they said ; "the source of all sin is 
reasoning : it is like the second fall. You have, 
forsooth, acquired superior wisdom, when lo ! you 
stop to reason on some text; and behold! you 
have fallen into some heresy." Matvey Seme- 
novitch Bashkin, condemned in 1555 for heresy, 
and probably burned alive — a vague but very 
touching figure — was probably one of those young 
people in whom such advice and warning were 
powerless to still the longing after light and truth. 
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During the Lent of 1554, Simeon, the pop of 
the Cathedral of the Annunciation, was approached 
by a stranger, who asked to be confessed. It was 
a well-to-do nobleman, Matvey Bashkin. At the 
confession, the penitent asked the pop questions 
as to the moral obligations and religious duties 
of men which appeared " awkward " to the pop 
Simeon. Bashkin showed him a book of Epistles 
full of marks, indicating those texts which had 
struck the reader most ; he asked Simeon to 
explain some of these texts to him ; but the pop 
not being a man of large resource, Bashkin 
offered his own explanations. 

" Look," he said once, pointing to the gospel ; 
'* is it not written, * For all the law is fulfilled in 
one word, even in this, Thou shalt love thy 
neighbour as thyself ? and yet people all around 
us do nothing but torment one another. Christ 
ordered us to live like brothers, and we, being 
Christians, hold other Christians in bondage. 
I, thank God, have torn the kabalas I had on 
my men into pieces. Those who live on my 
estates do so of their own free will, and not 
because of my rights as a certificated slave-owner. 
If they are satisfied with me they remain, if not 
they are free to go whenever they like. You who 
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are our spiritual fathers, you ought to visit us 
laymen oftener, and to teach us how to live, and 
how to do our duty towards the people who are 
subjected to us." 

This inquiring tone of mind and these ideas 
revealed a different spirit from that which then 
prevailed in the Muscovite Church. Pop Simeon 
was hurt, and denounced Bashkin, whose doctrine 
he termed "a debauchery." Bashkin was arrested 
and tried by the council in the following year, 
together with a small group of friends, among 
them some of the most educated and advanced of 
the clergy. When questioned, Bashkin summed 
up the theological part of his doctrine thus : 
" We reject the sacraments, the traditions of the 
Church, the worship of the saints, and their l 
ikons. By * the Church ' we understand a ' 
congregation of believers, and not a human 
institution, still less a mere building of stones." 
To these doctrines, which reflected the Protes- 
tantism of the West, Bashkin is supposed to have 
united the views of the Arians. *'We do not 
recognise," he went on to say, "the divinity of 
the Son, nor his equality with the Father." 
It is difficult to determine what, in this profession 
of faith, represented the real views of the Russian 
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latitudinarians of the sixteenth century, and which 
were put into their mouths by the inquisitors. 
The very fact that Bashkin went to confession 
to a pop speaks against his rejection of the 
Sacraments, though this may perhaps have been 
the mere device of a propagandist to enter into 
communication with a man whom he expected to 
convert to his views. At all events, the general 
rationalistic character of Bashkin's heresy cannot 
be doubted. 

Bashkin's ultimate fate is a matter of uncertainty. 
Popular tradition says that he was burned at the 
stake, though there is no mention of him in the 
official records. Popular rationalists of modem 
times look reverently upon Bashkin as the 
founder of their creed, though of course this title 
must be accepted only as an honorary one. 

As another symp tom of tfifi fern^^ri^-atinn going 
on in men's minds, we may also mention another 
interesting heresiarch — Theodosius the Squint- 
eyed, whose heresy was discovered at about 
the same time as Bashkin's, but, according to 
Kostomarov, was not directly connected with it. 
Theodosius, or f edosy, the Squint-eyed. was'> 
the first genuine self-taught moujik who, owing 
to his superior intelligence, appears at the head 



Digitized by VjOOQIC 



502 THE RUSSIAN PEASANTRY. 

of a sect. He was a serf on some nobleman's 
estate on the river Volga. He contrived to 
escape from his master, and for some years 
wandered as a vagabond under assumed names, 
till he found refuge, as so many of his fellow- 
vagabonds had done before him, in Baloosero, 
one of the northern monasteries. Here he 
began to preach, and converted several of the 
brethren and some of the laymen of the neigh- 
bourhood. According to an account which some 
of his followers gave to a friend of theirs, 
Fedosy appears to have been a very bold thinker 
and a fine dialectician. He knew the Bible tho- 
roughly, and was as skilful in the art of discovering 
heaps of texts in support of his opinions as the 
best of the Rascolnik's " readers " of more recent 
date. In many points the doctrine of Fedosy 
reminds us of that of Bashkin, though he went 
much farther. In his striving after a stricter 
monotheism,! he rejected the divinity of the Son 
and his equality with the Father. 

" How dared they," he was wont to ask, " in- 
sert in the creed, in reference to Jesus, the words 
'begotten, not made,' when the Apostle Peter 
had said that God created Jesus ? He did not 
say * begot,' but created. And the Apostle Paul 
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likewise says : ^ There is one God and one 
Mediator between God and men, the man Christ 
Jesus/" 

Quoting numerous passages from the Penta- 
teuch, the Psalms, the Proverbs of Solomon, 
and the Prophets, Fedosy stigmatized ikon- 
worship as idolatry, and-jcalled the Churches 
"idol shrines," and X^cat pops "idol priests." ^He 
rejected the Sacraments and the external rites of 
the Church, and showed a great respect for the 
books of Moses, which he called " fundamental 
ones." \He admitted men's freedom to question 
even the authenticity of the Scriptures, rejecting, 
for instance, as unauthentic the Epistle of St. 
Paul to the Hebrews, which he attributed to 
some other man of the same name. 

He differed from the Christians inasmuch as he 
denied the immortality of the soul, as well as the 
doctrine of the Redemption and of the fall of 
man. He taught that man was created mortal, 
as were all other living creatures. " Why should 
death mean something exceptional to man "i"' he 
asked. " The big fishes of the sea and the whales 
and serpents, the birds of the air and the beasts, 
the lions and elephants, who are the biggest 
creatures on the earth, all have to die, and nothing 
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is left of them after death. All these are like 
men, creations of God." 

Against the doctrine of the Redemption he urged 
that human nature had undergone no change 
since the coming of Christ : ** Men are as liable 
now as they were before to infirmities, death, 
and sin/' 

Fedosy the Squint-eyed, with one of his chief 
disciples, had the good luck to escape from the 
Moscow prison, thus avoiding the otherwise in- 
evitable execution. He and his friend took refuge 
in Lithuania, where their propaganda is said to 
have met with great success. 

i^uch were the most important of the early 
manifestations of religious rationalism in Russia. 
They are so exceedingly feeble, these dying 
echoes of the far-distant thunder, that but for the 
dead silence of everything around it would be 
difficult to catch the sound at all. 

The real harbingers of rationalism, who carried 
its standard through the cold blasts of time and 
the blows of persecution, are two popular sects, 
— the Dukhoborzy, or ** Champions of the Spirit," 
and the Molokane, or " Milk-eaters." 



Digitized by VjOOQIC 



CHAPTER II. 

The Dukhoborzy and Molokane are of the same 
extraction, and the exterior forms of their worship 
are pretty much the same. For a long time they 
were confounded. Closer observation showed, 
however, a considerable difference between the 
Molokane, who are strict Christians of the Pro- 
testant type, and the Dukhoborzy, who have deve- 
loped a sort of theosophy differing in some 
essentials from orthodox Christianity. It was 
generally thought that the more moderate and 
much more numerous Molokane was the elder of 
the two sects. The Dukhoborzy were supposed 
to be an offshoot generated as usual by a more 
extreme minority. This view has been adopted 
by Baron Haxthausen and other foreign writers. 
Modern investigations have, however, proved the 
contrary to be the case. The Molokane seceded 
from the Dukhoborzy during the last quarter of 
the eighteenth century, and the Dukhoborzy is 
much the elder. 
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Nothing can be said with certainty about the 
origin of this sect, but the doctrines of the 
Dukhoborzy are so extremely complicated, and 
contain such strange ideas, that it is particularly 
unlikely that they should have been developed 
at one stroke on orthodox soil, without some 
previous work in the realm of thought having 
been expended in religious matters. Very pro- 
bably we see in the Dukhoborzy and Molokane the 
two last links of a long series of transformations 
and religious efforts of the popular mind, links in 
a chain which it is impossible for us to review for 
lack of any written record. 

Absorbed by the struggle with the powerful 
Rascol^ the Government disregarded the small 
body of rationalist dissenters, sometimes even 
confounding them with the extreme sect of ritual- 
istic dissent. When the Dukhoborzy were first 
discovered in 1750-5 by the Imperial police, it was 
as a numerous and fully-organized body, with 
ramifications in four Provinces of the Empire 
At their examination xh^ Dukhoborzy of the village 
of Okhochee (Province of Kharkov) made a de- 
position in which some scholars thought to find a 
cue to the origin of the sect. On being asked by 
the police, who taught them their criminal faith,. 



Digitized by VjOOQiC 



RJ^TIONAUSTIC DISSENT. 507 

the prisoners answered that they had learned it 
of a foreigner, a military man, who had stayed 
for many years among them and went away again, 
nobody knowing whither. 

No particulars were given as to the nationality, 
the name, or the creed of this foreigner. In com- 
paring dates it was conjectured that he must 
have been a prisoner of war taken during the 
seven years' campaign. As, after a superficial 
examination, the tenets of the Dukhoborzy were 
thought to be much the same as those of the 
Quakers, it was concluded that the mysterious 
stranger must have been a member of the Society 
of Friends. 

This legend made the turn of the world and 
led to some curious disappointments. Whether it 
has some historical basis or not it is difficult 
to decide. A stranger who had learnt Russian 
and took aQ interest in popular religion may have 
lived in those parts, or he may never have existed 
at all, and the whole story about him be a fabri- 
cation of the accused Dukhoborzy in order to stave 
off the annoyances caused by the police. The 
inner-evidences of the Dukhoborzy doctrines make 
foreign influence very probable, but we must look 
for their sources rather to the East, or to the old 
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Christian heresies, than to modern Protestantism, 
and to an epoch in all probability much anterior 
to the seven years' war. 

The base of the Dukkoborzys' creed is their 
conception of the Deity as the Soul of the World, 
the reasoning principle of the universe ; not as 
a Personal Being, superior to and independent 
of the world. 

*' The Dukhoborzy'' says the Orthodox Inier- 
locutor of 1859, " believe that God does not exist 
as a separate personal Being. The Deity, accord- 
ing to them, dwells in the souls of men, inseparable 
and indistinguishable from them, and unable to 
reveal its substance and glory otherwise than 
through them." The Dukhoborzy accordingly con- 
sider the soul of man to be a faithful image of God. 
With the above-named restrictions, the Dukhoborzy 
accept the dogma of the Trinity of the Godhead, 
and see it reproduced in the spiritual capacities 
of man,j— God the Father is the Memory ; God 
the Son is the Reason ; God the Spirit is the 
Will 

They also accept the whole of the Scriptures, 
but in the spirit ot symbolic individualisation. 
According to them, the whole of the New and 
the Old Testaments merely prefigure in some 
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Spiritual way the mysteries which are accomplished 
in the soul of every faithful man. 

The ** Inner Word," or " Speculating Reason," 
which is identical with **God the Son," performs, 
in a spiritual sense, the ofifice of redemption in 
the soul of every faithful human being ; here it 
has its spiritual birth, here it preaches, works 
miracles, suffers, and brings to life — ^as Christ did 
on earth. 

The fall of Adam is likewise merely a symbol- 
isation of what is daily performed in the souls 
of men. The Dukhoborzy^ accept it as an histori- 
cal event, but they deny the degenerating influence 
of the fall of the first man on all his descendants. 
Adam's fall was his individual fall, a source of mis- 
fortune and deterioration for his soul alone. They 
reject therefore the dogma of redemption and 
of incarnation. '* We believe that Christ was 
only a good man," they said to Allan and Grilet, 
two English clergymen who came over to inquire 
whether the Dukkoborzy were really Russian 
Quakers, as it had been rumoured. 

The Inner Word — the revelation of God in 
the soul of man — is the supreme authority in 
religious questions, and the source of all wisdom. 
The totality of that wisdom, possessed by the 
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whole Church, is what the Dukhoborzy understand 
to be the "Book of Life." This ''Book" is 
traced out practically, by a vast number of religi- 
ous hymns, meditations, precepts, and commen- 
tories, of which every Dukhoborzy tries to retain 
in his memory as much as he can, that he may 
transmit it through oral tuition to his children. 
The share of this sacred knowledge enjoyed by 
each individual man is small, but the Dukhoborzy 
believe that the religious truth possessed by their 
Church as a whole is superior to that recorded 
in any of the Scriptures. " Ask our old people," 
they say ; '' they will teach you better." 

The Dukhoborzy proudly consider themselves 
as the only true worshippers of God, and consider 
that the rest of mankind is wallowing in super- 
stition and idolatry. They show, however, a 
remarkable and quite exceptional liberality of 
mind in determining who are to be considered 
as the true Dukhoborzy — champions of the spirit. 

According to them, the Church is the congrega- 
tion of those whom God himself has called from 
amongst the worldly and ordained to walk in the 
path of light. These chosen ones are not recog- 
nizable by any peculiar sign, nor are they 
associated with any outward religion. They form 
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an invisible Church, whose members are scattered 
all over the world and recognize the authority of 
many religions. 

Thus there are people belonging to this Church 
not only among all Christian sects, but among 
those who do not study the Scriptures and who 
do not know Jesus Christ It includes men of all 
nations, all races, and all tongues. Even among 
the Jews and the Turks, members of this Church 
may be found — all those who are guided by their 
'* inner light,'' and cultivate in their souls the 
seed of goodness {Novizky, 67-68, from **Westnik 
Europy," 1880). 

The Dukhoborzy believe, in their own fashion, 
in the immortality of the soul : God, who dwells in 
the souls of men, is immortal, therefore so are the 
souls ; but they entirely reject the Christian con- 
ception of immortality. According to them, the 
individual immortality of a man consists " in the 
memory which the deceased leaves behind him 
among his fellow-men." They do not believe in 
either hell or paradise. According to them, the 
promise of future life we find in the Scriptures 
refers to the future destinies of mankind on earth, 
and not to a life beyond the tomb in another 
world. " There will be no resurrection of the body, 
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and there will be no destruction of the visible 
world. Physical nature as the abode of an 
Eternal God will last for ever. The difference 
between the present life and the future is this : 
now the faithful have to live among sinners^ 
whilst in the future they will overcome the sinners 
and will inherit the earth alone, though people 
will be bom, will work, and die just as they do 
now." 

Believing that souls are a part of God, which 
cannot perish at the destruction of the bodies, the 
Dukhoborzy admit the doctrine of the transmigra- 
tion of souls. Yet here we find a curious peculi- 
arity, in opposition to the common version of this 
doctrine : the Dukhoborzy do not suppose that the 
soul enters the body before or at the moment of 
the birth of a child. The newly-born baby is only 
a piece of soulless matter.* According to the 
Dukhoborzy, the soul enters into the child's body 
gradually from about the sixth to the fifteenth 
year of its age, the period during which the child 
is learning from the ** Book of Life," and the triune 
manifestation of the spirit — memory, reason, and 

* This article of faith served as a ground for the absurd 
accusation brought against these people by the orthodox, of 
infanticide. 
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will — are developed and shaped in it. This indi- 
cates clearly in what, according to the Dukhoborzyy 
the transmigration of souls consists. 

Whence have our moujiks got all these ideas ? 
From India ? from ancient Gnostics ? Or are they 
the popular version of the views of some Western 
heresiarch ? Or have they evolved them all out 
of their own heads by meditating on the Scrip- 
tures ? 

Any and all of these surmises may be true, 
though not one has more than mere conjecture 
to support it. As to the Dukhoborzy themselves, 
they have no distinct tradition as to the origin 
of their creed ; or if you like they have, and a 
very strong one, but one which can hardly be of 
any use as an historical fact. They declare that 
the founders of their creed were the three youths 
whom King Nebuchadnezzar ordered to be 
thrown into a flaming furnace. Some again go 
back to still earlier times for the founder of their 
Church, and believe him to have been Abel, the 
first innocent man slaughtered, as so many of 
their own prophets and teachers have since been. 

At all events, the formation and constant de- 
velopment of a similar doctrine among the simple, 
uneducated moujiks is a very suggestive fact, for 

VOL. II. XX 
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it must be borne in mind that all the Dukhoborzy^ 
both past and present, are simple moujiks, tillers 
of the soil, or tradesmen. ** Hitherto," says 
Haxthausen, ** none of the educated classes have 
been found among these sects. No Russian 
clergyman has ever gone over to them or become 
their leader: their members are all ordinary 
Russian peasants. The more wonderful there- 
fore, is the acuteness of intellect and force of 
imagination which they manifest, and which testify 
to the great intellectual gifts that still lie dormant 
in the Russian common people." 

So high, indeed, was the speculative part of the 
Dukhoborzy doctrine carried, that its followers 
often could not comprehend it so as to preserve 
its purity. The early Dukhoborzy^ like the Jews of 
Moses' time, appear to have easily relapsed into 
certain lower forms of religion. They fell back 
on the worship of man, in this respect reminding 
us of the Chlists. The first of their authentic 
leaders, whose name has been preserved, was 
Silvan Kolesnikov, a peasant of the Province of 
Kharkov, who died an octogenarian. He is re- 
membered as a man of wonderful eloquence and 
power of persuasion, as well as of great practical 
piety. Few men have ever contributed so much 
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towards the enlargement of the Book of Life as 
has this Patriarch of the pure Dukhoborzy Church, 
But in the next generation Savva Poberikhin, a 
peasant of the neighbouring Province of Tambov, 
played the part of a Dukhoborzy Aaron — only that 
instead of a golden calf he erected his own person 
as idol. 

Poberikhin introduced a new dogma, proclaiming 
the eternal separateness of each transmigratory 
soul, and the possibility that during its wanderings 
it might retain the memory of its former state in its 
new habitation. This dogma was really intended 
to serve one purpose — the discovery of the abode 
of the soul of Jesus since his death. Poberikhin 
thought that God revealed himself in his whole- 
ness in Jesus, having descended upon his soul 
at his thirtieth year, choosing him before all 
others because the soul of Jesus was the most 
perfect and pure that ever animated a human 
body. After the death of Jesus, his soul, in 
passing into the bodies of other men, had, by a 
special grace of God, always retained the remem- 
brance of its former state. Every man whom it 
animated knew that he possessed the soul of 
Jesus, Savva Poberikhin named those whom 
in the olden times he supposed to have been 
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the guardians of this precious loan. For the 
present he declared that the real Jesus was him- 
self, and he accordingly claimed a tribute of 
obedience and veneration suited to that high 
dignity. He obtained recognition, and established 
among the Dukhoborzy a sort of temporal 
theocracy, and surrounded himself with a body 
of zealots called " angels of death/' because it 
was their duty, it is said, to punish those who 
resisted his orders, with death. 

There are some indications, though these are 
not so well authenticated, of the appearance of 
other "Christs'* of Poberikhin's type, in the earlier 
part of this century among the Dukhoborzy. 

The doctrine introduced by Poberikhin was 
afterwards rejected as contrary to the essence of 
the Dukhoborzy theology, and in its application 
repugnant to their ideas regarding the social and 
political equality of all men as children and har- 
bingers of God. 

An almost religious respect for man is the basis 
of all mutual relations with the Dukhoborzy. They 
deny even paternal authority, which is, as a rule, 
so much respected among our patriarchal popula- 
tion. The family ties among the Dukhoborzy are 
being based on mutual affection, never on the 
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obedience due to a father. "The act of generation 
and of being born, with them constitutes no tie of 
relationship/' says Haxthausen, in describing the 
colonies of this sect on the Molochnaia. " The soul, 
the image of God, recognizes no earthly father 
or mother ; the body springs from matter as a 
whole; it is the child of the earth. With the 
body of the mother which bore it for a time, it 
stands in no nearer relationship than does the 
seed with the plant from which we pluck it. It 
is matter of indifference to the soul as to which 
prison, or body, it inhabits. There is only one 
father, the totality of God, who dwells in each 
individual ; and one mother, universal matter, or 
nature, the earth. The Dukhoborzyy therefore, 
never call their parents * father ' and * mother,' but 
only * old man ' and * old woman.* In the same 
way a father calls his children not *mine,' but 
* ours ' (the commune's). The men call their 
wives * sisters.' Natural sympathies and instincts, 
however, are stronger than dogmas. Thus we 
have both heard and seen that the deep and 
affectionate veneration of children for their 
parents, and the tender love of parents for their 
children, which is a universal characteristic among 
the Russians, showed itself here likewise, in nearly 
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every relation of family life among the Dukhoborzy, 
outward signs of relationship only, being avoided." 

The only claim to authority with them is the 
possession of a greater share of the divine revela- 
tion. Occasionally the Dukhoborzy have bowed to 
some man in whom they have recognized excep- 
tional spiritual gifts ; but, as a rule, their religion 
has harmonized with the popular feeling of demo- 
cratic equality. The only permanent authority 
with the Dukhoborzy is that of the whole body of 
believers, the commune, whose collective light in- 
dividuals are willing to recognise as being higher 
than their own. 

From a sect professing such theories as these, 
as to human dignity and human rights, a Govern- 
ment which bore no other credentials for respect 
and obedience, than a display of brute force, can 
have expected no recognition. The Dukhoborzy 
consider the subjugation of one man to another j 
by brute force as equivalent to an act of 
sacrilege. They accordingly denounce the present 
Government as an abomination before God. 

It would be a mistake to conclude from this 
that the Dukhoborzy are practically so many 
revolutionists, only waiting for an opportunity to 
put their philosophical convictions to the test 
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A religious negation and a political negation are 
two quite different things. The very elevation of 
the Dukhoborzy's theosophy, from which they draw 
such excellent conclusions, helps to divert their 
minds, and to create for them a world of their 
own, whither they transport their negations and 
afifirmations in a perfectly innocuous and even 
stingless state. The sect of the Beguny, for 
example, with their narrow doctrine of Antichrist, 
contains far more of the pugnacious spirit, which 
would answer a direct appeal to rebellion. Who, 
however, can stand their apocalyptical nonsense, 
and who can expect to make anything out of it .^ 
As for the Dukhoborzy, they are, and always have 
been, very peaceful citizens. Outbursts of fanati- 
cism against the established Church or the 
Government have been of much rarer occurrence 
amongst them than amongst the extreme section 
of the Rascal. As long as the orders of the 
Government have not been in direct opposition to 
their creed, they have offered no resistance, and 
have scrupulously paid their taxes. With them 
the negation of the Tzar's authority was therefore 
strictly a matter of " conscience." They them- 
selves offered no provocation, even by deliberate 
roughness of language. The Dukhoborzy, when 
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arrested, without saying anything untrue, always 
tried to conceal their higher and more dangerous 
articles of faith from the inquisitors, by abstruse, 
ambiguous subtleties of language, — a feat of war in 
which they were very skilful. Still, the police had no 
difficulty in getting scent of the kind of views held 
by the Dukhoborzy with regard to the authorities. 

This gave rise to frightful persecutions, to 
which they have been subject so late as the 
middle of the present century, when purely 
religious persecutions were no longer possible. 

The penalties inflicted on the political offenders 
of the educated classes — from the Decembrists to 
the Nihilists — reflect but a faint image of what the 
guileless Dukhoborzy and their younger brothers 
the Molokane have had to undergo almost unin- 
terruptedly for the space of about sixty years. 
Catherine II., very tolerant with the Rascol, per- 
secuted the Dukhoborzy fiercely, when they were 
first discovered at about the close of her reign. 

Savage Paul I., on being informed that the 
Dukhoborzy denied his authority, gave orders 
that " all the adherents and members of this 
pernicious sect, unworthy of any clemency, should 
be banished to the Siberian mines for life, and 
set to do the hardest work, and that they should 
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never have the chains removed from their hands 
and feet; in order that they who deny the su- 
preme authority of earthly potentates, enthroned 
by the will of God, should feel sharply on their 
own bodies that there are authorities on earth 
established by God for the defence of the good, 
and for the terror and chastisement of villains 
like themselves " {Ukaz of Aug. 28th, 1799). 

Hundreds upon hundreds of the Dukhoborzy 
have been seized, fiercely knouted, and then sent 
to the mines. Sometimes in addition they have 
had to undergo the barbarity of bodily mutilation. 

When Paul I. was killed and Alexander I. 
ascended the throne, the Dukhoborzy enjoyed 
a short respite. The young Emperor, greatly 
moved by the report of two senators about the 
sufferings inflicted on perfectly innocent people, 
issued a tolerant ukaZy and permitted the Dukho- 
borzy to establish a vast colony of their own on 
the River Molochnaia, in the Province of Taurida. 
The second and reactionary half of Alexander I.'s 
reign again changed the position of the Dukho- 
borzy much for the worse. 

On the advent of Nicolas I., with his well-known 
jealousy of his authority, the Dukhoborzy and the 
Molokane entered into the gloomiest period of 
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their existence. In 1826, the year after his 
accession, Nicolas I. issued an ukaz that all the 
able-bodied Dukhoborzy and Molokane should be 
enrolled in the army, and those unqualified for 
military service exiled to Siberia. 

Thus the alternatives before them were re- 
cantation or Siberia, or the " red hat," i.e.^ 
compulsory enrolment for the twenty-five years 
of military service, — a fate which our people 
had in those days ample grounds for dreading 
as much as the Siberian hulks. It was decreed, 
moreover, that the Dukhoborzy recruits should 
be sent to the Caucasian corps, then in permanent 
war with the Circassian tribes. As the Dukho- 
borzy (together with the Molokane) strictly object 
on religious grounds to the profession of arms, 
this was a terrible trial to them. 

They did not decline to fulfil the peaceful, 
everyday duties of the service, but when brought 
face to face with the' enemy they threw their arms 
to the ground and refused to march or to fire. 
The most awful corporal punishment awarded 
under the military code could not make them 
obedient, so that after a time the Commander 
of the Caucasian army was compelled to pray the 
Emperor not to send him Dukhoborzy or Molokane^ 
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who " demoralized " the soldiers by their example 
and their propaganda ; for wherever these sectarians 
appeared they at once made converts. From 
Siberia, the Governor of the Eastern Provinces, 
General Soulema, in 1835 reported to the 
Emperor upon the necessity of isolating the 
Dukhoborzy from other people. 

As soon as one of the Dukhoborzy appeared 
amongst them, were it in a prison or in a mine 
or in some far-off village, the conversions to the 
sect began at once. In the Siberian hulks and 
mines the propagandism of the sect assumed 
such large proportions that an order was issued 
to send all the Dukhoborzy to one mine — that of 
Nerchinsk — the deadliest of them all. As to 
those condemned to deportation, they had to 
be settled among the aboriginal savages who 
did not understand Russian. In 1839 the same * 
remedy — Le. paralysing the Dukhoborzy propa- 
ganda by isolation among aliens — was applied on 
a large scale to the big Molochnaia Colony. 

Profiting by a false denunciation * of the Council 

* Made by a police officer to whom blackmail had been 
refused. This has been proved by the researches of Mrs. 
Filiber, made on the spot in 1867, whilst the facts of the case 
were still fresh in men's minds. 
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of the Elders^ the Government ordered all the 
eight thousand Dukhoborzyy men, women, and 
children, either to recant or to be transported to 
Transcaucasia. This barbarous measure was put 
into force during the years 1839-41, causing in- 
describable suffering, and condemning this hard- 
working people to many years of misery. 

All these severities and cruelties did not extir- 
pate the sect. Rationalistic dissent, in both its 
forms, spread with particular rapidity during 
Nicolas I.'s time. The last five years of his reign 
show a gradual relaxation, almost cessation, of 
the persecutions. The Emperor seemed tired. 
After twenty-five years' experience, the idea that 
the knout is not an efficient weapon in spiritual 
warfare seemed to penetrate even his dull brain. 
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The doctrine of the Dukhoborzy had the deepest 
influence on the development of religious thought 
throughout the whole body of our nonconform- 
ists. This sect was a kind of ready-made 
parent stem of popular philosophy, from which 
many of the extreme sects of all descriptions, the 
ritualist as well as the rationalist, had borrowed 
their boldest doctrines. The Dukhoborzy creed 
in its primitive form, however, was preserved by 
a comparatively small body of people. The 
Dukhoborzy proper probably now numbers about 
fifty thousand people. Their chief centres are in 
the provinces of Tambov, Ekaterinoslav, Saratov, 
and in Transcaucasia, with a sprinkling in the 
Central Provinces, in Southern Siberia, and in 
Transbaicalia. 

The Molokane sect was a transformation and 
simplification of the Dukhoborzy into a strictly 
rationalistic Christian sect. They have altogether 
dropped the superstructure of the Dukhoborzy s 
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theosophy, and have developed a rational and 
comprehensive system of popular ethics. The 
secession of the Molokane took place about 1770. 

When Savva Poberikhin, whom we have already 
mentioned, declared himself and was accepted as 
the Dukhoborzy's Christ, his son-in-law, Semen 
Uklein, a tailor of the same village, disagreed 
with him, and fearing his vengeance left the 
village of Horki and went to preach among the 
peasants in the Province of Tambov. In him 
the Molokane recognised the founder of their 
creed. The official records pf the activity of 
Semen Uklein are scanty. It is known that he 
was arrested and kept for a time in Tambov 
prison. After his liberation he went to preach 
again, was arrested once more, knouted, and sent 
to Siberia. 

Nothing more was heard of him. But the 
seeds he had scattered evidently fell on favour- 
able ground. 

In 1802, the Molokane formed a regularly con- 
stituted sect, and in the Molochnaia colony 
requested to have their Communes separate from 
those of the Dukhoborzy. During Nicolas I.'s 
reign they spread very rapidly, cropping up all 
over the Western, Central, and Southern regions. 
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It is impossible to fix the number of the Molo- 
kane with exactitude, owing to the absence of 
reliable statistics. Bushen's tables fix the number 
of registered Molokane and Dukhoborzy com- 
bined, at 1 10,000. Deducting the Dukhoborzy^ 
this would only leave about 60,000 for the 
Molokane. The figure is evidently too small. 
In the province of Tambov alone, according to 
official records, the number of the Molokane 
registered and unregistered reached, in 1842-46, 
the figure of 200,000. ^Vestnik Europy^ 1880, 

VI.) 

There are besides this Molokane settlements in 
many other places: in the Provinces of Riazan, 
Kherson, Ekaterinoslav, and all along the southern 
part of the Volga, for instance. 

On the whole, the Molokane cannot be com- 
pared as far as numbers go with any of the big 
Rascol sects. The old rationalistic sects absorbed 
only a small fraction of our population — some 
hundreds of thousands only. The Molokane^ 
however, greatly outnumber the Dukhoborzy. 

They are subdivided into Sabbatarian and 
non-Sabbatarian Molokane. But the former 
constitute a mere handful, five to six thousand 
all told. The bulk are non-Sabbatarian Chris- 
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tians, and present a rare uniformity in their 
doctrine and religious observances. 

We cannot give a more graphic and clear idea 
of this important sect than by quoting a few 
pages from the personal reminiscences and 
impressions of our historian N. Kostomarov^ 
who has enjoyed exceptional opportunities of 
observing them during the several years of his 
exile in Saratov. 

" I had much difficulty," says N. Kostomarov^ 
" in overcoming the excessive diffidence of these 
sectarians towards every stranger. At last I was 
introduced, by a common friend, to a Sabbatarian 
teacher, a fisherman by trade. He was, I was 
told on good authority, the most obstinate and 
most learned of all the congregation. His very 
meagre face, furrowed by the wrinkles which 
always denote a passion for thinking ; his sunken 
but glittering, fiery eyes ; a long lean neck ; lips 
twitching from impatience ; the hurry to pour out 
in a moment what can only be told in time ; 
finally, the habit of tracing figures in the air with 
his fingers whilst speaking — a habit which I have 
often noticed among our peasant-philosophers — all 
showed me at once that I was in the presence of 
one of those fanatics who govern sects and inspire 
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heresies. He knew the Scriptures, especially 
the Old Testament, almost by heart. He was 
well read in ecclesiastical history, and poured out 
names and dates from memory after the manner 
of a * crack ' pupil before a board of examiners." 

In his religious views this honoured friend 
was a strict Unitarian. He recognised in Jesus 
Christ a great prophet, a man inspired by God, 
as Isaiah and others had been. He believed in 
his miracles, and even in his resurrection, but 
emphatically rejected the dogma of his divinity. 

He saw no proof of the Trinity of God either in 
the Old or in the New Testament. There God 
is everywhere represented as being One ; Jesus 
Christ is his prophet, who calls himself, and 
is called by the apostles, a man. The Holy 
Ghost means God's grace and wisdom bestowed 
upon man, and not the third person of the Trinity. 
He explained that the Sabbatarians accepted the 
whole of the New Testament as inspired, but as 
they saw in Jesus Christ only one of the prophets, 
they gave no precedence to those books over the 
old ones. They therefore consider the Mosaic 
laws to be as binding nowadays as they were to 
the contemporaries of Jesus. They keep Saturday 
as their day of prayer; they eat nothing that 
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is prohibited by Moses ; they reject, as offensive 
to the dignity of God, ail material representa- 
tions of divinity. Many are circumcised : Kos- 
tomarov's friend was of the number, and he had 
•circumcised his sons. He held that his co- 
religionists ought to offer sacrifices according to 
the ancient law. " The modern Jews do not 
offer sacrifices," he said, " because they are in 
exile ; but we, who are the new Israel, — we ought 
to offer sacrifices." 

Of the Jewish law he recognised only the written 
one. The posterior superstructure of Judaism 
was exceedingly distasteful to him. He called 
the Talmud "a collection of foolish ravings." He 
•expected the coming of the Messiah because the 
promise of the Prophets was as yet unfulfilled, as 
Jesus was not a Messiah but only a great prophet. 
He called it a gross superstition on the part of 
modern Jews to believe in a Messiah — King 
and Conqueror. He tried to prove that the 
promised dominion of Israel must be understood 
in a spiritual sense, as signifying the reign of 
truth and reason, and not as the establishing 
of a great political power. According to him, 
the promised Messiah will be a great philosopher 
and moral teacher, who will discover to mankind 
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the greatest truths, and will scatter the Mosaic 
creed all over the world, and thus establish the 
reign of universal happiness on earth. 

His views as to the Future Life and God's 
providence towards mankind presented a sort of 
compromise between the teachings of the Old 
and of the New Testaments. He believed in a 
Future Life beyond the tomb, on the authority 
of the New Testament, though he found ne 
word about it in the Old ; but he rejected the 
doctrine of hell. He believed that God will in 
the Future Life forgive all infidels and sinners, 
whom he chastises for their transgressions here 
on earth just as he did in the old biblical times. 
Wars, pestilences, famines, and fire, and all the 
tribulations of this earthly existence, are but 
punishments inflicted by God for the people's 
unbelief. After the coming of the Messiah, he 
will spread the true faith all over the world, and 
peace and happiness will reign for ever. 

The rites and worship of the Sabbatarians 
of Russia Proper contain nothing Jewish. On 
Saturdays they assemble in their houses of prayer, 
where their elders or teachers deliver a sermon, 
which is interrupted from time to time by the 
sacred songs of the congregation. The Sabba- 
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tarians hold these meetings in great secrecy, and 
also, as a rule, conceal their affiliation to the sect. 
The criminal code, which still punishes conversion 
to " Judaism " with deportation and hard labour, 
and the easily-aroused aversion of the surround- 
ing Christian peasantry, are sufficient grounds for 
this. A lady friend of mine, a Socialist, who 
lived among the Molokane peasantry for the sake 
of propagandism, was once invited by her hostess, 
a Sabbatarian, to one of their secret meetings, 
when a famous wandering preacher of the sect 
was expected to speak. She was instructed not 
to speak to anybody and not to answer any 
questions. On entering the house they had to 
give a pass-word. 

As to the service, it was very unlike that of 
the Russian Jews. The small congregation was 
seated in rows on wooden benches on one side 
of the room. Opposite there was an open space, 
on which stood the preacher, in silent prayer, 
clad in a sort of black mantle, with an open Bible 
before him. When all were assembled and the 
doors shut, he delivered a prayer, animated by 
the broad Deistic spirit of the Jews, and then 
began to address the audience. He spoke about 
God, the Soul, Penitence, and Salvation in the 
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same Unitarian spirit, appealing with great power 
to the emotions of his hearers. After a very 
pathetic allocution he fell to the ground, as if 
overwhelmed by the vehemence of his feelings. 
Then he rose and intoned a hymn, which was 
taken up by the congregation, and then resumed 
his preaching. 

Among the non-Sabbatarian Molokane the 
service is more simple, being stripped of anything 
theatrical or showy. It merely consists in read- 
ings from the Bible, interrupted now and again 
by some pious observation or comment from the 
reader. There is neither a peculiar dress nor 
permanency attached to the office of reader. 
There are generally, in each congregation, some 
five or six people who are tacitly admitted to 
be the most versed in the Scriptures, and one of 
these takes the chair and reads, indiscriminately. 
At intervals, and at the beginning and conclusion 
of the service, a choir sings psalms. The tunes 
are various, and generally very pleasing — ^some- 
thing between the regular Church . music and the 
melodies of our national songs. It is a pity that 
our collectors of popular songs have paid no 
attention to the religious melodies of some of our 
nonconformists. 
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The Sabbatarian colony in the Caucasus, where 
they were deported in Nicolas I.'s time, have 
developed into a sect much more nearly allied to 
Judaism than that of their Russian co-religionists. 
They accept the Talmud, and they expect the 
Messiah in the guise of a King and Conqueror, 
who is to appear at the close of the seven thousandth 
year, dating from the creation of the world 
(Mosaic style). They follow the Jewish ritual in 
the marriage ceremony and the burial service, 
and permit divorce ; and they use the Jewish 
prayers in a Russian translation. 

Among the Caucasian Sabbatarians we meet 
with another curious sub-division of the sect — the 
so-called HerrSy who are as completely judaised 
as IS possible to any of their nationality. They 
elect a born Jew as Rabbi, and they pray in the 
Jewish language, which they try to learn. The 
number of these Russian moujiks who strive for 
the sake of their creed to become Jews is small, 
about one thousand — one-fifth of the whole body 
of Sabbatarians. None of the branches of this 
sect give any sign of great vitality. They do not 
increase, and they have no influence on the popular 
religious movements among the masses. They 
are shunned, and in their turn shun the people. 
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Nevertheless, as one of our theological curiosities^ 
they must not be ignored. 

The Molokane proper present, on the contrary, 
a sect which above all is distinguished by its 
spirit of proselytism. 

"It would be difficult for me" — we return to 
the reminiscences of our celebrated historian — "to 
forget two men to whom I owe most of my infor- 
mation about the doctrine of the Molokane. One 
of them, with whom we became fast friends, a 
worthy man, formerly a member of the sect, has 
long since passed over to the orthodox Church. 
The priest of his parish considers him to be the 
most zealous and virtuous member of the congre- 
gation. There was, however, a time when he was 
looked upon as being most learned and dangerous 
among the propagandists of the Molokane heresy. 
Scores of people were won over by him from the 
orthodox Church. It was rumoured that in those 
days none could resist his intellectual power. It 
sufficed that he should have one or two hours' 
talk with a man ; then if his interlocutor were not 
so obstinate as to remain deaf to his arguments, 
notwithstanding his own inner conviction, the 
heresiarch was sure to convert him. There was 
in him a power of logic, accompanied by a sort of 
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irresistible personal fascination, which predisposed 
the interlocutors in his favour. He knew a lot of 
texts, and applied them with great ability, putting 
insoluble questions to his opponent, confounding 
him, and deducing from his opinions contradic- 
tions and absurdities- 

" His greatest exploit as a dialectician was about 
the year 1820, in the reign of Alexander I., before 
the Emperor gave free play to the spirit of 
reaction. The Molokane were in the enjoyment 
of comparative toleration, and the bureaucracy had 
not as yet extended its attentions to the region of 
the Volga, which still remained a vast wilderness. 

** With the accession of Nicolas I. began the era 
of persecution. The Saratov Molokane preserve 
bitter recollections of these hard times, up to the 
present day. There was among them a certain 
Isaeff, a zealous and obstinate preacher. Some 
honest priests had, in the kindness of their hearts, 
tried to persuade him to give up his errors, but in 
vain. Isaeff was so skilful a dialectician that he 
confounded and routed the priests themselves. 
After several * correctional * punishments, he was 
indicted before the criminal court and condemned 
to the knout. He expired on the scaffold under 
the blows of this instrument, which was applied 
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to his back with particular ferocity, because the 
obstinate heretic refused to make any recantation. 

" Then the priest declared that the devil had 
taken the soul from the body of the heretic just 
knouted to death, and had placed it in the living 
body of a certain Trofim, who thus becoming 
possessed of two souls, his own and Isaeffs, 
began to preach with twice the ardour of the 
deceased. The propagandism of Trofim was soon 
brought to a close, however, and his voice silenced 
by the knout, like that of his predecessor. 

" It was at this time that my friend passed over 
to the orthodox Church. Having been the fore- 
most in deeds, he had reason to expect that he 
would also be the foremost in punishment. But 
he assured me that his change of faith was the 
result of conviction, ascribing his conversion to 
the reading of the Fathers of the Church, such as 
St. John Chrysostom." 

The other Molokane leader mentioned by 
N. Kostomarov, a man of a younger generation, 
fairly illustrates the changes wrought by modern 
thought upon the best elements of our rural classes, 
both nonconformists and orthodox. A staunch 
and inflexible adherent of his creed, he had 
endured for it, several years of arbitrary im- 
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prisonment. Purely theological questions did not, 
however, absorb his awakening intelligence, and 
he strove for something else besides. " He was a 
man of surpassing natural intelligence," says our 
historian. " He had picked up some knowledge 
here and there out of the few books he could 
obtain, and felt deeply the necessity of a broader 
education. The fact that his co-religionists were 
deprived of any means of substantial education, 
and were thus compelled to limit their reading to 
the Scriptures, afflicted him sorely. He showed 
a lively interest in modern secular literature, and 
in the many questions, both social and political, 
discussed therein. He was, in a word, a man 
who excited in me a mixed feeling of respect and 
sorrow : — great is the number of people, endowed 
with such high gifts, who perish nowadays among 
our rural population under the weight of circum- 
stances." 

The Molokane call themselves Spiritual Chris- 
tians, a title very appropriate to their doctrines ; 
but they do not object to be called Molokane, 
which simply means milk-eaters. This was 
originally a nickname given to them by the 
orthodox commonalty, because they keep no fasts 
and use milk freely on fast-days. By twisting 
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an expression of St. Paul's about the " milk " of 
Christian love, they made the name square with 
their views. 

The Molokane are strict Christians, and even 
orthodox as regards the fundamental theological 
dogmas. They accept in its entirety the Christian 
conceptions of God, the Trinity, the Incarnation, 
the human soul, and the life beyond the grave. 
They do not trouble themselves with theosophy 
and cosmogony, as their elder brothers the 
Dukhoborzy do. Their doctrine "commended 
itself to the people by its perfect sobriety and 
absence of any tendency to mysticism. They do 
not recognise ** inspiration," or the " inner word,** 
as of supreme authority in matters pertaining to 
faith, accepting the Bible as the only base of their 
religion. They, however, distinguish two things 
in the Scriptures — the letter, and the spirit, or sense. 
They completely neglect the former, accepting 
the sense, or meaning of the Scriptures, as they 
understand it, for guidance. Thus they reject all 
external signs of worship, from the ikons and 
mass down to the sign of the Cross. They 
reject likewise all the sacraments. Baptism and 
Eucharist included, as unnecessary, though they 
fully recognize that the first of these sacraments 



Digitized by VjOOQIC 



540 THE RUSSIAN PEASANTRY. 

was performed by the apostles, and the second by 
Jesus Christ. They believe that these outward 
signs were meant only as a means for the better 
singling out of the early Christians from the 
heathen population by which they were sur- 
rounded. Now that Christianity has become 
an inherited creed, professed by entire nations, 
there is no need for these outward distinctions. 
" The letter killeth, but the spirit giveth life," 
quote the Molokane. Baptism in itself is in- 
efficient; it cannot aid in the salvation of the 
soul, because it can neither prevent the baptised 
from doing that which is evil nor screen him 
from the punishment he will thereby merit. A 
man christened in childhood may remain in total 
darkness as to God's commandments ; he may 
yet live as a heathen, and has therefore no right 
to bear the name of Christian ; whereas if a man 
has not been plunged in the baptismal font, but 
yet believes in Christ and fulfils all his command- 
ments, is it possible that he shall be damned? 
On sending his Apostles to preach the Gospel 
to the world, Jesus Christ commanded them, " Go 
ye therefore, and teach all nations, baptising them 
in the name of the Father, and of the Son, and 
of the Holy Ghost : teaching them to observe 
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all things whatsoever I have commanded you." 
The Molokane conclude from this that by Baptism 
is meant the purification and renewing of man 
by the teachings of Christ. They quote many 
passages from Scripture in which the word "water" 
is used metaphorically, in the sense of " doctrine ; " 
for instance, in the prophecy that " living waters 
shall go out from Jerusalem." If, say the 
Molokane, immersion in water is essential to 
salvation, because thus runs the letter of the 
Scriptures, why should we not take the word 
"fire" in the same literal sense, and burn our- 
selves as some Rascolniks do.^ 

The Molokane argue in a similar spirit to 
account for their rejection of the Eucharist. The 
Sacrament is to be accepted in a spiritual sense, 
representing, through a thorough impregnation, 
on the part of the believer, with the doctrines of 
the Gospels, so close a communion with Christ 
as to make him one with Christ in blood and 
body, and able to destroy, in himself, any sinful 
impulses. 

This kind of communion alone is efficacious as 
a means to salvation, whereas those who eat of 
the holy wafer and drink of the consecrated wine 
in church are not in the least improved thereby, 
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and continue to sin as before, nor are they pre- 
served from condign punishment. 

As regards marriage, which the orthodox Church 
considers to be a sacrament, they say : Are the 
unchristian life and mutual offences between a 
husband and wife sanctified by their having been 
wedded in a church ? Mutual love and confidence, 
that it is which makes marriage sacred, not the 
rite. God created men and women, and esta- 
blished a law that they should unite. If they have 
chosen one another, and mutual love is kindled 
in their hearts, it means that God has singled 
them out for one another and blessed them, to 
love each other and to live in friendship and 
peace, and not to separate. If there is no longer 
union and confidence between them, it is better 
that they should part company. 

Marriage among the Molokane is based ex- 
clusively on the wishes of the young people. 
The parents have no right to interfere, beyond 
the point to which the children should be in- 
clined to allow them to go. They have no power 
to force their will, even by refusing them material 
assistance towards setting up a new house. The 
mir would interpose, and compel the fathers to 
give their share of property to the young people. 
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The ceremony of marriage is reduced to a 
public declaration by the contracting parties 
The elder reads some appropriate passage from 
the Scriptures — the account of Tobias' marriage, 
for instance — delivers a short address, and invokes 
the blessing of God upon the young couple. 

Divorce is permitted by the Molokane, though 
practically hardly known amongst them. The well- 
established habit of mutual deference between 
the sexes, helps to preserve the union when once 
contracted, more effectually than any canonical 
prescription could do. 

We will not here expend more time on the 
further exposition of other details of the Molo- 
kanes.crcQd. 

The former examples suffice to illustrate the 
peculiar bent of their doctrines. In their striving 
after the sense and spirit of the Scriptures, they 
may be accepted as a protest on the part of the 
popular mind against the extreme formalism of 
the State Church. Yet, as far as the dogmatic 
part of their doctrine is concerned, the Molokane 
keep within the bounds of Protestantism. They 
disagree with the Protestants in some of their con- 
clusions, but adhere to the same method : they 
hinge all their opinions on the documentary 



Digitized by VjOOQIC 



544 THE RUSSIAN PEASANTRY. 

evidence of the Scriptures ; they compare one 
text with another; they comment on the Scrip- 
tures by the lights borrowed from the Scriptures. 

But the Molokane apply their usual principle 
of separating the kernel from the husk, to the 
historical part of the Scriptures, which puts them 
on a somewhat different footing. In all the 
Gospels and in the Bible they seek after the 
spiritual sense and the moral idea conveyed by 
the narrative. 

" There are parts of the Scriptures," they say — 
" the parables — which are plainly given to us as 
stories which never happened in reality, but are 
intended to convey certain moral or religious 
lessons. Suppose that the whole of the Gospel 
is only a Parable, which by God's Providence 
was written for our edification; men can use it 
for their salvation all the same." The Molokane 
do not really deny the historical side of the 
Gospel. They only think that a man might doubt 
the historical value of all, or some part, of the 
Scriptures, and yet need not thereby necessarily 
cease to be a Christian, the Scriptures, according 
to them, being intended as a source of moral 
perfection for humanity. This perfection can be 
attained by any man who has assimilated the high 
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doctrines contained in the Gospels, and lives 
according to them ; but not by a mere belief in 
the reality of the events described therein. 
Whether these events happened exactly as they 
are represented in the Scriptures; or whether, 
owing to the great lapse of time, they have 
reached us in a modified form — this is, according 
to the Molokane, a question of history, not of 
religion. The Gospel remains a Divine revelation, 
whatever be the solution of the controversy. 

Leaving the question of the theological signifi* 
cance of these views alone, it is easy to see that 
the Molokane have remained throughout, faithful 
to the national spirit of our people. Moved by 
the same intellectual need of a reasoned-out and 
freely-chosen religion which inspired the Protes* 
tants of the West, they drew from the Bible and 
' developed with great consistency their funda- 
mental doctrine of Salvation by Good Works as 
opposed to the doctrine of Salvation by Faith 
held by the individualistic West. 

The modem sects, which shall be described in 
the following chapter, exhibit exacdy the same 
tendency. Though they have sprung up quite 
independently of Molokane influence, they stand to 
the latter m the same relation as the Molokane 
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Stand to the Dukhoborzy ; they have simplified 
their theology in order to render their ethics more 
comprehensive and accessible to the mind of the 
people. That is why they have obtained such an 
unprecedented success. 

In the first quarter of this century we see 
among the Molokane some interesting attempts 
to carry the Christian ideals of social life and 
organization to their full length. In 1820 a 
remarkable man, Maxim Akenfievitch Popoff, a 
peasant of the Province of Samara, began to preach 
the communism of the early Christians to his 
fellow Molokane. After several years of untiring 
effort, he succeeded in bringing all his fellow- 
villagers over to his views. They accepted his 
plan of social reform and organisation. Private 
property was abolished altogether ; all the money 
they possessed was brought to the common bank, 
and the herds of cattle declared to be the common 
property of the whole village. Field labour and 
most of the household labour was performed in 
common. The commune elected special officials, 
members of seven denominations, as judges, a 
cashier, a teacher, and several directors, both 
male and female, to superintend the various 
branches of work. Together they formed an 
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administrative council, which decided upon every 
question. 

The example of Nicolaevka produced a great 
effect among all the surrounding villages. Some 
of them, Yablonovka and Tiagloe-Ozero, for 
instance, joined in a body, and introduced the 
organization proposed by Popoff. In others, his 
followers were active in propagating his doctrines. 

At this juncture, however, Popoff was arrested 
and exiled to Transcaucasia. For several years 
he had to suffer many hardships there, but after a 
time succeeded in winning another village over to 
his views, and organised a new commimistic as- 
sociation on the same plan. He was re-arrested, 
and this time exiled to Siberia. 

The communistic experiments started by him 
held their ground for some time, but the com- 
munes gradually returned, one after another, to 
the old methods, and re-established the ordinary 
system of land tenure and private property. The 
Transcaucasian followers of Popoff, forming 
several villages, containing five hundred and forty- 
five families in all, have preserved from their 
ancient communistic organisation only the follow- 
ing form of mutual assistance. They give every 
tenth rouble, and every tenth sack of com they 
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harvest, to charity. The task of distributing this 
is superintended by a judge and a cashier. 

About twenty years later, in the middle of 
the present century, another Molokane teacher, 
Lukian Sokoloff, made a second attempt in the 
direction of Christian Communism, but without 
any marked success. 

This was more than the people could put up 
with, and, after the religious excitement had 
subsided, they declined to try it. The bulk of 
the Molokane do not go beyond the social and 
economical principles common to all Russian 
peasants. 

Constant meditation on matters pertaining to 
t^igion, in the broad and rational spirit of their 
creed, and the diligent and intelligent study of 
the Bible, have, in the course of two or three 
generations, made the Molokane the most intellec- 
tually developed body amongst the whole of our 
rural population. Then, too, the Molokane are 
always much better off than their orthodox 
brethren, — ^all sectarians are, the " rational " as 
well as the perfectly irrational ones. The com- 
munity of religious interests has developed 
amongst all of them a spirit of cohesion and 
mutual assistance which makes them proof 
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against external pressure, especially when isolated 
and persecuted, as the Molokane were up to quite 
recent times. Though based on the same prin- 
ciple, the communal life of the Molokane is in- 
finitely superior to that of the common Orthodox. 
If we want to see wha,t a genuine Russian mir 
can be, when composed of intelligent and well- 
to-do peasants, we must go among the Molokane. 
As regards the Imperial Government, the 
Molokane are not so straightforward as the 
Dukhoborzy. They do not deny it altogether, 
adopting St. Paul's teaching in matters of civil 
authority, but they do not consider implicit alli- 
ance to be a Christian duty. They resist, though 
passively, all orders contrary to their convictions ; 
they do not take oaths, either before the tribunals 
nor when enrolled into the army, and they do not 
fight. The Government has been compelled to 
put up with these insuperable aversions. The 
Molokane (and the Dukhoborzy) are enrolled 
without being sworn, and are told off to non- 
fighting departments of the army. 
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CHAPTER I. 

In passing from the rationalistic sects of old 
standing to the modern ones, we shall have to 
deal with a series of denominations of very recent 
date. The most conspicuous of these, the Stunda ^ 
is only seventeen years old. The famous Sutaev 
founded his sect about the year 1877. The oldest, 
the Shalaputy assumed its present rationalistic 
character about the year i860. Other sects of 
the same class date their existence from yester- 
day 

Only one of these sects has been studied in 
a thoroughly satisfactory manner. Of many we 
know little but the name. Yet what we do know 
about modern sectarianism is sufficient to show 
that we are in the presence, not of a few new 
sects alone, but of a new and important phase in 
the religious history of our people , 

First of all, one peculiarity of the present reli- 
gious movement must be noted. It was started 
among the Southern Russians (Ruthenians), 
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known in the past for their unswerving ortho- 
doxy and indifference to sectarianism. It spread 
thence chiefly among the orthodox population of 
Great Russian descent, amongst whom sects of 
exactly the same character have been spontane- 
ously formed. The new sects invade the Rascol^ 
making converts at its expense. 

Formerly the lead in any religious movement 
was invariably taken by the Rascol^ the reli- 
gious elements animating the orthodox population 
being too feeble, both numerically and intellec- 
tually, to form independent nuclei. Religious 
people passed over to the various sects of the 
Rascol^ swelling that huge body of from twelve 
to fifteen millions of people, contributing thus, by 
the infusion of new elements, to keep it brisk and 
healthy. 

The Molokane and Dukhoborzy were the only 
sects which grew on their own ground, indepen- 
dently of the Rascol. But these sects only at- 
tracted the picked men from among the orthodox 
masses. They spread steadily but slowly. In 
the hundred years covering their historical exist- 
ence they hardly mustered more than half a 
million of adherents. The modern sects, on the 
contrary, spread with the rapidity which is 



Digitized by VjOOQIC 



MODERN SECTARIANISM. 555 

characteristic of genuine popular movements. By 
1878, according to Yousoff, these new sects, after 
some ten or twelve years of existence, had won 
over more, or at least as m^iy, adherents as the 
Molokane and Dukhoborzy had done in a cen- 
tury. 

The Russian Government is very unwilling to 
advertise its weaknesses. We have therefore no 
official figures as to the progress of modem sec- 
tarianism during the last decade ; but the special 
council of bishops, held under the presidency of 
Pobedonoszev himself (September 1884, at Kieff), 
the repeated circulars of the Holy Synod, enjoin- 
ing the clergy to boldly fight the spread of 
popular Protestantism, — all prove that the move- 
ment has not slackened. 

In a recent telegram from the St. Petersburg 
correspondent of a morning paper we are told 
that the Stunda is supposed, by well-informed 
persons, to be several millions strong in the 
south of Russia (Daily News, November 24th, 
1887). 

No religious movement in Russia has shown 
half the same power of contagion. The great 
Rascol of the seventeenth century, if the reader 
remembers, mustered, after the first twenty-five 
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years of its existence, a mere handful of people — 
nothing when compared with these new sects. 

This movement is so sprightly and fresh, so 
full of young reformatory zeal, that it is not easy 
to determine its precise formulation ; but its 
novelty affords us, on the other hand, a precious 
opportunity for the immediate observation of the 
very process of its creation, and for feeling the 
very palpitation of the popular heart, which seeks 
in religion a solace for its pains and the satisfac- 
tion of its yearnings. 

The sect which is the most carefully studied, 
and which is in many respects the most charac- 
teristic, is that of the Stunda, or Evangelicals, as 
they prefer to call themselves. None afford a 
better insight into the inner motives and impulses 
at work within the new sectarian movement. The 
Stunda being at the same time the most numerous 
and the most pushing, these observations are of 
the greatest general interest. 

The Stunda was founded under the direct 
influence of the German Protestants settled in 
Southern Russia. The sect still preserves the 
traces of its origin in the name given to it The 
word Stunda, according to Znachko Yavorski, is 
derived from Stunde, or '* the hours," as the 
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church service was called among the Germans 
of the same persuasion in the German colony of 
Rorbach. 

The founder of the sect, Michael Ratushny, a 
peasant of the neighbouring village of Osnova, 
worked there as a wage labourer for several 
summers. He was invited by his employer, a 
German Stundist, to take part in their services. 
They talked about religious matters, the Stundist 
advocating the superiority of Protestantism over 
orthodoxy. Ratushny was much impressed by 
what he saw and heard. On returning home for 
the winter he talked the matter over with his 
fellow-villagers. He had no intention as yet of 
founding a new sect, as he afterwards explained 
at his first trial. Everything happened quite 
naturally and unexpectedly to himself. 

"One day," he said, " at a village meeting the 
people began to discuss spiritual matters, and the 
priest who was present could not explain anything 
to the people's satisfaction. Thereupon I felt 
within myself a burning desire to understand God's 
words with my own mind, and to explain them 
to others. There were many people desirous of 
hearing me,, and I went on teaching the Gospel, 
as I understood it myself, to all of them." 
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Thus was the first nucleus of the Stunda gra- 
dually formed at Osnova during the years i864-66. 

There was no spirit of proselytism among the 
German Protestants, who had lived side by side 
with the Russians for a hundred years without 
making any converts. Neither did any of them 
pass over to the Russians to preach among them 
now; but Ratushny and several of the early 
Stundists repeatedly visited the Germans of 
Rorbach. It was natural that they should wish for 
more detailed instructions from those who had been 
the first to awaken within them a new religious 
life. It is certain that the German Stundists 
contributed much towards giving definite shape 
and formulation to the creed of their early Russian 
brethren, though at the trials the latter wisely kept 
silence on the matter, so as not to get their 
German friends into trouble. 

The early Stunda fully accepted the Protestant 
catechism, the Protestant sacraments, and the ritual 
of the service. The simplicity of the Presbyterian 
service, so well suited to the tastes of our people, 
has been preserved up to the present time, but 
in other respects the Russian Stunda very soon 
underwent a modification. It rejected the two 
Protestant sacraments. One branch of the sect — 
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the Old Stunda — ^preserved them as simple rites ; 
the other branch — the young Stunda — rejected 
them altogether, abolishing likewise the dignity 
of the elder brother, or elected Presbyter. They 
adopted the same mode of service as we have 
seen among the Molokane. 

As regards the higher theological dogmas, the 1 
Stunda do not seem to differ in any way from/ 
Orthodox Christians. It is not quite clear whether/ 
they push the freedom of interpretation and thef 
spiritualisation of the Scriptures to the same point 
as the Molokane do. The sect is still in the state 
of being formed, and its doctrinal side is not yet 
definitely settled. The Stundists show, however, 
a marked tendency to simplify the speculative 
part of their doctrine by accepting the views of 
the Orthodox Christians, such as they are. 

Still, the real difference between the Molokane 
and the Stundists — the first representing ancient, 
the second modern, popular Protestantism — con- 
sists in their general physiognomy rather than 
in any particular tenets. The Stundists are the 
Protestants of the New Testament. The Molo- 
kane are the Protestants of the Bible. Both sects 
of course accept the whole of the Scriptures, but 
the Stunda makes little use of the Old Testament. 
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" To the Gospels the Stundists look for general 
principles — for examples of Christian virtues, and 
for the whole code of individual morality. In 
the Epistles and Acts they see the legislative 
part of the New Testament, embodying the 
principles on which Christian communities ought 
to be based " {Slovo, 1880). 

The most erudite Stundists read the Bible, and 
will make an occasional quotation from it, but they 
consider the New Testament as quite sufficient 
for the edification of a Christian. All the impor- 
tant points of their doctrine are based upon the 
New Testament, whilst the Molokane use the Old 
and the New Testaments indiscriminately. Thus, 
for example, the Molokane reject the orthodox 
fasts, which consist in abstinence from certain 
kinds of food on prescribed days and at certain 
seasons, whilst they admit the old Jewish method 
of fasting, z.e.y total abstinence from food and 
drink, leaving every Christian free to choose the 
time and the duration of his self-imposed mortifi- 
cation of the flesh. The Stundists^ however, con- 
sider that fasts are abolished altogether, like the 
whole of the Jewish law. They declare the 
practice to be one of the many inventions of 
the priests, intended the better to secure their 
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dominion over their people. They deny that the 
words of Christ, "The spirit is willing, but the flesh 
is weak," justify the practice of fasting, but, on 
the contrary, interpret it in just the opposite 
sense : " Since the flesh is weak," they say, " it 
must not be further weakened by insufficient 
nourishment'* In controversies with the ortho- 
dox, they are fond of likening the body to an ox, 
and the soul to its driver, and they ask trium- 
phantly : " When is your ox likely to work the 
best — when it is kept in good condition or when 
it is under-fed?*' 

The Molokane are fully penetrated with the 
high precepts of Christian love and charity ; but, 
with a fellow-feeling with the thrifty patriarchs of 
biblical times, they consider the accumulation of 
worldly goods, and the " multiplication of herds 
and of slaves," as a special sign of God*s grace, and 
in nowise objectionable in a true Christian. 

The Stundists do not preach community of 
goods, but with them the levelling tendencies of 
the Gospel, unalloyed by the traditions of Jewish 
customs and class distinctions, appear more pro- 
minent and pure and binding. All this makes 
them simpler, fresher, and more popular in their 
social conceptions. 

VOL. II. 36 
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This difference, combined with the ardour of 
a first explosion, which the Molokane spent in an 
earlier struggle, carried on in more ungrateful 
times, has caused the Stunda to spread like wild- 
fire, whilst the Molokane have moved very slowly. 

The new sect has spread, indeed, rather by 
contagion than by active propagandism. 

As soon as the neighbouring villages learned 
that the Osnova people had gone over to the 
Stunda, they followed their example. Congrega- 
tions were formed in the villages of Rastopol, 
Ignatovka, etc., in the same Odessa district. 
The Stunda next appeared in the neighbouring 
town of Nicolaev, and in the village of Zlynka in 
the Elisavetgrad district — all in the same Province 
of Kherson. 

Three years had not elapsed before the sect 
had spread over the provinces of Ekaterinoslav, 
Kharkoff, and Poltava, and then leaped over the 
boundaries into Tchernigov, Mogilev, and Kieff. 
In 1877 It appeared in St. Petersburg, and then 
in Moscow. 

Such extraordinary rapidity in the propagation 
of the new creed is the most conclusive proof of 
the spontaneity of the movement, all the more 
so that neither Ratushny nor any of his early 
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followers showed any particular talent as pro- 
pagandists. The ground was evidently well 
prepared beforehand. 

In the literature of the Stunda there is one 
precious document, which throws much light on 
the spiritual conditions of the South Russian 
people, who form the bulk of the members of the 
new sect. It is The Autobiography of a Southern 
Stundisty from the pen of a former serf, who in 
the thirty-seventh year of his age came across 
the Stunda and immediately became one of its 
converts. 

The account of his conversion only occupies a few 
of the concluding pages of his story. The bulk of 
it relates in a naive, unconcerned way the history 
of a life of almost uninterrupted suffering. It 
reveals to us a delicate moral nature, eminently 
sensitive to right and wrong, struggling from 
childhood under the blows of brutal selfishness, 
wickedness, and cruelty. There is no bile in 
his heart. He does not rebel, though some- 
times he disobeys; but in the innermost depths 
of his soul he never submits. He never over- 
looks injustice done to others or inflicted on 
himself. Against such trespasses his heart pro- 
tests keenly and passionately, and when over 
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whelmed with pain, and disgust, and despair, 
there arises within it a vehement appeal to God, 
the Protector of the distressed. 

We see before us a man with the intensely 
religious temperament, so common among the 
peasants of all branches of the Russian race, 
whose notions, associated with the name of religion, 
are, however, exceedingly limited. Of the faith 
to which he belonged by birth he knew only some 
parts of a prayer his mother had taught him. He 
tells us how, on one occasion, he remembered the 
priest had one day said in his sermon, " Pray to 
God and the saints in heaven." ** These words 
came to my mind when I was taking the horses 
into the steppes to graze, and I said to myself, I 
wish I knew how to become a godly man. This 
thought laboured within me for a long time. How 
glad should I be to take counsel of somebody who 
is wise in such matters ; would it not be well to 
ask father when he comes home ? But no, father 
won't be able to explain such things to me, he 
himself is a great sinner. And so I went on, 
looking after the herd and ruminating within 
myself, What shall I do to become a godly 
man ? I pondered over the question for several 
months. 
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" And there were three hillocks * on this steppe. 
One day I, with my drove of horses, reached the 
biggest of these hillocks, which stood in the 
middle. The drove began to graze, the colts in 
the middle, and the mares keeping watch over 
their little ones, as they usually do. I left them 
alone and climbed the hillock by myself. When 
I reached the top of it, I saw a cavity of such 
depth that when I descended into its centre 
I could not be seen from any part. * What a 
fool I was ! ' said I to myself. * I have lived here 
for such a long time, and yet did not know that 
there were cavities on the tops of the hillocks.' 
I kneeled down and began to pray. That is the 
way to become a godly man, thought I. 

" I prayed there for many days. When I had 
climbed to the top of the hillock I felt as if I was ' 
nearer to God. But then there came over me 
doubts about my prayer. * Is it the right one ? ' 
I asked myself. * Mother taught it me, so it is 
probably the right one.' And I began to think 
that mother was better than father, because she 
took no drink, and worked harder than father, 
that she was never idle at home, and always tried 

* Mohilas in the original, — small artificial hills, supposed to 
be remains from pagan times. 
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to earn something out of doors, wherewith to feed 
her children, and that father spent all his earnings 
in drink. Then I remembered, that people had 
said to mei that, if you pray to God for yourself 
alone, your prayer will not be heard, but that if 
you want to be heard you must pray for some- 
body else besides. And I said to myself, * I will 
not pray for father, because he drinks, but I will 
pray for my mother and brothers.' And so I 
did. And I resolved to pray on each hillock in 
turn, one day on the first, the next on the second, 
the third on the last Thus I prayed for three 
years, as long as father was employed on the 

estate of Mr. D , and I had to take the drove 

of horses to the steppe." 

Later on he had another religious fit, produced 
by accidentally hearing an Acathistus * in honour 
of the Virgin Mary and Jesus. For five years he 
prayed, repeating the few disjointed sentences 
from these hymns, which his memory retained. 
He rose by night, and wept and prayed in his 
almost inarticulate way with such fervour and 

* A hymn in honour of the Virgin Mary, used in the Greek 
Church, in memory of the deliverance of Constantinople from 
the barbarians in the seventh century, so called because those 
who sing it do not sit down. 
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intensity that at one time he feared his brain 
would give way. 

What was he asking for in these ardent sup- 
plications ? He was not clear himself. He 
wanted to become a godly man, which to him 
meant to live a pure moral life, dedicated to 
spiritual works, and undefiled by that which he 
saw around him. 

He was told that at Kieff there was a monastery 
in which men led such a life. He ran away from 
his master and went thither. But what he saw 
and learned of the life and morals of the monks 
disgusted him so exceedingly that he escaped 
from the monastery on the third day and returned 
to his master, to be flogged for disobedience, 
rather than live in such a place. 

When, at the mature age of thirty-seven, he 
met a Stundist who, after a few explanatory 
remarks, put into his hands a copy of the Gospel 
for the first time in his life, it was a revelation 
to him, and his conversion to the new creed was 
at once assured. In the society of his new friends, 
and in the doctrines which they taught him, he 
found the solution of the doubts of his life, and 
the fulfilment of the ideals which he had always 
cherished in the innermost depths of his soul. 
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The " Southern Stundist '' belongs to the rank 
and file Neither by his intelligence nor by his 
energy of thought can he be placed above the 
average. He was exceptionally unfortunate in 
the circumstances of his life, being the son of a 
homeless, hun ted-down, fugitive serf, and there- 
fdre exceptionally ardent in his search after a 
refuge and consolation. There is, however, no 
lack of suffering in any of the walks of Russian 
peasant life, and many are bolder and more active 
in the search after truth than was the " Southern 
Stundist y 

There were several trials of the early Stundists, 
at which the accused made a candid deposition as 
to their creed and the causes of their conversion. 
The only new factor in the accounts of these 
wholesale conversions, which is pointed out with 
•greater clearness by all these declarations, is the 
incapacity of the clergy of the orthodox Church 
to satisfy the spiritual needs of the people, whilst 
in our story the clergy are merely conspicuous by 
the absence of any trace of their existence. For 
the rest, all of the sectarians who pass before us 
are shown to have been moved to join these sects 
by the same inner discontent and unrest at the 
sight of the wrongdoings which surround them. 
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With most of them conversion was effected in the 
same simple and easy way as with the " Southern 
Stundisty' that is, by the reading or hearing of 
the Gospel, with little, if any, additional effort on 
the part of the propagandist. 

The founder of the Stunda, Michael Ratushny, 
on his second trial explained, with modesty and 
unmistakable good faith, how wrong were those 
who accused him of having propagated the 
Stunda all over the Province of Kherson. 

" I had not the time to do it,'* he said, ** but 
when the police came from the town to arrest me, 
and assembled the people, the priest came also, 
and when the people talked to him on scriptural 
matters he could prove nothing from the Scrip- 
tures, and then it was that the people began to 
doubt whether he was well versed in the Scriptures 
himself. When I was cast into prison all knew 
that I was locked up because I had read the 
Gospel. They wondered exceedingly, and all 
who could read procured the Gospel and began 
to read it for themselves. . . . Now the Scriptures 
can enlighten everybody and show them the 
way to salvation. When I was locked up for the 
second time people wondered again, and began 
to search after the Gospel with greater zeal, and 
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to read it. That is how our doctrines have spread, 
and not, as some people think, through my having 
propagated it." 

At the trial of the Riazan Stundists in Septem- 
ber 1880, the Stundist Drosdov spoke about his 
spiritual experiences as follows : — 

" I once stood in the church, and my soul 
was heavy within me, and I groaned in my heart, 
when suddenly a kind of unutterable exaltation 
came upon me. Then I went to the priest and 
said to him, ^ Speak to me, father, and explain to 
me, for kindness' sake, everything according to 
the Scriptures.' He only abused me : * Go away 
from me,' he said, * you heretic ! ' " 

At the first Odessa trial the Stundist Lopata 
said that nobody had urged him to embrace the 
Stunda. " I once heard a small boy read from 
the Gospel, and I then felt that one must forsake 
evil behaviour and lead a righteous life." He had 
many times heard the Gospel read in the church, 
but as the reading had not been distinct he had 
been able to understand nothing. 

At Khotiatino, near Kieff, a peasant woman 
had heard a vague account from someone as to 
in what the doctrine of the Stunda consisted. She 
had, however, already read the Gospels, and was so 
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Struck by the truth of the new creed that she im- 
mediately accepted it and put it into practice. She 
threw all her i^ons out of window, and began to 
preach that God must be worshipped in spirit and 
in good actions, and that men should live like 
brothers, and divide all they possessed amongst 
one another. 

Thus the Stunda spreads, the spontaneous sym- 
pathy of the hearers doing far more than any skill 
on the part of the propagandists — a trait common 
to all popular religions. 

In conclusion, we will quote the words of an 
orthodox clergyman, a recognised authority on 
the matter, who gives in the Cherson Diocesan 
Messenger the following opinion as to the mode 
and the causes of the rapid propagation of the 
Stunda. 

** A closer study of the history of the propaga- 
tion of the Stunda has led me to the conclusion 
that its foundation and strength are to be sought 
in the spread of popular education among the 
people. There are among the Stundists illiterate 
people, but the bulk of the sectarians can read. 
When a common orthodox peasant goes over to 
the Stunda the first thing done is to teach him to 
read. Then they give him a copy of the New 
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Testament, in which all the texts considered by 
them to be the most important are marked, and 
duly explained to the neophyte, after which he is 
definitely accepted as a member of their congrega- 
tion. There exist illiterate Stundists who know 
whole chapters of the New Testament by heart, 
and all the most important of its texts, with the 
indication of the chapters and verses. 

" Education is to a Stundist the chief means by 
which to win respect and authority in his congre- 
gation, and also the best vehicle for the propagation 
of the heresy. A Stundist well read in the Scrip- 
tures, and knowing to a nicety the doctrine of his 
sect, enters the house of some acquaintance may 
be — or not rarely that of a perfect stranger — and 
begins to read from the Gospel. A discussion is 
the natural result. The propagandist declares 
that he walked in darkness, but that now he has 
seen the light ; that the orthodox faith is not the 
true faith taught by Christ ; that the priesthood, 
for the sake of lucre, has invented a lot of cere- 
monies and rites ; that instead of the workings of 
God, in spirit and in truth, they have introduced 
idolatry {ikons and saints), and concealed the true 
Gospel from the people. Then the propagandist 
gfoes on to analyse the separate dogmas of the 
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orthodox creed, proving their fallacy by quotations 
from the Scriptures, adding that they, the Stundists, 
have been much persecuted for their creed, and 
are persecuted still, but having once seen the light 
of the true creed they would rather die than 
return to darkness. ^ 

" The visit is repeated, and the thing invariably 
ends in the conversion of a part of the audience 
to the Stunday 

The New Testament was a rare book in our 
villages until quite recent times. The Greek 
Church permits laymen to read the Scriptures, 
and, in principle, encourages the translation of the 
Bible into the native tongues. Old Slavonic, into 
which the Scriptures were translated when Chris- 
tianity was first taught to the Balkan Slavs, is 
not a foreign language to Russians. It is the 
root of both branches of the living Russian 
language : of Great Russian, which is the literary 
and official Russian, as well as of Ukrainian, or 
Southern Russian. 

There are, moreover, no popular dialects in our 
country. The fourteen millions of Ukrainians, 
settled in the plains of south-west Russia, all 
speak exactly the same language. The fifty 
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millions of Great Russian peasants, from the 
shores of the Baltic to those of the Pacific, speak, 
with but slight provincialisms, pure, unsophisti- 
cated Russian — the language in which Tolstoi 
writes his simpler stories and Lermontoff wrote 
the gem of his poems. To a Russian peasant Old 
Slavonic is no more difficult to learn than to an 
average educated Russian. If he were to set 
himself to read the Slavonic Bible, by the time 
he reached the middle of the book, if not sooner, 
he would, without the assistance of any teacher, 
have mastered the language completely. The 
RascolnikSy for example, find no difficulty in read- 
ing the Scriptures in the ancient version. This 
is not so, however, with the common orthodox 
peasantry. 

A translation of the Scriptures into modern 
Russian was, therefore, very essential to them. 
Yet it is a fact very characteristic of our clergy 
that for centuries they never thought of making 
it. It was thanks to the untiring efforts of the 
three English clergymen, Paterson, Pinkerton, and 
Henderson, founders and promoters of the St. 
Petersburg branch of the London Bible Society, 
that the Russian version of the New Testament 
was published. Instituted in 1812, this branch 
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society only succeeded in issuing a parallel 
Russian and Slavonic Gospel in i8|8, and a 
separate Russian version of the complete New 
Testament only in 1824, by which time it had 
already published one in forty-one dialects of 
various savage and semi-savage tribes living on 
the outskirts of Russia. 

Two years later, in April 1826, the Russian 
branch of the Bible Society was suppressed by 
the Emperor Nicolas. The then Minister of 
Public Instruction, Admiral Shishkoff, and the 
Arch-Abbot, Totius, denounced the Bible Society 
as ** a revolutionary association, intended for 
the overthrow of thrones and churches, of law, 
order, and religion throughout the world, with a 
view to establishing a universal republic."* 

As to the Russian branch of the said society, 
the Minister reported that "a most careful investi- 
gation of all the actions of this body shows clearly 
and unmistakably that, in translating the Scrip- 
tures from the language of the Church into that 
of novels and of the stage, the Russian Bible 
Society's sole objects were to shake the founda- 
tions of religion, to spread unbelief among the 

♦ "The Russian Bible Society," by the well-known Pypin, 
in the Vestnik Europy, 1868, vol. vi., p. 264, sqq. 
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faithful, and to kindle civil war and foster rebellion 
in Russia,"* 

The Society was suppressed, its property con- 
fiscated, and the printed sheets of the Old Testa- 
ment then in progress (reaching down to the 
Book of Ruth) put under lock and key. The 
work was not resumed until forty years later, in 
the second half of the next reign. 

The New Testament was not, however, with- 
drawn from circulation, and new reprints were 
issued by the Synod. In the reign of Alexander 1 1. 
the Bible Society was partially resuscitated, under 
the more modest name of " Society for the En- 
couragement of Moral and Religious Reading." 
It had its committee in St. Petersburg and its 
affiliated branches in the provinces, and was com- 
posed of both clergy and laymen. But this 
society, with all its branches, was in its turn 
suppressed by the Emperor Alexander III., April 
24th, 1884. The Synod and the clergy in office 
cannot tolerate the idea that any other than the 
regular village pops, who are under their absolute 
control, should interfere in what they consider 
their exclusive business. 

The progress of popular education — for it is 
* Jdem, 
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progressing unmistakably and rapidly, in the teeth 
of the Ministry of Public Instruction, which does 
everything to hinder it, — this progress has achieved 
more than any amount of effort from the outside 
could have done.. The awakening of the popular 
intelligence has created a spontaneous demand 
for spiritual food. Up to the present time religion 
has been the chief means of satisfying this new 
demand, and hence the enormous popularity of 
the Russian version of the Gospels. The book 
is as eagerly sought after by the Rascolniks as 
by the orthodox. As early as 1824, when the 
superstitious estrangement of the Rascolniks from 
anything connected with the Nzconians was at its 
height, a Moscow agent of the St. Petersburg 
Bible Society reported that " most of the copies 
of the New Testament in the Russian version 
(then just issued) had been purchased by the 
Rascolniks, who read this salutary book, in their 
native tongue, with great attention." 

It must be added, however, that the Stundists, 
who in the first ten or twelve years of their exist- 
ence, at least, were almost exclusively Ukrainians, 
are peremptorily denied this satisfaction. They 
use the Great Russian version of the Gospels, 
the Church and the Government strictly pro- 

voL. II. 37 
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hibiting the Ukrainian version of any part of 
the Scriptures ; and there is little chance of 
the revocation of this interdict, the religious 
question in this case being complicated by the 
political one. 
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CHAPTER II. 

Whilst the Stunda spread from the south and 
south-west, northwards, another sect, which is 
now an entirely rationalistic one, the Skdlaput, 
gained a firm footing to the south-east. It also^ 
spread towards the north, keeping chiefly to the 
more eastern districts. 

This sect has not as yet been so well studied 
as the Stunda, though it is comparatively an old 
one. From what we know about it, the Shalaput 
sect appears to be somewhat clumsier and drier 
than its Ruthenian protagonist, but it offers the 
same distinctive characteristics of modern rational- 
istic dissent. It is a New Testament sect above 
all. It places the ethical and social side of Chris- 
tianity in the foreground as much as the Stunda 
does, and it has put these doctrines more 
thoroughly and skilfully into practice than the 
Stunda has, owing partly to the greater associa- 
tiveness of the Great Russians, who form its chief 
contingent, partly to its longer existence. 
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The Shalaput embraced religious rationalism 
some ten or fifteen years before the Stunda was 
founded. The circumstances of their conversion 
offer an additional illustration of the spontaneity 
and strength of rationalistic tendencies among the 
whole of the peasantry of modern Russia. 

The Shalaput sect did not start as a rationalistic 
one. Its founder, Abbacum Kopylov, an orthodox 
peasant of the province of Tambov, who died in 
prison in 1840, is said to have wandered for 
many years among the various sects, in search of 
the true faith. Judging by the ShaMput doctrine 
as first preached by Kopylov in 1820-30, the sects 
which impressed him as being the nearest to 
heaven must have belonged to some milder 
variety of the popular mystics, i.e., Cklists. The 
Shalaput maintained its mystical character during 
the leadership of Kopylov's son Philip, whilst 
it at the same time extended considerably to the 
Russian south-east. From the middle of the 
present century, however, a strong revulsion in the 
Shalaput doctrine shows itself. Three teachers, 
amongst them a woman named Hania, began to 
preach in favour of a practical, informal creed, 
based on the ethics of the Gospel, and strongly 
opposed to the former contemplative mysticism. 
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In one generati9n the reformers succeeded in 
forming a curious sect, which hold their exterior 
forms of worship and their fundamental dogmas of 
ethics in common, whilst presenting considerable 
divergencies in matters of speculative doctrine. 

The main body of the Shalaput has gone over 
to genuine rationalism. It is in that capacity that 
they compete with the Stunda. But there are 
sections of the Shalaput who lean to the 
theosophy of the Dukhoborzy, or to the strange 
cosmical and historical generalisations of the 
Nemoliaki (Non-prayers), or to the reformed 
** Wanderers,*' or to some other rationalistic branch 
of the Rascol. In the Caucasus, the land of exile, 
whither all extreme sects have been huddled 
together, these divergencies sometimes appear 
within the same congregation. 

" In many congregations of the Caucasian 
Shalaput^' says Abramov, the historian of this sect, 
'*the members differ widely on many religious 
questions. Yet the complete uniformity of their 
social and ethical views keeps them together asT 
a strong organic whole." 

This is not indifference towards religioh. The 
Shalaput heads and the Shalaput speeches are 
as crammed with texts, and their hearts are as 
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Strongly moved by the Gospel, as need be ; only 
they leave points of theology to individual taste 
as " irrelevant," putting up with all sorts of views. 
The form of worship — had there been any dis- 
agreement about it — would have offered more 
chance of endangering their unity ; but the ex- 
treme simplicity of their service, the absence of 
a priesthood, and the suppression of the formality 
of the sacraments, is acceptable, pleasing, and 
convenient to all alike. 

The ethics of the Gospel is the part they single 
out and exalt as the supreme religious truth. 
The earnest religious zeal of the sect seems to 
be spent entirely in this direction. As far as we 
know, the Shalaput is the only one of all our sects 
in which there exist, in working order, some 
practical examples of Christian communism. 
Abramov knows of four such communistic associ- 
ations in the Northern Caucasus. One of them 
which he has visited consists of forty households 
grouped together in five groups, one at each of 
the five ends of a large orthodox village. Each 
" end " forms a kind of big family. The fences 
between the houses have been removed, thus 
throwing open to all the houses an entrance into 
a vast common court. Clothes and household 
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Utensils are the only things which every family 
keeps to itself ; all the rest is common property. 
The five ends together form but one communistic 
association as regards both production and con- 
sumption. The field work is executed in common, 
according to a plan previously agreed upon by 
all. The produce is divided into four parts : one 
part is distributed between the families according 
to the number of eaters, i.e., their respective needs, 
independently of the amount of labour they can 
put at the service of the commune. Two parts 
of the produce are kept for seed, and for cases 
of emergency. The last quarter is taken to 
market The money received is divided in the 
same communistic spirit between the five groups, 
according to their respective needs for the current 
year. One portion of it is sent to the reserve 
fund of the Shalaput of the province ; another is 
forwarded to the central fund of the whole Shala- 
put federation, which has its seat in the Province 
of Tambov. 

The ordinary Shalaput congregations, which 
have nothing exceptional in their economical 
arrangements, have all some provision for the 
common good^ quite irrespective of ordinary 
beneficence. Most members regularly contribute 
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the "tithe" of all their earnings to the special fund 
intended for the relief of the needy. This is a 
heavy tax for a Russian moujiky whose resources 
are so limited. Yet the sacred tithe is paid, 
though there is no police to force it upon anybody. 

Some of the Shalaput congregations, moreover, 
impose upon themselves a good deal of gratuitous 
work for the benefit of the destitute, which they 
perform in the same spirit of religious discipline. 
"Whoso labours, prays,'* is their favourite saying. 

A life of labour is, according to the Shalaput^ 
the surest path to salvation, and they always have 
a lot of texts ready to prove this. To live by the 
work of others is, on the other hand, considered 
as a particularly heavy sin. "I knew," says 
Abramov, "a rich peasant of the Province of 
Stavropol, a regular koulak, who held whole 
villages in bondage. Having married a young 
girl who was a leading Shalaputka, he turned 
Shalaput himself, and, by way of expiation for 
his former sins, opened his granary and his house 
and his purse to all who wanted to receive some- 
thing from him. In half a year he became as 
poor a labourer as the rest." 

The sect of the Shalaputs exists in eleven 
provinces of south-eastern and central Russia. 
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It is constantly on the increase, mostly at the 
expense of orthodoxy, though it is very successful 
with .the Rascol likewise. 

In the Province of Stavropol, and in the region 
of Terek, they form from 5 to 15 per cent, of the 
whole population. 

The Shalaputs are united into a sort of federa- 
tion. The elected Elders or ** readers " of each 
congregation, performing the simple functions of 
ministers, are likewise invested with a sort of 
administrative authority. Once a year or so the 
Elders of the congregations meet in some town — 
generally at ''fair" time, — and hold — in secret, as 
a matter of course — the so-called " Councils of the 
Fathers," to discuss and settle questions of general 
interest. It is said that the Shalaputs have a kind 
of postal service of their own, not trusting to the 
discretion of the general Post Office. Special 
"travellers " periodically visit all the congregations 
of the Provinces, and transmit all messages of any 
importance to their destinations. To avoid detec- 
tion they sometimes use a cipher alphabet. The 
key to it was found out in 1875 by an orthodox 
popy who communicated his discovery to the police. 
It was of such a rudimentary character as to prove 
it to be of their own invention. 
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These signs of the existence of a compact 
organization must not be regarded as anything 
unusual or extraordinary. It is simply a proof 
that the Shalaputs are an old sect, which imder- 
went a certain intellectual transformation whilst 
preserving its outward cohesion. All Russian 
sects of long standing find means of developing 
into a kind of loose federation. The "Wanderers '' 
have done this. The **Priestless" and "Priestly" 
have done it in a better form even than that 
described above. 

The StundistSy who are still in their infancy as 
a sect, have also taken the first steps towards the 
formation of a future organisation : they now and 
then hold local councils, and hav?e a common fund, 
intended for the support of those brethren who 
have suffered for the creed, and also for the 
equipment and support of the propagandists who 
undertake the mission of " preaching the Gospel 
to the idolators," which means, the orthodox. 

There is one curious thing amongst the Shala^ 
puts which is worth mentioning. Some sections 
of this sect still hold strange views on the relations 
of the sexes. There are Shalaputs who preach the 
doctrine of complete abstinence : one must live, 
they say, with a wife as with a sister. Others 
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temporise in favour of comparative abstinence, at 
the same time admitting a certain gradation in the 
sinfulness of matrimonial life. The less objec- 
tionable form, in their opinion, is that which is based 
on strong spiritual attraction. The Shalaput of this 
persuasion chooses accordingly among the women 
of his congregation a " confessor," — ^his wife being 
of course at liberty to do the same in her turn. 
Thus, outside the legitimate families, others — 
illegitimate — grow up, the legitimate ones not 
being dissolved. With the views held by our 
peasants as to property, which are fully endorsed 
by the sectarians, a man and wife who have 
worked side by side for a long time, have become 
joint partners in everything they have earned 
together. The legitimate families are therefore 
preserved as an economical union, but the 
husband maintains and rears the children of his 
illegitimate wife, whilst his own are maintained 
and reared in the family of his "confessor." 

All these peculiarities are evidently the last 
remains of the old Chlists to which the ShalapuU 
formerly belonged. Driven from the domain of 
speculative doctrine, it has lingered longest in the 
common institutions of everyday life. 
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Besides the two large rationalistic sects, a number 
of smaller ones of the same type are reported as 
being founded here and there, almost every week, 
showing an exuberance of religious feeling which 
nowadays generally finds vent within the rational- 
)Cstic bodies. Here we will describe only one of 
them, which is interesting both on its own account 
and as a fair sample of the majority. 

In 1876, in consequence of a denunciation by the 
local priest, a peasant of the Province of Novgorod, 
named Vasily Sutaev, was indicted before a 
magistrate under the charge of having refused 
to christen his grandson. At the interrogation 
Sutaev answered that he had refused to christen 
his grandson because it is said in the Scriptures, 
*' Repent, and be baptized every one of you, in 
the name of Jesus Christ, for the remission of 
sins," and the child could not repent his sins. 
The tribunal acquitted Sutaev. 

The next year, 1877, the same priest lodged a 
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new denunciation against the man, accusing him 
and his handful of followers of being " socialists 
who recognize no authorities." This caused the 
sect and its founder to be for the first time brought 
before the public. 

A well-known investigator of our nonconformist 
bodies, A. Prugavin, paid a visit to the social 
reformer of Shevelevo, and published a very inter- 
esting paper about the new sect and its founder 
in one of our periodicals. 

Of late the name of Sutaev has acquired con- 
siderable notoriety, owing to his great intimacy 
with Count L. Tolstoi, the novelist, who has also 
recently joined the sectarians. In relating the 
story of his inner struggles he says that the man 
who helped him most to issue victoriously from 
out of the net of contradictions and falsehoods, 
and to form his present creed, was Sutaev. 

Such a testimonial, from the author of War 
and Peace, makes it doubly interesting to follow 
the development of the religious idea in him. 

Sutaev gave definite shape to his doctrine when 
he was about fifty years of age. His creed was 
the summing up of a life's experiences. Born 
before the Emancipation, he came of age and 
married at twenty, when serfdom was at an end. 
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The first use he made of the comparative inde- 
pendence of married life was to learn to read. 
He mastered this, to grown-up people, rather 
difficult art, and went to St. Petersburg to work 
as a stonecutter at a monumental mason's shop. 
After some ten or twelve years of work he suc- 
ceeded in scraping a small capital together, and 
started in a shop of his own. His business 
prospered. In time he got some leisure, which 
he and his eldest boy, who served as shop assis- 
tant, were fond of spending in " salutary*' reading. 
Their favourite book was, of course, the Gospel. 
They were very much impressed by the con- 
stant contradiction of practical life, their own 
included, to the teachings of the Scriptures. 
Their profession gave them many twinges of 
conscience. The son, Dmitri, was particularly 
sensitive about it. 

**We are sinning, father," he repeated. "There 
is a good deal of sin in commerce. We must 
give it up." 

The father tried to persuade him to let the 
matter rest for a short time, only for one year, 
but the young man could not stand it, and leaving 
the shop engaged himself as manual labourer 
somewhere else. Both the son and the father. 
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faithful to their peasant origin, considered com- 
merce to be not " work/' but "usury." 

A year later Sutaev closed his shop as he had 
promised. The 1,500 roubles, which represented 
all he had made in commerce, he distributed 
among the poor, and tore the bills he held on 
some one else, to pieces. 

He returned to his village, and resumed the 
agricultural work in which there was no sin, but 
sin was all around him. '' I saw that there was 
no love amongst the people. , All ran after money; 
and I began to reason with myself as to where- 
fore it should be thus. Why this thing? why 
that ? I spoke to clever people, and applied to 

The pop'^s explanations did not satisfy Sutaev 
in the least. So he began to think for himself, 
and gradually relinquished the rites and observ- 
ances of the Orthodox Church. First he left off 
wearing the cross on his breast, as the orthodox 
are wont to do. 

** I felt it was sheer hypocrisy," he explained 
to his friend and biographer. ** We wear Christ's 
cross on our breasts, but in our lives we do not 
care about Christ, and do nothing for the sake of 
his truth." 
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A child was born in his family. People won - 
dered why he did not christen it. 

" Wherefore ? " he asked. *' We are all of us 
christened, and yet continue to live worse lives 
than the infidels." 

He did not christen the child at all. Once, 
when on the occasion of a great festival the priest 
came to his house, Sutaev put him in the place 
of honour, and asked ]iim to explain to him some- 
thing about the rite of christening. 

"What do you waijt of me, you blackguard ? '* 
said th^pop. " Do you wish me to christen you 
with this stick?" 

Sutaev began to argue his point, but the pop 
made short work of his arguments. 

** If I had only known what you would turn 
out, I should have drowned you in the baptismal 
font!" 

He called him names, and said to Sutaev that 
he was the devil. 

When xh^ pop had become a little more com- 
posed, Sutaev took up a copy of the Gospel, and 
pointing to one text asked him to explain it. 
Hereupon the pop lost his temper again, and 
snatching the book from Sutaev's hands threw 
it under the table. 
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After this scene Sutaev abstained from going 
to church altogether. 

Several of the members of the future sect had 
had somewhat similar experiences with their 
spiritual fathers. 

A relative of Sutaev's, a certain Elias Ivanov, 
who had at one time kept a retail shop in the 
village, but who gave up commerce " for the sake 
of his soul/' explained why he had ceased to go 
to confession as follows : One year he had not 
taken the Sacrament for want of time. The pop, 
on meeting him, upbraided him vehemently for 
this negligence, but then agreed to put down his 
name in the confession register for the sum of 
twenty kopecks (fivepence). 

"Well, father," asked the peasant, "have I 
now received absolution for my sins ? Does my 
soul run no further risk of being roasted in hell ? '' 
The pop took offence. 

" Hold your tongue," he said, threatening with 
his finger. " I know to whom to apply to silence 
you." 

A third, a retired soldier, Lunev, deposed 
before a magistrate that nobody had tried to 
convert him, but that when the pop had refused 
to christen his baby for less than a certain sum, 

VOL. II. 38 
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he had christened the child himself, and when 
after a time it died, he buried it himself, without 
applying to the pop. He had not gone to church 
since, because, he said, "it is not a house of 
prayer, but a house of plunder." 

The final secession from the church was accom- 
plished naturally and gradually. One day Sutaev 
and his followers dropped the fasts, on the author- 
ity of the well-known text : — " Not that which 
goeth into the mouth defileth a man ; but which 
cometh out of the mouth, this defileth a man." 
Another day they collected all their ikonSy and 
carried them in a bundle to the house of the priest, 
bidding him take care of these idols, for they did 
not want them. A couple had to be married : 
Sutaev opened the Gospel, read the chapter on 
the miracle in Cana of Galilee, delivered a short 
allocution, and pronounced the benediction over 
the young couple. 

On Sundays instead of going to church they 
met at Sutaev's house to read the Scriptures, 
especially the New Testament, of which they 
were particularly fond. The dissenting Church 
was definitely constituted, and spread among the 
Shevelevo peasants, extending thence among the 
surrounding villages. 
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Inspired by a feeling of moral rebellion against 
the iniquity and injustice prevailing among men, 
the new creed aims above all at improving the 
mutual relations of humanity. 

" What do you say about my sect ? '* Sutaev said. 
" We have no sect whatever. All we want is to 
be true Christians, and true Christianity is Love. 
We believe in the Trinity, but God the Father is 
Love; Jesus Christ taught the principles of love, 
and the Holy Ghost, through the Apostles, taught 
us the same. Our doctrine is that there ought 
to be no plunder, no killing, no fighting, no usury, 
no commerce, no money. Of what use is money, 
if we all live as brothers, and each can have all 
he needs from the others?*' 

Sutaev and his followers tried to give practical 
application to these principles. Their attempts 
were often unsuccessful, but always generous and 
sympathetic. Sutaev greatly objected, for in- 
stance, to the universal suspicion which prevailed, 
and to the many precautions people take against 
one another, just as if all were criminals. 

One evening the following scene took place in 
the street at Shevelevo. 

" Nicolai Ivanovitch," said Sutaev to one of 
his fellow-villagers, "are you a thief?" 
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-No, thank God!" 

He put the same question all round, and, having 
received the same answer from all, said in his 
turn, — 

" Neither am I a thief. Well, not one of us 
is a thief Why then do we lock everything up 
as if we were thieves all round ? " 

He declared that as to himself he '* should 
take all the locks from off his house and stores." 

Robberies began. He did not mind. One 
night some peasants of a neighbouring village 
came with a car to rob his storehouse. They 
had already filled the car, and were preparing to 
depart, when Sutaev, awakened by the unusual 
noise, appeared before them. They felt much 
alarmed, but Sutaev entered into the storehouse, 
took the single remaining sack of grain on his 
shoulders, and threw it on to the car. 

** If you are in need of bread, take this also." 

The thieves departed. But the next day they 
returned ashamed, bringing back their booty. 

** We have changed our minds," they said. 

It was not easy, however, to confound all the 
thieves of the neighbourhood, the vagabonds 
particularly. Sutaev held out for a long time, 
but finished by putting on the locks again. 
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"When all have accepted the community of 
goods," he said, " there will be no thieves." 

The Shevelevo congregation made an un- 
successful attempt at practical communism. They 
agreed to follow the example of the early Chris- 
tians, and to possess everything in common. All 
went well for a time ; but the old Adam broke 
out again in a certain soldier, Lunev, a former 
koulak and usurer, who had abandoned his practice 
under the influence of the new creed. Now, 
Lunev was accused of having retained, for his 
private benefit, a part of the crops he had to 
deposit in the common granary. People began 
to quarrel ; therefore, to avoid further scandal, the 
congregation reverted to the ordinary system of 
property. They, however, still practise mutual 
assistance to a great extent, preferring exchange 
of work to any form of pecuniary help. 

The dogmatic side of Sutaev's doctrine is ex- 
ceedingly plain. The only part clearly developed 
is the negative. No ikons, no saints, no relics, 
no fasting, no priesthood, no Sacraments. They 
have a sort of christening ceremony, which they 
perform themselves ; but it is not clear whether 
they consider it in the light of a sacrament or not. 
Probably not. The marriage ceremony is per- 
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formed by the father of the bride, and merely 
consists in the reading of some appropriate 
chapters from the Scriptures. Their views on 
the higher theological dogmas, such as the Trinity, 
the Redemption, the Immortality of the soul, are 
not clearly determined. 

" Paradise must be made here on earth. What 
will be found there " (pointing to the skies) " I 
do not know. I have not seen the other world. 
This question is a hidden one." 

The points on which they are precise, resolute, 
sometimes passionate up to the point of martyr- 
dom, are those concerning human ethics. One of 
Sutaev's sons (John), when the question of military 
service, the rock on which all spiritual Christians 
split, came before him, refused point blank, not 
only to take the oath, but even to touch the 
soldiers* guns or to put on the sword. "It smells 
of blood," he said. " Christians should fight with 
spiritual swords only." After several attempts 
to break through his obstinacy he was locked up 
in Schusselbourg. 

Sutaev's views as to civil authorities are those 
common to all spiritual Christians : the good ones 
must be obeyed, the evil ones resisted, though 
passive resistance only is permissible. 
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The spirit of inquiry has as yet hardly touched 
upon gemeral political questions, but even so early 
as 1882, which is the date of Mr. Prugavin's 
publication, the payment of taxes devoted to 
purposes of violence and war excited in Sutaev 
some scruples. In 1880 he refused to pay his 
share of the taxes unless the official who super- 
intended that department would first explain to 
him on what his money would be spent. The 
official naturally laughed in his face, and took 
out a summons against him. Part of his property 
was sold and the taxes deducted. The next year 
the story was repeated. 

Whether Sutaev has continued this practice up 
to the present time or not we do not know. 

It is easy to recognise, in most of Sutaev's 
views on matters religious and social, the doctrine 
now preached by his famous disciple of Yasnaia 
Poliana. Count Tolstoi's doctrine of passive 
resistance, his views on the questions of taxation, 
military service, tribunals, money, mutual assistance 
by direct exchange of labour, as well as the great 
stress he lays on ethical questions — all are identical 
with the doctrines of Sutaev. Since Count 
Tolstoi rejects the dogmas of future life and the 
immortality of the soul, ^s well as the divinity of 
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Jesus Christ, it may be permissible to infer that 
his friend has also moved in that direction. 

Possibly he was not far from these conclusions 
when Prugavin gave his account of Sutaev s views. 
A certain reticence on such delicate points as 
these is indispensable to a Russian writer. 

The so-called Sutaevzy, or followers of Sutaev, 
are constantly gaining ground in many villages 
in the Province of Novgorod and those surround- 
ing it. 

It is doubtful, nevertheless, whether such a 
sect can ever become a really popular one. As 
a man of exceptional intellectual power and bold- 
ness of thought, Sutaev has gone farther than 
most of the modem sectarians. His creed has 
too much of the secular element in it for it to be 
accepted by very many. But the general ten- 
dencies of his doctrine, as well as the spiritual 
and moral experiences which led him to found 
his sect, are eminently typical. There are in 
every village and hamlet, perhaps in every house- 
hold, of rural Russia, men and women in exactly 
the same mood as Sutaev, and who are ready to 
follow in the same path. 
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CHAPTER IV. 

We should gain little by giving a longer list of 
modern sects. The examples cited show clearly 
the causes, the character, and the extent of the 
religious movement in Russia, which is now 
spreading all over the orthodox and the Rascol 
world. Its striking uniformity, spontaneity, and 
contagiousness clearly indicate in it an incipient 
general movement on the part of the masses. 
Being, as far as mere doctrine goes, very similar 
to the MolokanCy the new sectarianism, as a factor 
of social life, corresponds with the Rascol of the 
seventeenth century. Like the Rascol, it is the 
outcome of the combined influence of social and 
political discontent, built upon the freshly-awakened 
religious feelings of the people. 

Two centuries of national life have so tar 
developed our people intellectually as to modify^ 
both the character of the modern creeds and the 
method pursued in order to awaken popular 
interest in them. 
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The Rascolniks of the seventeenth century, their 
fetish-like devotion to forms and rites notwith- 
standing, were as truly religious and Christian 
as the Stundists of to«-day, or any of the Western 
sects. They were fully penetrated by the spell 
of the personality of Christ, and acted under the 
direct influence of this feeling. What their 
Christ required them to do makes no psycho- 
logical difference; this was merely a reflection 
of the low intellectual level of the people of that 
epoch, which evidence is further corroborated 
by the fact that at that period the chief thing 
which roused the people from their apathy was 
the personal example of martyrdom, as has been 
clearly proved in those chapters which refer to 
the RascoL They were like young children, who 
can only understand and feel strongly and vividly 
those things which are presented to them in a 
palpable form, calculated to strike their senses. 

They now no longer need material demonstra- 
tion in the domain of religion, at all events. Per- 
secution plays a perfectly immaterial part in the 
rapid spread of modern sectarianism. Only at 
the beginning did the Government try to apply 
the usual methods of criminal courts and deporta- 
tion without judgment, against the new sectarian- 
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ism. After a short experience these methods 
have been prudently abandoned, and the sectarians 
have been left almost unmolested. The only 
means resorted to to awaken the religious spirit 
nowadays, as we have plainly seen, is the simple 
reading of the Gospel ; and what they read in its 
words now, is very different from what their fore- 
fathers understood in times of yore. The masses, 
or, to be exact, the leading section of the masses, has 
taken, in the last two centuries, a step forward. 
It stands now upon the same level where, one 
century ago, stood a small minority, which furnished 
the contingent of our old rationalistic sects — the 
Molokane and the Dukkoborzy. 

And the minorities } 

The minorities have nowadays stepped out of 
the tutelage of religion altogether, and are fully 
able to participate in the stream of positive scientific 
European thought. The flower of our working 
men turn socialists, read John Stuart Mill, Spencer, 
and Darwin, Kostomarov and Setchenov, Tur- 
ghenev and Ostrovsky, just as the young people of 
the privileged classes do. It isimmaterial whether 
they turn freethinkers or not, though for the 
most part they do. All that is essential is, that 
they have dispensed with the crutches of religion. 
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They are one with the whole of educated 
Europeanized Russia, upon which the future 
destinies, as well as the present salvation, of the 
country certainly depend. For it is here that are 
conveyed in various forms and stored up the 
knowledge, the understanding, and the creative 
ideas evolved by the dull books of various 
denominations, which in the last resort rule the 
world. 

To describe this Europeanized Russia does not 
come within the limits of this study. But it is 
fully within our scope to enquire, What are the 
mutual relations of these two cultures — the strongly 
positive one, which radiates from the towns ; and 
the strongly religious one, harboured in the 
villages ? 

We need not enter upon generalities. It is 
certainly a fact that religion, whilst stimulating 
thought, at the same time hampers it by tracing 
for it certain impassable barriers. All, however, 
who come into direct contact with the new sects, 
or have studied them with attention, concur in the 
opinion that to our peasants religion has given 
\much more than it has withheld. The rational- 
istic sectarians, as a body, represent the most 
^ rtitellectual elements of our rural population. 
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They know how to read almost to a man, and 
what is more, they do read, not the Scriptures 
only, but very many other books and papers which 
are within their reach. They are open to all the 
influences of modern civilisation and literature, 
which is still a dead letter to a large mass of the 
orthodox peasantry. Thus our rural culture is by 
no means hostile to the culture of the towns ; it 
marches forward on the same road and to the same 
goal, following the latter at a certain distance. 

Some of the exponents of sectarianism — Pru- 
gavin and Abramov amongst them — expect that our 
sects will take the lead. They see in them popular 
attempts to discover and work out new and 
higher forms of social life — almost experiments of 
practical socialism. We do not exactly share this 
too flattering opinion. The practical attempts 
of Christian socialism, such as that of Popoff* 
and others, were so small and shortlived, and as 
a rule so wanting in originality, that they cannot 
be considered as a new departure. The real 
sphere of sectarianism, in which it has succeeded 
wonderfully, is not creation, but conservation. 
The social ideals which the rationalistic sects 
profess and maintain were our mirs ideals, pure 
and simple, no whit higher nor better, though ' 
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more fully applied, protected as they are by the 
impregnable walls of religion. Sectarianism is 
for our people a means of defending what they 
hold dear, and not of developing anything new. 

This function performed by the sects in our 
social dynamics is a very important one, and the 
service rendered by the sects to the people is 
very great. They will help to preserve and trans- 
mit to a future generation the inheritance of 
habits and moral ideas which are of great social 
value in themselves, and yet more so as the 
materials and starting-point of future development. 

Yet even in this more modest, though very 
valuable office, the influence of modern sectarian- 
ism can hardly be counted upon as likely to 
endure for a very long period of time. The 
Rascolniks who stood their ground for two hun- 
dred years had a much easier task to perform. 
They rebelled against the iniquities of the political 
order : the institution of serfdom, the poll-tax, 
conscription, centralization of the Church, and 
administrative abuses. They possessed a territory 
of their own, and their enemies were outside of 
it. The modern sectarians who have rebelled 
against the koulaks^ mzr-tBttrs, usurers — "the 
new Pharaohs who enslaved the people," to 
use the Stundists phrase, have to fight a more 
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dangerous enemy within their own precincts. 
It is doubtful whether they will be able to 
hold their own beyond a certain very limited 
extent. Religion cannot stand for long against 
the battering-rams of economical influences. It 
never did, though it has often tried, and there is 
no reason to suppose that our sectarians will 
form an exception to this rule. They will hold 
their own as long as they are isolated and few, 
and religious enthusiasm has not cooled down to 
its natural point. When this is over, the eco- 
nomical decomposition must needs penetrate into 
the sectarian mirs as it has penetrated into the 
orthodox ones. However opportune the assist- 
ance our people receive at this critical moment 
from religion, it is only a temporary one, — a 
glass of strong wine, which reinvigorates an ex- 
hausted traveller for a time, but will not prevent 
his falling on the road at last, if in the meantime 
he does not receive more substantial nourish- 
ment; unless indeed there comes a moment 
when from a purely defensive weapon this religion 
changes into an aggressive one, stimulating the 
people to open rebellion, in one form or another, 
against the kingdom of Baal. 

The rationalistic sects, though so very peaceful ^^ 
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now, are in reality more dangerous to the existing 
order of things than the old Rascol was. They 
have touched the root, of the evil in traducing the^ 
existing institutions before the tribunals of reason 
and conscience. They are consistent and thorough, 
and they do not, from superstition, shun the 
orthodox masses. The negation of the authority 
of the Government, whether absolute, as with the 
Dukhoborzy^ or conditional, as with all the rest of 
the rationalists, has up to the present time only 
led them to individual acts of passive resistance. 
It may become a collective one in time ; it may 
change its nature altogether. Religion can ex- 
press everything, assume any shape. The spirit 
of active rebellion is unmistakably growing among 
the peasantry outside the realms of sectarianism. 
Why should it not invade the sects also when 
their power to satisfy the actual desires of the 
people shall be exhausted? At all events, it 
is impossible to depend much upon the loyalty 
of a well-organised body of perhaps three or four 
millions of people who, for aught we know, may 
become ten or twelve in a few years, and who 
all view the existing government as admittedly 
wrongful. The religious question in Russia is 
to some extent a riddle. 
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CONCLUSION, 

In throwing a rapid retrospective glance over all 
that has been said upon the economical, social, and 
intellectual life of our peasantry, we shall every- 
where perceive the existence of a deeply-rooted 
dualism. Two hostile principles are in a death- »^ 
struggle in all the spheres of popular life — the 
one springing from the inner consciousness of 
the masses, the other forced upon them from the 
outside by those in power. 

This antagonism is not a peculiarity of modem 
times. The few glimpses into our past history 
which the Rascol offers us, prove that this antago- 
nism was keenly resented by the people at least 
two centuries before the present era. As a matter 
of fact, it goes back to much earlier times. An 
underhand struggle between the people and the 
Government has been going on almost ever since 
the establishment of autocracy in Russia, — in other 
words, for four or five centuries. 

The fact that the people did not re-mould the 
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State so as to make it fit in with their tastes is in 
itself a conclusive proof that there must have been 
some fatal shortcoming in the people them- 
selves. Remarkably flexible in the combination 
of labour, and rich in resources in the higher 
domain of thought, the Russian popular mind 
seems to have been stricken with the curse of 
utter sterility in the domain of politics. They 
were never able to rise above the most rudimen- 
tary and strictly patriarchal conceptions of State 
and statecraft. 

Perhaps this was due to the overwhelming pre- 
dominance of the agricultural classes, constitu- 
tionally patriarchal; perhaps the result of the 
great facility offered to interior emigration, which 
was the easy and common wind-up to all our civil 
discontents, whilst in other countries people, 
volens nolens, had to stay and fight out their 
grievances, finding by means of friction some 
mutual compromise. Perhaps we should attribute 
it to the absence on our soil of anything which 
could suggest to our people some new political 
form, such as the rich inheritance of Roman 
civilisation suggested to the West. Whatever the 
reason, the fact is that through all the centuries 
of ancient political self-government, anterior to 
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the creation of the Muscovite Monarchy, Russia 
remained at the same embryonic stage of polity 
from which she started. 

The vast popular republics which existed up to 
the end of the fifteenth century were established 
in the form of big families. The metropolis stood 
in the position of father to the whole land, and 
the metropolitan crowd, when assembled in the 
public square, ruled over the whole of it, advanc- 
ing the same claims to unlimited confidence and 
obedience as characterize all forms of paternal 
despotism. The centralized monarchy had no 
difficulty in overcoming these communities, which 
had made no provision to secure inner cohesion 
and unity of action. The main body of the rural 
population, and even the lower orders of the 
townspeople, a.ccustomed to obey the patriarchal 
despotism of an assembly, had no difficulty in 
transferring their allegiance to the patriarchal 
despotism of one Prince. 

The Muscovite rule disgusted the people wher- 
ever it was introduced ; the Moscow bureaucracy, 
which was the real form under which monarchy 
came into contact with the people, proved worse 
than anything they had ever experienced before. 
But the people never regarded the shortcomings 
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of his agents as a reproach to the Tzar. The 
worse the officials, and the more impossible the 
access to the Tzar, the stronger grew the people's 
conviction that he would redress their wrongs did 
he only know of them. The perennial influence 
of hero-worship, combined with the patriarchism 
prevailing in the everyday life of the multitude, 
strengthened the legend of die Tzar-Tribune and 
champion of the people. The faith in him grew 
^upon the masses in proportion as the person of 
the Tzar was farther removed from all chance of 
practical usefulness to them. 

This is the fatal superstition which constitutes 
the tragedy of our history. 

In its palmiest days autocracy represented the 
interests of the State and not those of the people. 
The well-being and the rights of the people were 
matters of secondary importance, when the power, 
the glory, the expansion of the State were at 
stake. 

Now, the force of the State, offensive and 
defensive, being in the last resort represented by 
the force of the organized minority, the Tzar*s 
enormous power naturally grew to be an instrument 
wherewith to squeeze from the toiling masses the 
utmost they could be made to yield for the benefit 
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of these organized privileged minorities. No 
other form of government could have gone to 
the same length in imposing upon the labouring 
classes obligatory sacrifices for the sake of the 
State. 

Up to a certain point this was done in the 
interests of the people themselves, who needed to 
have their nationality and soil protected just as 
much as the rest of the community ; but it was 
so difficult to keep within the limits of the strictly 
necessary, and it was so easy to overshoot the 
mark. It is doubtful whether there has been one 
single Tzar who has hesitated before imposing an 
additional burden on the people, or in withdrawing 
another privilege, in order to increase the military 
or the administrative power of the State, no 
matter whether it were needed or superfluous; 
and, with the single exception of Peter the Great, 
there has been neither Tzar nor Tzarina who, in 
assessing these burdens, has not shown a criminal 
partiality for the upper classes which have formed 
their immediate surroundings. 

Thus, instead of maintaining popular rights, as 
they were expected to do, the Tzars went on 
gradually curtailing them in favour of the privileged 
classes and of the bureaucracy. The process was 
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very slow at first. Centuries after all traces of 
self-government had been destroyed in the big 
towns, — seats of the sovereign vetches — the rural 
population preserved many of their ancient political 
privileges. The regional assembly of the people 
elected high officials, and could summon before 
them, and judge, even the landlords and noblemen 
resident in their respective districts. Up to the 
beginning of the sixteenth century these assem- 
blies in some places even preserved the name of 
vetche. 

In like manner the distribution of the best arable 
and cultivated land to to the Tzar's militiamen 
and courtiers did not much ofifend the peasants, 
so long as their personal freedom was not inter- 
fered with, and they could make arrangements 
with the new landlords as regarded rent, or remove 
elsewhere if they chose. 

^ The people began to fight, and to fight des- 
perately, when at the end of the sixteenth century 
N/the Tzars deprived them of their right of removal, 
thus laying their hands upon their individual 
freedom, and gradually putting on their necks the 
^ yoke of serfdom. 

For two centuries the terrible struggle lasted, 
but by this time the legend of the Tzardom had 
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obtained such a hold upon the people s minds that 
their cause was doomed beforehand. The peasants 
withstood an evil whilst worshipping and uphold- 
ing its cause. They rebelled against the unbear- 
able tyranny of their masters and of the officials ; 
but their hearts fell and their hands dropped when 
they met an authoritative spokesman of the Tzar. 
They were in the position of the pugilist who 
should have to fight with a slip-knot round his 
neck, which would throttle him at any bold move. 
They took heart and fought their great battles 
only when they had at their head some Imperial 
phantom — afalse Demetrius, or a second Demetrius 
of Tushino, who was the false false Demetrius ; or 
the Russian Spartacus, the Cossack Emelian I vano- 
vitch Pugatchev, who under the name of Peter III. 
stirred to open rebellion one half of enslaved 
Russia, and made Catherine II. tremble upon her 
throne, — an unique spectacle among popular risings, 
made in the name of truth and justice, and at the 
same time backed by an impudent lie, which was 
an open secret to very many of its champions ; 
which strove to attain to the progressive ideals of 
freedom, equality, and social justice, and was at 
the same time a downright reaction. If successful 
it would have merely thrown Russia back from 
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the eighteenth into the fifteenth century, with the 
prospect of a gradual re-bestowal, of the privileges 
taken from Catherine's nobility in favour of 
Pugatchev's Cossacks and generals and their 
descendants. 

After the bloody suppression of Pugatchev's 
rising, no further popular insurrection of any 
moment ever took place. For one century the 
-J people bore the frightful chains of slavery, which 
the Tzars supported merely to please the idle 
nobility ; for, since the day when the nobility — 
at one time militiamen — had been exempted from 
obligatory service to the State (1762), serfdom 
had become an inexcusable act of tyranny, and 
its support by the Tzars an act of treachery, 
y Did such a flagrant, palpable treason to the 
popular cause throw a damper upon the popular 
belief in the Tzars ? No, it did not. The people 
seemed to be more than ever devoted to them. 
It is astonishing how feeble both logic and reason 
are when they have to cope with imagination and 
certain other vague aspirations of the human heart. 
The patriarchism of our people once again 
played us a trick. The self-governing patriarchal 
institutions, entirely driven from the upper walks of 
life, and completely forgotten by the people, nestled 
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within the village communes, their last refuge and 
stronghold. Here they exhibited a marvellous 
tenacity and adaptability. As long as the econo- 
mical equality between the members of the mtr 
was not entirely broken down, the small village 
communes could realize the ideal of a patriarchal 
government much more truly than the popular 
republics, based on the same principles, could. The 
mtr is not an ideal human institution, destined to 
break the teeth of time. It is only a phase of 
development, which will certainly have to begin 
by first suppressing, or at all events restricting, 
its political functions. Of all forms of authority 
the patriarchal one is certainly the most insup- 
portable to a thoroughly independent mind, just 
as paternal tutelage is to a full-grown man. 
Yet this is no argument against the usefulness of 
a good family education. 

The mirs life and the mir's authority must 
be looked upon somewhat in the same light. 
They were an excellent school, which developed 
many precious qualities in the bulk of our people 
which will not soon disappear. But it is to this 
same institution that we owe the enormous 
tenacity of that plague of Russia, the superstition 
of the Tzar. 
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For all primitive minds the monarchical idea 
has a kind of peculiar fascination. The balance 
of powers, the mutual checks and the control 
of the various springs of a complicated political 
machinery, are pure Hebrew to them ; whilst they 
can grasp the idea of a good, benevolent man, 
without an effort. It is difficult for them not to 
take the empty official phraseology as to their 
Sovereign's love, and solicitude for their good, 
literally. Of human temptations and weaknesses 
they know only those sordid ones which they see 
in their own everyday life. A man who is placed 
so much above them is naturally fancied by them 
to be above human nature altogether. In the 
continental monarchies there has always been, and 
there still lingers, much of this superstition within 
the rural classes, notwithstanding all their consti- 
tutions. This is why in Russia monarchical 
superstitions have penetrated even into those 
regions where they would seem to have no 
historical reason for existence, — for instance, in 
the Ruthenian provinces annexed to Russia in 
the seventeenth century, and enslaved by 
Catherine II. at the end of the eighteenth. 

We have not come across any positive state- 
ment on the subject with regard to the English 
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peasantry, but we were struck by an amusing 
scene in George Eliot's Middlemarchy the en- 
counter between Mr. Brook and his tenant 
Dagley (p. 293, ed. of 1874), upon the " Rin- 
form " the king will send upon the landlord's 
back. It is too lifelike to be invented, and it 
seems to indicate that even in England there 
exists something of the kind, or did exist at all 
events at that time, notwithstanding her three 
centuries of constitutional government. 

As for our moujiksy who in their mir had before 
them a tangible embodiment of this patriarchal 
idea of government, they performed a curious 
psychological operation. They mentally trans- 
ferred to the Tzar the whole of the functions 
performed by the mivy thus giving to his authority 
a remarkably precise and clear definition. The 
Tzar's authority is the mirs authority, magnified 
so as to suit the requirements of the State, with- 
out being in the smallest degree changed in its 
most characteristic attributes. The Tzar is the 
common Father of the country, its Protector, and 
the supreme dispenser of impartial justice to all, 
defending the weaker members of the community 
from the stronger. The Tzar "pities" everybody 
like the mir. The whole of the nation's riches 
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' belong to the Tzar " exactly in the same sense 

as the land and meadows and forests within the 

boundaries of the commune belong to the mir. 

L^The most important function the peasant's imagi- 

onation imposes on the Tzar is that of universal 

\/eveller, — not, however, of movable property. The 

Tzar, like the mir, has the right to impose taxes 

on whomsoever he chooses, and on whatever he 

chooses, but he is expected not to interfere with 

what the people regard as the private property of 

each household, i.e,, movable capital. On the 

contrary, the Tzar is in duty bound to step in and 

to equitably redistribute the natural riches of 

the country, especially the land, whenever this 

is needed in the common interest. 

All these restrictions and obligations are purely 
moral. The people repose implicit confidence in 
l/^he Tzar's wisdom and justice. He is absolute 
master qf the life and property of every man 
within his dominions, and no exception may be 
taken to his orders. The occasional blunders 
made by the Tzar, however heavy they may be, 
must be borne with patience, as they can be only 
temporary ; the Tzar will redress the evil as soon 
as he is better informed on the matter. 

Nobody would accuse us, I suppose, of unfair- 
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ness in defining the popular legend of the auto- 
cracy, though we are not really sure to what extent 
it represents the past, and how far the present 
views of our peasantry as a body. Since the Eman-u^ 
cipation many new influences have been at work 
in an opposite direction, in addition to which it 
must also be remembered that the two pillars ofv-^ 
our patriarchism — the mir and the family — have u^ 
changed vastly during the last twenty years, thei^ 
mir for the worse, the family for the better. '^^^ 

Before the Emancipation, and for from ten to 
fifteen years afterwards, these institutions were in 
their full vigour, and so was the superstitious belief 
in the monarchy. It seemed to be something 
immutable, and so frightfully earnest that it over- 
whelmed and crushed the hopes of many noble 
Russian hearts. Thus a melody, which we dismiss 
as flat and commonplace when sung by a single 
voice, becomes strikingly solemn and impressive 
when taken up by an enormous crowd. During 
the three reigns which preceded the present one, 
to oppose autocracy seemed an act of madness. 
Yet all the thinking men of the day, in whom 
pusillanimity did not obscure judgment, could see 
that the Tzars were less capable than ever of 
playing the part of people's Tribunes. 
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A century ago, many years before any opposi- 
tion was dreamt of in Russia, namely, after the 
outbreak of the French Revolution, autocracy 
lost the most essential element of a patriarchal 
Government, i.e.^ full confidence in its own im- 
mutability. Abject fear took possession of the 
hearts of the autocrats — fear of the surging 
Democracy that they were expected to champion. 
The Tzars were no longer sure of their position, 
or even of their personal security, and they 
wanted to protect themselves by making common 
cause with the privileged classes. They ceased 
to be the representatives of the State as a whole, 
with no vested interests in any particular party. 
Prior to the Emancipation the Tzars were pleased 
to parade their title of ** first nobleman (dvorianin) 
of Russia " ; but after the Emancipation they 
might well have assumed the name of " first 
broker of the Empire." 

^ The sentimental, liberal Alexander I., and the 

^ory-democrat Nicolas I., both so intensely wor- 

^ shipped by the poor moujiksy kept them enslaved 

tX because they feared a revolution. The Emperor 

Alexander IL had the courage to break the spell 

and to cancel this terrible injustice, but he wanted 

to remain an autocrat at all costs, and only grew 
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the more obstinate the more the new needs 
pressed upon him. He was inevitably driven to 
the fatal course of re-establishing with his left 
hand, abuses which he had overthrown with his 
right. Instead of inaugurating a new and brilliant 
era of progress for the nation, and securing a 
happy reign for himself, he merely introduced the 
last phase in the terrible struggle between the 
people and their Government. 

The enemy is now at their door. If our people ^'. • 
at the present crisis lose the battle, they will 
never again have anything of their own to lose. 
With a nation of hereditary husbandmen, the land 
question is the question of life and death. It is 
silly and cruel to consider the problem as in any 
way solved by the inquiry as to whether the 
peasants themselves would or would not prefer a 
return to their former state of serfdom. Certainly 
they would not ; but they would prefer yet more, 
to be free without the danger of starvation. 

They received the announcement of their libera- 
tion with transports of joy, but they were utterly 
disappointed by the details of the new agrarian 
regulations. Their secular superstition gave rise 
to some very curious phenomena of social psy- 
chology. 

VOL. IL 40 
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To begin with, they declined to believe in the 
authenticity of the Emancipation Act. To their 
candid, unsophisticated minds it seemed utterly 
incredible that their Tzar should have " wronged " 
them so bitterly as to the land. They obstinately 
repeated that their " freedom," i.e., the Emanci- 
pation Act, had been tampered with by the nobility, 
who had concealed the Tzar s real " freedom," 
which had been quite a different thing. The 
most emphatic declarations made before the 
peasants' deputies and elders by the Emperor's 
ministers and by the Emperor in person could 
not disabuse them. They persisted in believing 
against belief. There were hundreds of peasants' 
rebellions in all parts of the empire, owing to this 
misunderstanding, especially during the first years 
which followed the Act of Emancipation. They 
subsided at last. After ten years of incessant 
persuasion through the medium of speeches, 
ukazes, floggings, and an occasional shooting, this 
superstition began to give way. It did not dis- 
appear, however, — it only changed its shape. 

Since 1870 or thereabouts we hear no more of 
the peasants' doubts as to the authenticity of the 
agrarian arrangements of 1 86 1 . They have ended 
by admitting that it was really the work of the 
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Tzar s own hands, but the whole of our peasantry 
have made up their minds, and expect a new 
agrarian arrangement from the Tzar, which will 
rectify the blunders of the old regulations. 
Rumours as to the coming agrarian ravnenie or 
"redistribution," which is to take place next 
spring, next summer, and so forth, now and 
then spread like wildfire over whole provinces 
and regions. It is not uncommon for them to 
give rise to " disorderly " and illegal conduct, such 
as refusal to pay the rent due to the landlords, 
or the arbitrary appropriation of his fields by 
the peasants. The authorities of course intervene, 
and the central Government, which ascribes all 
things to the Nihilist propaganda, makes strenuous 
efforts to dissipate these dangerous rumours. 

Up to the present time official and Imperial 
declarations have not opened the peasants' eyes. 
The moujiks see in them either a new trick of 
the nobles (landlords), or by some strange aber- 
ration of intellect understand the plainest state- 
ments in an exactly inverse sense to the real one. 
We know, for instance, cases where peasants' 
deputies, expressly summoned before a Governor- 
General to be instructed in the right views on the 
agrarian question, have on their return to their 
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villages emphatically affirmed that " His Excel- 
lency has positively charged them to be reassured, 
because the Tzar will ere long effect an agrarian 
• redistribution/ '* They have doubtless been 
spoken to ** about the land," and then probably 
the General has indulged in some vapouring about 
the Tzar*s solicitude and benevolence. The two 
things when put together could for them mean 
nothing but " agrarian redistribution." 

In 1878-79, after the enormous strain of the 
Turkish war, rumours relating to this supposed 
coming agrarian ** redistribution " assumed par- 
ticular definiteness and enlargement. They pene- 
trated everywhere, and even into the ranks of 
the army ; people openly discussed the coming 
rearrangements at the village meetings, in the 
presence of the rural authorities, who, as peasants, 
fully shared in the common expectations. 

General Makov, then Minister of the Interior, 
issued a circular letter, to be publicly read in all 
villages, and affixed to the walls in all communal 
houses. This circular contradicted these rumours, 
and declared positively that there would be no 
" redistribution," and that the landlords would 
retain their own property. It produced no effect 
Professor Engelhardt, who wrote one of his Letters 
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from a Village at the time of this fit of popular 
hopefulness, says that the moujiks who heard 
Makov's circular understood it in the following 
sense : — " It is requested that people shall, for a 
time, abstain from gossiping at random about the 
'redistribution.'" * As to the ministerial warnings 
against the evil-intentioned disseminators of false 
reports, and the orders to apprehend them, they 
produced the most amusing bewilderment. The 
superior and the inferior agents of the adminis- 
tration could not understand each other's language. 
The superior officers, the gentlemen, as Engelhardt 
calls them, by "evil-intentioned people" meant 
to imply the Nihilists, the advocates and partisans 
of agrarian "redistribution;" whilst according to 
the Elders and other village authorities the " evil- 
intentioned " were those who opposed this move- 
ment. 

The year 1880, which was almost a year of 
famine, gave new zest to the popular expectations. 
"There is no bread in the country," they said, 
"the moujiks are so pressed that they cannot 

* When three years afterwards, in March 1884, General 
Makov, compromised by some bribery business, committed 
suicide, the peasants said that he had destroyed himself 
because he had issued this famous circular without the Tzar's 
consent, and that the Tzar had just discovered his treachery. 
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move on their little patches of land, and the land- 
lords have no end of land lying waste." A 
universal conviction grew up among the peasants 
that in the course of the next spring (1881) the 
Tzar's surveyor would come and start upon the 
work of general readjustment. 
^ It must be borne in mind that, with our 
peasants, this idea of the coming " redistribution " 
never assumed the character of expropriation of 
one class of men — the landlords — for the benefit 
of another class of men — the peasants. They 
expected a general readjustment, a fair redivision, 
in the exact sense of the word. All who dwelt 
on the land, the landlords included, would receive 
their fair share of the land, according to the 
number of their children. Several facts relating 
to this period show unmistakably that such was 
the peasants' idea as to the " redistribution." In 
some places small landlords, after being asked 
how many children they had, received the tran- 
quillising assurance from the peasants that ** they 
had nothing to fear, because at the coming re- 
distribution they would receive an extra piece of 
land in addition to that they already held." In 
other districts the impatient peasants have been dis- 
covered in the fields in the act of performing some 
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Strange geodetic operations. On being asked 
what it all meant, they answered that they were 
" cutting off their landlord's share beforehand." 

Thus, to use the authoritative words of Prof. 
Engelhardt, **The thing (the redistribution) about 
which so much has been said is understood byv-^ 
the moujiks in the following sense. At certain 
periods, namely, at the time of taking the census, 
there must be a general redivision of land all 
over Russia, as there are now and then local re- 
divisions of land within the boundaries of each 
commune. The communal re-division means the 
equalization of the shares of land held by the 
various households. The general redistribution 
is to be the equalisation of the shares of land held 
by the different Communes. It is not a ques- 
tion of the expropriation of the landlords, but 
of the fair distribution of the land of the whole 
country, whether held by landlords or by 
peasants. The rich peasants who had estates 
of their own, purchased * in perpetuity ' (private 
property), spoke of the coming redistribution in 
exactly the same sense as the poorer peasants did. 
They never doubted but that these legally acquired 
estates could be taken from their legal owners 
and given to other people." (P. 511.) 



Digitized by VjOOQiC 



632 THE RUSSIAN PEASANTRY. 

In the eyes of genuine moujiks these specu- 
lations in land are similar to mutual sale or 
exchange, or pawning, of their respective lots of 
land between the members of a village commune. 
They are private arrangements made at the 
personal risk and peril of the contracting parties. 
When the land division comes, the mir takes no 
notice of any such agreements, which are as a 
matter of course only binding up to the time of 
the redivision. 

Every moujik^ whether rich or poor, proletarian 
or landowner, mirs man or evenmir-eaXer, provided 
always that they have not broken their ties with 
the peasantry, hold the same views as to landed 
estates in general. They all therefore expect a 
universal redistribution of the land ; those who 
have in the meantime succeeded in appropriating 
a nice piece of this most precious commodity 
look upon it as a sad but unavoidable necessity ; 
the destitute and landless as an occasion for 
great rejoicing ; whilst both wonder why the Tzar 
tarries so long over giving the signal for it, to 
do which, according to the multitude, is both his 
right and his duty. 

Stripped of their monarchical trappings, these 
ideas present themselves as a very sound and 
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thorough economical theory of land nationalization. 
The most advanced advocates of the system 
would have nothing to teach our people as to its 
general principles. They have from their child- 
hood been educated in the soundest theories of 
land nationalization, and exclude not only the 
right of private persons to monopolize land, but 
also prohibit its engrossment by some privileged 
Communes to the permanent injury of others. 

The theory of land nationalization, for which 
an extreme faction of social reformers have to 
fight so hard in Europe, is with us not a subver- 
sive but a conservative doctrine. It exists with 
us as a fact of universal knowledge, an ancient 
and traditional right, which our people have never 
renounced and never forgotten, only they did not 
know, and for the most part do not even now 
know, how to protect it. They trust to an 
authority which, whatever the individual intention 
of its representative may be, is fatally hostile to 
these rights and these institutions, and has brought 
them to the verge of a complete subversion. 

We Russians are now living in a critical, nay, 
almost solemn moment, when, to arrest this decay 
and to convert it into a rapid revival, no violent 
upheaval would be necessary. This moment will 
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not last long: imbecility is nowhere allowed to 
have its way free of cost, no, not even in Russia, 
but it certainly has not passed as yet If the 
nation obtains control over the political powers 
within a measurable distance of time, land 
nationalization will be a reform as easy and 
peaceable as it is unavoidable ; and that once an 
accomplished fact, there are ample grounds for 
expecting it will give to Russia a splendid start 
on the road of social progress. 

It will relieve our agrarian distress enormously. 
The industry of our people and their passionate 
attachment to agriculture are a guarantee for 
prosperity when they shall have a sufificiency of 
land to apply their hands to. Freedom of inter- 
course, a larger share of local self-government, 
independence of the village communes, and a 
better education would, to say the least, certainly 
secure to our people, that amount of mutual assist- 
ance won by the members of the Rascol and other 
sects through their religious organization. There 
is nothing unreasonable in supposing that when 
protected by general and local freedom, a fair 
agrarian arrangement would be likely to possess 
considerable stability. Land nationalization will 
be a great thing for Russia, even if it merely takes 
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the form of an equitable redistribution of this 
source of work, as our people understand it to be. 

But is it probable that a measure of such magni- 
tude would lead to no corresponding improve- 
ments in the methods of agricultural labour? 
We do not mean small improvements in agri- 
cultural implements and modes of culture, things 
which individual peasants can do on their own 
plots of land ; these we take to be a matter of 
course. Every intelligent husbandman will do 
this, provided he has the means. The main road 
to any really great improvement in the productive- 
ness of national labour, in agriculture as well as 
in other walks of life, lies in the combination 
of individual effort, in the extension of the area 
under culture, and in the co-operation of the 
labourers. 

Would our peasants be equal to the demand 
made upon them in this direction ? 

Well, judging by what they now are, in all 
probability they would. 

There exist no people on the face of the earth, 
or, to keep within the boundaries of the better 
known, on the face of Europe, who, as a body, 
are so well trained for collective labour as our 
moujiks are. Whenever a group or a crowd of 
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them have some common economical interest to 
look after, or some common work to perform, 
they invariably form themselves into an artel, or 
kind of trades union, which is a free, purely 
economical mivy purged of the compulsory, des- 
potic elements of political authority. It is a free 
union of people, who combine for the mutual 
advantages of co-operation in labour, or consump- 
tion, or of both. Its membership is voluntary, not 
imposed, and each member is free to withdraw at 
the close of the season, or upon the conclusion of 
the particular work for which the artel was formed, 
and to enter into a new arteL Quarrels between 
members, as well as offences against the artel, if 
not settled in an amicable manner have to be 
brought before the common tribunals. The artel 
has no legal authority over its members. Expul- 
sion from the artel is the only punishment, or 
rather the only protection, these associations 
possess against those who break their rules. Yet 
the artels do very well, and in permanent work 
often prove to be lifelong partnerships. The 
fishermen of the north ; the carpenters who go to 
work in the towns; the bricklayers and builders; 
the diggers and the freight-carriers, — all the hun- 
dreds of thousands of peasants who move from 
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the villages in search of work, either start by 
forming artels, or join some artel when they reach 
their destination. Every artel accepts work, 
makes engagements, etc., as aTbody, distributing 
or dividing the work they have to do amongst 
themselves. The principle followed is, that every 
man's pay shall be strictly proportioned to' the 
amount of his individual labour, or, that this ideal 
shall be approached as nearly as the nature of the 
particular industry will admit of. 

There is endless variety in the economical cha- 
racters and the size of these artels, some being 
regular owners of industrial establishments or 
trading companies (a machine manufactory in 
Ural), whilst others are only temporary and 
limited associations of vast numbers of men, 
blown together by the four winds of heaven, 
such as those of bargemen or railway servants, 
etc., though in substance they all reproduce the 
leading features of the village mir. 

The principle of co-operation is applied as 
frequently and as naturally to agricultural as to 
non-agricultural work. Of late years co-operation 
in agriculture has become even more varied and 
more extensive than ever before, partly because 
of the impoverishment of the people, and especially 
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because of the wholesale breaking down, throughout 
Russia, of the big patriarchal families. So long as 
they existed they formed compulsory co-operative 
associations, and were held together by family 
despotism. Now they are supplanted by free 
associations or self-electing artels. 

Thus we know that in Southern Russia and in 
the south-west, as well as among the Kuban and 
Terek Cossacks, the great diminution in the 
number of cattle gave rise to co-operative plough- 
ing. Several households join their cattle to form 
the team of four to six horses or oxen necessary 
to move the heavy plough used in the black earth 
region. Sometimes they do the harrowing in 
common, likewise. It is a suggestive fact that 
those districts where the families have been most 
broken up are just those where this form of 
co-operation is most in vogue. In the Borzensk 
district 90 per cent, of the householders plough 
their land in this manner. 

In the impoverished districts of the Province 
of Moscow, the peasants who have no cattle at 
all, unite in the purchase of horses on the joint- 
stock principle, keeping them and using them in 
turn. 

In the Province of Kostroma, flourishing Com- 
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munes invest in thrashing-machines for the common 
benefit, at the expense of the mir. 

The habit of renting plots of land of neighbour- 
ing landlords, by artels of five, six, or more 
peasants for purposes of tillage, is practised every- 
where. The peasants join their capitals to pay 
the landlord, and join their hands to till the land, 
and divide the profits accordingly* In many 
places whole mirs rent considerable tracts of land 
in the same way, tilling it by the mir on the 
principles of the artels. They divide such work 
as can be done by the job, and that which cannot 
be divided they do in a body. The renting of 
meadows by mirs is a universal practice, and 
hewing of wood is always done in a body, in the 
same way as all other public work. All labour 
of this nature is executed with an almost military 
precision and regularity. The working power 
and the obligations of each household are known 
to a nicety, and accounts are kept in the memories 
of all and of everybody, of the whole year's 
budget of public labour. Any given quantity of 
the working power of a village can be produced 
at a moment's notice. 

The peasants are fully trained for combined 
work of greater dimensions, — in the draining of 
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large marshes, the digging of big ditches, the 
construction of bridges, etc., in which several 
villages may be concerned, or in the mowing of 
large meadows belonging to several, sometimes 
five or ten villages, in common. Every village 
sends its contingent of men, horses, waggons, 
implements, etc They divide the work, and make 
the most complicated mental calculations, and 
keep all accounts without the use of a scrap of 
paper or a pencil, owing to the great development 
of their memories, which astonishes people ac- 
customed to the aid of a note-book. As a rule, 
all these works and operations are completed 
without any hitch or friction. Their long training 
has developed in our moujiks two valuable 
qualities. These are (i) honesty in the work, 
which prevents a man from cheating the artel by 
supplying work of an inferior quality, when control 
is difficult; (2) self-command, which teaches the 
member of an artely for the sake of the general 
advantage, to bear the burden with equanimity, 
when it so chances that he has to exert himself 
a little more than his neighbours. 

Now, if our people are so much accustomed 
to co-operation in general, and co-operate so 
frequently on a small scale, why should they be 
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unable to co-operate on a larger one? If they 
unite to make a full team for a common plough, 
or buy a thrashing-machine out of the general 
funds of the mir, or, as an artel, till a tract of land 
they rent, etc., etc., why should they be unable 
to till the whole of their communal land with 
improved implements on the co-operative system, 
which would be so immeasurably more profitable ? 

Why should not they in the natural course 
of their intellectual and economical growth pass 
from communal and local co-operation to general 
national co-operation, gradually embracing all the 
branches of national industry, which is nothing 
but socialism ? 

This eventuality will probably be dismissed by 
most of our readers as a chimera. Well, we do 
not think they will prove right. Taking into 
account the present economical ideas, the train- 
ing, and the moral habits and aspirations of 
our rural classes, as well as the intellectual and 
moral dispositions of their educated brethren, 
there is nothing chimerical in supposing that, 
ander the inspiring influence of Western social 
science, our economical evolution, when once 
begun, may lead to a full and comparatively rapid 
realisation of socialism. Or, to put it beyond 

VOL. II. . 41 
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theoretical controversy, we will say that, sup- 
posing socialism is not entirely a dream, of all 
European nations the Russians, provided they 
become a free nation, have the best chance of 
realising it. The future will decide as to how 
much the Russian nation is fitted for it. 

But whether altogether socialistic or only half 
way towards these luminous ideals of the future, 
Russia, to the Russians, will be something entirely 
different, as a factor in international life, to that 
ignoble and disastrous one which she now is. A 
nation of labourers, she is to bring to the brother- 
hood of nations something peculiarly her own, in 
the development of new forms of labour. If she 
cannot do this, if we are to suppose that the solu- 
tion of the political crisis under which she is now 
struggling will come after the aspirations of 
labour shall have been stifled, and that Russia 
will have to plod on her painful way to social 
reorganisation in the rear of Europe, she will be 
but a poor imitator, and a drag upon civilisation 
for many generations to come. 

The abstract sciences are the only things 
which are cosmopolitan. All that deals with, or 
refers to, masses of living men may be great on 
condition of its being national. In one domain 



Digitized by VjOOQIC 



THE TRAGEDY OF RUSSIAN HISTORY. 643 

only has Russia attained to the glorious summit 
of human achievements : this is in her art ; because 
this was the only domain in which the genius of 
individual creators has been inspired and sup- 
ported by the genius of the people ; with the 
result that it has produced a complete thing, 
which is as original as it is national. As it is 
now being rapidly incorporated as an inter- 
national inheritance, it has certainly added its 
deep and powerful note to the general choir. 

As to her polity as a nation among nations, 
Russia can be great otherwise than by her size, if 
only political freedom walks hand in hand with 
the growth of those ideals of labour which spring 
from the collective aspirations of her people. 
We are not European enough to successfully 
imitate a progress based upon the fruition of 
individual interest 



THE END. 
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